A BRI EF H STORY OF THE MARTI N ST ORDER

The origin of the Martinist Order is found in the work and teach-
Ings of Martinez Pasqual es, a Spanish nystic, adept, and theurgist of
the eighteenth century. Mich of the Iife of Pasquales is veiled in nys-
tery. He was a direct initiate of the Swedi sh seer and phil osopher,
Emanuel Swedenborg, and was well versed in the secret tradition of w s-
domas enbodied in the esoteric teachings of Egypt, Geece, and the O -
ent. Moreover, it Iis known definitely that he was a Rosicrucian. In
1754, he established in Paris a joint |odge of Rosicrucians and ||| umn-
| sts, and was active during the follow ng two decades in spreading the
| 1ght of nystical and occult philosophy throughout France and Europe,
Shortly after 1760, Martinez Pasqual es went to Bordeaux in Sout hwestern
France and founded there a center of activity for an occult O der known
as the Cohens Elus, or Elect Priests, which he brought fromthe Near
East. Many persons of nystical inclination and phil osophical tenpera-
nment associ ated thenselves with the O der of Cohens El us, anong them an
| deal i stic Young arny officer, Louis daude de Saint- Martin, whose life
and personality we shall now consi der briefly.

L. C de Saint-Martin was born of noble parentage in Anboi se,

Provi nce of Tourai ne, France, on Januapy 18, 1743. He was a frail and
sensitive child, and early in life nani ested the keen intellect, soar-
Ing idealism and pious sentinents which in maturity found full expres-
sion in himas a great Christian nystic and Illumnist. An understand-
ing and | oving stepnother nurtured the nobl e anbitions and hi gh sensi -
tivity of the youth. He later expressed hinself as forever indebted to
her |oving guidance and wi se education. |n accordance with parental

w shes, he studied for the profession of law and was admtted to its

practice.

However, his inward aspirations and phil osophical interests would
not let himrenmain rutted pernmanently in a work unsuited to his unique
talents. Before Iong, he abandoned the practice of law for service in
the arny, obtaining through an influential friend a coomssion in a reg-
I ment stationed at Bordeaux. Apparently in those days a mlitary career
af forded considerable leisure tine, for de Saint-Martin's main purpose
In taking a commssion was to obtain additional hours for esoteric
studies and nystical pursuits. One of his fellow officers was a nenber
of Martinez Pasqual es' Oder of Cohens Elus. Soon de Saint-Martin net
the Suprenme Master of the Order and was at once enthralled by its pur-
poses and type of instruction. After due preparation and proof of
wort hiness, he was initiated into the Rte of the EHect Priesthood in
the year 1768 at the age of 25. Eventually, he reached its hi ghest
grade, that of the Rosy (ross.

From 1768 to 1771, the youthful de Saint-Martin was honored by
serving as personal secretary to Pasquales, and in those years a very
cl ose bond devel oped between the two. The character and teachi ngs of
Pasqual es nade a profound i npression upon de Saint-Mrtin which remal ned
wth himall his life and which he freely acknow edged even in |ater
years when he had entered upon an individual creative path. The Su-
preme Master of the Cohens El us reco?nized In the promsing, brilliant
young man a worthy disciple, one well qualified to carry forward and
enl arge upon the work he had begun.



Hstory of Martinist Oder Page Two

In 1112, personal nmatters called Martinez Pasqual es from France
to Port-au-Prince in the West Indies, It was here that he passed away
in the year 1774. The burden of his work then fell upon his two abl est
di sciples, Louis daude de Saint-Martin and Jean-Baptiste WI | er noz.

De Saint-Martin and others very close to the |ate Suprene Master real -

| zed that their teacher had never given forth the greater part of his
know edge to any of his students, perhaps finding none of thementirely
morthy of such an honor and respon3|b|I|ty Therefore, with his nen-
tor's passing, de Saint-Martin felt obliged to carry on in an increasing-
|y independent way, evolving a distinctive philosophy in accordance with
his own deepeni ng understanding and naturity.

Hs first philosophical work, published at the age of 32, was O
Errors and of Truth. It has been regarded by many as his nost search-
Ing work and nmost fruitful contribution to the literature of nysticism
Like all his later witings, it was iIssued under the pseudonym of the
"Unknown Phil osopher." During many years of literary activity he wote
nunerous ot her vol unes, i1ncluding A Natural Table of the Correspondences
Exi sting between God, Man and the Universe; The Man of Desire;, O Num
bers; e New Man; The Spirit of Things; The Mnistry of Man, and cer-
tain excellent translations of witings of Jacob Boehne, the Teutonic

hil osopher. De Saint-Martin also left to posterity nany folios of il-
um nat1 ng personal correspondence.

The phil osophical witings of Louis O aude de Saint-Martin net

mnth | Medi ate Iinterest and w de aﬁ rovaJ Q oups calling thensel ves

"Societies of the Unknown Phil osopher” were forned to study his teach-
I ngs. The | ast decades of the elghteenth century in France were exceed-
ingly turbulent, holding within their course one of the greatest social
and political revolutions of history. Throughout the entire period, de
Saint-Martin continued his witing and teaching. & noble birth, hand-
sonme in appearance, and having a very gracious and pl easi ng personallty,
he noved in the highest circles of French society and cul ture, w nning
converts to his ideas and doing much to dissemnate nysti cal teachlngs
anong those who were prepared and worthy. Al though of the proscribed
nobility, he was not nolested seriously during the Reign of Terror or
any ot her violent upheavals of the revol utionary epoch. He was, in fact,
summoned | ater to Paris to serve on the faculty of the Ecole Nornale, or
hbrngl School, which was assigned the task of educating teachers for the
new Fr ance.

At various tines during the last half of his life, de Saint-Mrtin
al so journeyed abroad to England, Italy, CGermany, and el sewhere in
Eur ope. A‘threeiyear period in Germany, devoted principally to a study
and translation of the works of Jacob Boehne, was one of the happi est
intervals of his |life. He passed away at the age of 60 on Cctober 13,
1803, follow ng a seizure of apopl exy.

During all these years while de Saint-Martin was witing nunerous
brilliant works and giving special attention to individual initiation,
Jean-Baptiste Wllernoz, also an initiate of Martinez Pasqual es' and a
prosperous nerchant of Lyons, was active in extending the boundaries of
the Oder by formng groups and |odges and nmaking effective the philoso-
phy given out by Pasqual es and de Saint-Martin.



Hstory of Martinist Oder Page Three

Qadually, the |odges stemmng fromthe earlier work of the
Cohens El us and the study groups of the Unknown Phil osopher evol ved
into tenples of Martinism It is inportant to note that while nmany of
its officers and nenbers were active in Masonic circles, the Martini st
Oder itself was not a Masonic body. It has al ways preserved an | nde-
pendent and uni que st at us.

Following the transition of Louis daude de Saint-Mrtin and
t hroughout the storns of the Napoleonic era, the Martinist Oder was
not very active. The traditional teachings and cerenonies were pri-
vately transmtted by groups of initiators in Italy, Gernmany, and France.
After a long period of relative stagnancy, a great effort was nmade in
1887 to unite the various sem-independent groups whi ch conposed the
O der. This novenent to acconplish an effective diffusion of Martini st
teaching and i nfluence was crowned wi th success in 1890 by the forna-
tigg of a Suprene Council of the Martinist Order, conprising twenty-one
menber s.

The Suprenme Council held authority over all |odges of the world.
The renowned French nystic, Papus (DOr. Gerard Encausse), was el ected
Its first president. Under the brilliant and i ndefatigabl e |eadership

of Papus, the Order grew rapidly, and by 1900 there were hundreds of ac-
tive nenbers in nost parts of the world. Papus becane a fanmous aut hori -
ty on the subject of Martinism Hs witings remain the nost reliable
reference source available. The Wrld War of 1914-1918 greatly affected
the growt h and act|V|ty of the Oder. |Its president perished in the
heroismof a physician's service, and nmany of its |eaders and nenbers
did not survive. In fact, follomjng the war, the Martinist Oder was
virtually dormant in Europe.

In 1931, the O der was revived principally through the efforts of
Augustin Chaboseau, who was one of the three survivors of the Supr ene
Counci| of 1890. He had been initiated into Martini smthree years be-
fore the illustrious Papus. Augustin Chaboseau served as G and Master
and president of the Suprene Council until his transition on January 2,
1946.

| n August, 1934, in Brussels, Belgium Gand Master Chaboseau,
with the approval of the Suprene Council, conferred upon Dr. H Spencer
Lew s, then Inperator of the Rosicrucian Order, AMORC, of North and
South Anerica, the title of Sovereign Legate of the Martinist Oder for
the United States of Arerica. Dr. Lewi s had previously been initiated
Into the various rites of the Oder in Brussels, Belgium and Lausanne,
Swtzerland. The title of Sovereign Legate, with the Charters that ac-
conpanied it, granted himthe exclusive power to reestablish the inac-
tive Traditional Martinist Order in the United States under the jurisdic-
tion of the Suprene Council in Paris.

The foundations for the reorgani zation of the Martinist Gder in
Arerica were well laid by Dr. H Spencer Lew s before August 2, 1939,
the date of his untinely transition. |In the early fall of the sane year,
the Suprene Council of the Martinist Oder net again in Brussels, Belgium
The highest dignitaries of the Order in Europe were present. Udon that
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occasion, the Suprene Council voted that Ralph M Lew s, son of the
late Dr. H Spencer Lewi s and his successor as Inperator of the Rosi -
crucian Order, AMORC, who had been initiated into the Martinist Oder

I n Europe, be entrusted and enpowered to continue the reestablishment

of the Traditional Martinist Oder. Therefore, the charters, docunents,
mani f est oes, and ot her necessary materials for the advancenent and
growth of Martinismwere transmtted to himjust prior to the suppres-
sion of the Martinist Order in Europe during the second Wrld War,

whi ch began in Septenber 1939.

At the present tine, the Martinist Oder functions under the
traditional constitutional requirenents designed by the Suprenme Council.
It has five officers under the |eadership and direction of the Sovereign
G and Master, Ralph M Lewis. The Suprene Tenple and Sovereign See for
the World is located at Rosicrucian Park, San Jose, California 95191.

*********
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PART ONE

GENERAL INSTRUCTIONS TO THE INITIATE

(To be read in advance of the performance of the Self-Initiation.)

You are advised to read the first part of this discourse before at-
tempting the Initiation so that you may become familiar with the arrange-

ments you will have to make in your home, but do not read Part Two, Three,
or Four of this Initiation ritual until your oratory is properly prepared
and you are alone and ready to perform the ceremony. It is hoped that

you will fully understand and appreciate the value of the Initiation which

you are about to receive.

PREPARATIONS FOR CEREMONY

(To be read in advance of performng the Initiation.)

You nmay use your own Qatory (or the roomin which you have done
your studying) as the place for performng this Martinist cerenony. |If
you have saved the material used in your previous Initiations, the only
additional articles you wll need are those indicated by an asterisk (%*).

REQUI REMENTS:

A - One snall table Gany design, but not |ess than about 60 cm
[two feet] square) of standard hei ght.

(*) B- Ared cloth of sufficient size to conpletely drape the tabl e-
altar, sides, and top. The cloth should not be of too dark a
hHe. IIt should be hoodlike so that it wll fit snugly over
the altar.

C - Four white wax candles to be used as |umnaries. Each candle
shoul d be approximately 20-30 cm (eight to twelve inches) in
| ength, with any common hol ders to accommobdat e them

(*) D- Two pieces of thin white cardboard, each 15 cm (siXx inches)
square, upon each of which should be drawn, with a gold or a
yel |l ow pencil, the LABARM or insignia of this degree. This
Insignia is This i1 nsignia should occupy the area

of the white cardboard square.

(Y E - A separate and conplete copy of both the NEW TESTAMENT and the
QLD TESTAMENT of the Bible. (You already have a copy of the
NEW TESTAMENT whi ch you used in your previous Autononous Self-
Initiations. |If you are unable to procure a copy of the CLD
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TESTAMENT, you nmay use, in its place, an edition of the Bible
having both the QLD and NEW TESTAMENTS bound into one vol une.)

A 20 cm (eight inch) square of white cardboard of sufficient
thickness as to be rigid. On this cardboard nust be painted
or drawn the Pentacle, or synbol of the Martinist Oder. e
of its triangles nust be in white and the other in black.

The whol e nust be enclosed in a black circle. Nothing nore
IS to be added to the design. The triangles are to be en-
twined. See the synbol on the cover of this ritual to guide
you in accurately designing it. The synbol is, as nearly as
possible, to fill the entire area of the whi t e squar e. You
do not need artistic ability to make this synbol. An ordinary
free-hand drawing will do.)

A snmall i1 ncense burner and i ncense.

A bare cerenonial or dress sword. (If you cannot borrow a dress
sword or | odge sword fromsone of your friends, you mght be
able to purchase an old secondhand sword or foil. Again, you
can nake a very artistic and real -appearing sword out of wood,
as Is done for theatrical Eurposes. | f you nake a wooden sword,
nake it of the design of the straight broad bl ade and handl e

li ke the crusader's sword of old. This was the sword that was
used I nterchangeably for a cross and a weapon. After the proper
di nrensi ons of your sword are cut out roughly, you can nake a
very artistic cerenonial sword for your oratory out of a piece
of wood, by carving it by hand. You can nake any designs on the
guard of the sword that suit your fancy. The crosspiece, or
guard, on the handle of the sword can be added to it later by
boring a hole through the guard of the sword and gluing this
crosspiece Into place before the sword and handl e are painted.
Paint the blade silver and the hilt, which is the handl e and
guard, black. Here are the di mensi ons of the aver age cerenoni al
sword: The handle is 12.5 cm (five inches) |ong and about

2.5 cm (one inch) in dianeter; the guard is 12.5 cm (five

i nches) long and about 1.2 cm (one-half inch) thick; fromthe
guard to the end of the blade is 82 cm (thirty-two i nches).

| T MAY BE | NCONVENI ENT FOR YOU TO MAKE THE ABOVE WOCDEN BLADE.
In that case, any Tong, clean piece of wood about 95 cm (thirty-
seven inches) in length and 3.7 cm (one and one-hal f | nches)

In wdth will synbolically represent a sword.)

(he 1 nexpensive red nmask. (If you are unable to procure one,
this nay be cut out of red paper.)

Awhite cloth large enough to lay over or cover the seat of one
ordinary chair (any white material which is opaque).
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K- Awhite cloth large enough to forma cape or cloak (to be worn
through this entire cerenony, thrown over the Initiate' s shoul -
ders) , also a black cordelier. (This can be procured very
reasonably at any dry-goods store. The cordelier is a tw sted
cotton cord such as Is used for dressing gowns and bat hrobes.

It should be about 1.2 cm (one-half inch) in dianeter, |ong
enough to tie around the waist of the Initiate, and hang down
about 40 to 45 cm (fifteen or eighteen inches) on the left

side. The cloak can be forned of any whi te sheet thrown evenly
over the Initiate's shoulders and held together with a safety pin.

L - Awhite cardboard or a piece of white oilcloth 30 cm (twel ve
| nches) square, on which is to be drawn the Pentacle, or sym
bol, of the MARTINIST O der. This synbol is a hexagram You
w |l already have noticed this synbol circunscribed by a cir-
cle on the MARTI N ST stationery. IS a verK old and pot ent
synmbol —so nmuch so that Dr. Franz I—Iartrrann e Rosi cruci an,
says that when it is "practically applied it invests nan
wth magic power." This six-pointed star consists of two tri-
angles joined together so that they partially cover each other,
while the apex of one points upward and the apex of the other
points dowward. The |ines which nmake up the six-pointed
star should be about .6 cm (one-fourth inch) in wdth whether
they are nade wth a pencil on cardboard or wwth ink on white
oilcloth. (This is the sane synbol used in previous Initiations.)

4

M- The Initiate (yourself) should have present the l[etter which
acconpanied the ritual of the Self-Initiation of the First or
Associ ate Degree and which is signed by the Sovereign G and
Mast er .

(*) N - Every candidate shall ﬁrepare a thesis not exceeding 150 words
expressi ng these two thoughts:

1. What great truth he has learned in his travels through the
Associ ate and M/stic Degrees.

2. What his notive is for continuing further trials, exam na-
tions, and studies in the MARTIN ST O der.



MARTI NI ST CRDER

Aut ononous Sel f-Initiation for the Martinist Third Degree

Page Four

This thesis can be handwitten or typewitten by the candi date
In advance of the Initiation and should be readily available
at the tine of the Initiation.

ARRANGEMENT OF
ROCM CR CRATORY:

The size and shape of the roomare not inportant as long as it
will easily accommodate the furniture necessary.

I n the corner which you choose as the synbolical East of the
room—+n other words, the Oient—shoul d be placed a table
which is to be not less than 60 cm (tw feet) square. (See
|l lustration, Page 5.)

Behind this table, or directly in the East, are to be placed
two chairs. Before one chair, onthe table, is to be placed
the red nask and on the other chair is to be spread the white
cloth. Behind the chair which has the seat covered with the
white cloth and upon a stand or bookcase is to be placed one
unlighted lumnary, or candle. (See Illustration, Page 5.)

Athird chair is to be placed about 120 cm (four feet) 1In

front of this table and opposite the other two chairs. In
other words, the table is between the two chairs and this

third chair. (See Illustration, Page 5.)

The table is to be arranged as foll ows:

The top of the table should be covered with a red cloth that
hangs down over the sides about 45 cm (eighteen inches). n
the exact center of the side facing the candidate, and the
side facing the East or Orient, should be pinned the LABARUV
or insignia. In the center of the table place the three | um -
naries, or candles, arranged in triangular form Gne point

of the triangle nust face outward or toward where the Initiate

Wil be seated. In between the three lumnaries, on the cen-
ter of the table, set the incense burner in which there is an
unlighted piece of incense. |In front of the candle which is

the point of the triangle facing the initiate, lay crossw se
the bare sword (or substitute)e On the right side of the Altar
pl ace the NEWTESTAMENT, unopened; on the left, the QLD TESTA-
IVENT, unopened. On the opposite side of the table put the red
mask; to the left of the red nmask you should place the letter
fromthe Sovereign Gand Master. (See Illustration, Page 5.)

Oh the floor in front of the table and between it and the Initi-
ate's chair, lay the Pentacle of the MARTINIST Oder. 60 cm
two feet) tothe left of this, place the snmaller Pentacle
|tem ")F") . THESE MUST NEVER BE STEPPED ON. (See Il lustration,
Page 5.
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D AGRAM CF ROOM AND FURNI TURE- ACCOUTERVENTS

FCR USE IN

THIRD DEGREE MARTINIST SELF-INITIATION
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PART TWO

INITIATION PROPER

The Initiate should seat himself in the chair in front of the
table-altar. He should relax and place himself in a receptive
state of mind.

In this ceremony, you will be assisted by the Invisible Brother
Initiate and Invisible Brother Orator in addition to the Invisi-
ble Initiator.

The Invisible Initiator's remarks as well as those of the Invisi-
ble Brother Initiate and Brother Orator are to be read softly, in
a quiet, earnest manner by the Initiate to himself.

| N\VI SI BLE | NI TI ATOR COMVENCES:

"Worthy Initiate, you are about to have conferred upon you the
MARTI NI ST Initiation of the Third or Superior Degree such as it
has been transmtted ever since the tinme of Louis { aude de
Saint-Martin, our venerated Master. Youw !l find this Initia-
tion unique, old, and, by tradition, regarded as one of the nost
beautiful Initiations of any nystical fraternity. Once again,
Brother (or Sister) Initiate, you should build up in your mnd a
clear and vivid picture of a Tenple in which this Initiation is
to take place. For your purpose, let us say that this Initiation
Is taking place in the sanme old and venerated Stone Tenple in
Sout hern France where your previous |nitiations occurred.

"In this Tenple there are two tall pillars in the East, which
reach alnost to the ceiling. You already know that these pillars
have an allegorical significance. The |IIar on the left 1Is
entireI% BLACK and the pillar on the I’I? Is REDin color. D -
rectly behind and between these two pillars on a raised platform
Is a table covered in red plush, on which are two lighted | um -
naries or candles. Behind this table or desk are two chairs |ike

the ones behind your table-altar. |In these chairs sit two I|nvisi-
ble Masters—your Invisible Initiator wearing a red mask, the other,
the ' Unknown Phil osopher,' 1s nasked and robed entirely in white.

The East, or Oient, which is behind them is draped in red vel vet,
and in the direct center of these drapes is a Fl am ng Pentagram or
five-pointed star. Onh the right side of the Invisible Initiator and
on the left side of the 'Unknown Phil osopher' are black screens dec-
orated with beautiful synbols and enblens. Al so on the right of the
Invisible Initiator, seated in a chair in front of the black screen,
Is the Invisible Brother Orator, who is dressed in a white robe and
wearing a black mask. Around this tenple can be seen nuch addi -
tional synbolism besides a banner in the West with the beautifully
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colored Pentacle of the MARTIN ST Order, having two interlaced
triangles, colored red and blue. Also in the Wst is seated the
Invisible Brother Initiate.

"Your attention is again directed to the two pillars in the East
and their divergent colors, black and red, and you cone to realize

that these two pillars have an added synboli cal si gni fi cance beyond
t hat which you knew in your progress through the M/stic Degree of
MARTI NI SM

"As you continue to | ook about your Tenple, you feel as though your
eyes were forced to turn towards the Altar, Here you becone aware
for the first tinme of a LABARM affixed to the Altar cloth. This
insignia, narked in gold, seens to scintillate; it appears as
though it were alive. Your mnd starts to probe for 1ts neaning....

"At this nonent you are conscious of other unknown ones seated all
about you and you realize that your table-altar is in the center

of the Tenple. You are also conscious that the Master in white and
the INTIATOR in the red nmask are now seated in two chairs behind
your table-altar.

(If you, the Initiate, have not already done so you
should at this poi nt don the white cloth which is to
serve you as a cape or cloak during this Initiation.
You shoul d wear mask. )

CANDI DATE: (Arise and stand at attention; that is, arise and while
standi ng pl ace the pal mof your LEFT hand flat over
your heart.)

| N\VI SI BLE | NI TI ATCR CONTI NUES:

"M Brother (or Sister), you have been singled out fromthe many
to receive the Third Degree of our Oder. This Degree is neither
a distinction nor an honor. |f you prove yourself worthy of it,
Its secrets wll be communicated to you and then you w il possess
further light upon our nysteries.

"Have you prepared sone work to present for the approval of the
Masters of our O der?"

CANDI DATE: (The Candidate nmust reply in the affirmative and produce
his thesis.)

| N\VI SI BLE | NI TI ATOR

"Brethren, united in body, let us be united in soul and spirit;
let us summon the influences of the Invisible, for the Vi I bl e

dazzl es our eyes."
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CANDI DATE: (Now step forward and light ONLY the two lumnaries

which are farthest fromyou on your table-altar. Then

light the i ncense, and return once again to your forner
position.)

| NVI SI BLE MASTER | NI TI ATE:

"I'n the nane of YOD HE- VAU- HE. "
| NVI SI BLE MASTER ASSQOCI ATE:

"Il'nthe name of I, N R [|."

CANDI DATE: (Remain standing and silent for 15 seconds, then be seated.)
| NVI SI BLE | NI TI ATOR

Brothers, | amduly in receipt of a proposal that we receive a
Candidate into the Third and Last Degree of our bel oved O der.
Therefore, we are going to exam ne the Candi date who has here pre-
sented hinself (or herself). It is Brother (or Sister) (give your
nane) who has been Self-Initiated into the two previous Degrees of
our Order. According to the Ancient Observance, we nust nake sure
t hat he (or she) has penetratedthe real neani ng of the synbol s of the
successi ve Degrees so as to realize whether he (or she) isworthy

to be received anong the UNKNOMN SUPERIORS. My Brother (or Sister)
read that which you have witten."

CANDI DATE: (Wien you have finished reading your thesis, be seated.)
| NVI SI BLE | NI TI ATOR

"Brethren, you have heard our Brother's communication."

CANDI DATE: (A this point, there is a pause. You, the candi date, know
that all the INVISIBLE brethren attuned with you are con-

sidering your worthiness. |IN YOUR CONSCI ENCE W LL BE FOUND
THEI R ANSVEER. )

| NVI SI BLE I NI TI ATOR

"I believe I rightly interpret your feelings, ny Brothers, in
declaring that we grant his (or her) appeal. W shall therefore
proceed with the adm ssion of BROTHER (or SISTER) (give your nane)
into the Tenple of our Last Degree.”
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PART THREE

| NVI SI BLE MASTER ORATOR:

"A Man of Desire has entered asking for intellectual charity from
t he MASTERS OF KNOWLEDGE. "

| NVI SI BLE MASTER | NI TI ATE:
"Before him (or her) is that for which he (or she) cane.”

(The 1 NVISIBLE MASTER I NI TIATE is calling your at-
tention to the small, specially made Pentacle |ying
on the floor a little to the left of you.)

"This sublime synbol, though it radiates to his eyes, yet it re-
mai ns obscure to his (or her) understandi ng. In vain he (or she)
has delved into it. In vain he (or she) has conbated agai nst the
el ements. The unknown and Sil ence everywhere surround him(or her)."

| NVI SI BLE | NI TI ATOR:

"Bel oved Supplicant, take in thine hands the Pentacle of the Order
and gaze thoughtfully upon it. Provided wth this Sacred Synbol,
go thou toward the Unique Light; there in due tinme thou shalt find

the Truth thou seekest."

CANDI DATE: (You now bend on your right knee and lift the Synmbol from
the floor, then hold it in your hands and |ook upon it
whil e standing erect. Then return to your seat and be
seated, retaining the synbol.)

| NVI SI BLE MASTER | NI Tl ATE:

"1 shall now inpart to this zeal ous pioneer of Truth, this Unknown
W se One, all that I know of the Sacred Synbol.

"The two interwoven triangles tell us about the nystery that is ac-
conpl i shed through the diffusion of the solid elenment to the ig-
neous elenment. Wth the circle that surrounds it, these show us

a matter conposed exclusively of fire and earth and having the power
to transmt toward the Perfect M neral whole that which it influ-

ences. | f thou seekest the nystery of visible nature, thou art thus
enl i ghtened enough. Thy nmeditation will do the rest. | f not, other
guides will resolve thine aspiration.”

| NVI SI BLE MASTER ORATOR: (Know ng you desire further instruction.)

"The Unknown W se One desires greater understanding of our synbol."
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| NVl S| BLE MASTER | NI Tl ATE:

"The two triangles also show us the two astral worlds; the higher
world is represented by the white triangle; the lower world is
represented by the black triangle. Action and their reciprocal
tendency are synbolized by their interweaving. The circle that
surrounds themteaches us the imts of those two worlds |eaving
to our neditation the conprehension of what naintains the two
wor| ds outside this circunference."

| N\Ml S| BLE MASTER ORATCR  (Because you indicate that you desire still
further instruction.)

"The Unknown Wse One asks for a still clearer examnati on of the
Pentacl e of our Order."

| N\VI SI BLE MASTER | NI TI ATE:  (Speaking to the INVISIBLE I N Tl ATCR )

"The Unknown Wse One, seeker of the nystery of the Astral, asks
for other guides so as to perfect his instruction.”

| NV SI BLE | NI TI ATOR

"Unknown Wse One, the two triangles tell us of the affinity that
exi sts between Wsdomand Intelligence; it illustrates their
sephirothic relations, their philosophical ideogram Furthernore
they denonstrate the duplicate manifestation conpleted by the
circle which indicates ternary power individualized in a God, an
Infinite Sovereign, a Subline Unapproachable. The treble tradi-
tional nystery has been nmanifested to thee in the three umnaries
of the Pronaos (outer Tenple, or in your case the two precedi ng
qﬁgrees): go straightforward and other truths wll be revealed to
t hee. "

| NVl S| BLE MASTER CORATOR

"The voyage of Initiation is conpleted by the teachings of the tri-
angl es. The Unknown Wse One's aspirations, however, ascend to
hi gher spheres. He now asks the Secret of the Masters."

| NVl S| BLE MASTER | NI TI ATE:

"The Secret, 0 Unknown, is sinple; the Master's notto is Sacrifice,
| ngeni ousness (skill or inventiveness); his guide is imracul ate
Simplicity, and the key of the pathway is the Sepher Yezirah, an
ancient work of the Kabala."

| NVl S| BLE MASTER CRATCR

"Bel oved Unknown, the notto of the Master's Secret Is also Sin-
cerity, ldeality; the guide is the Synbol of |ICHTHUS, and the key
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of the pathway is St. John. Now thou art enlightened enough to
journey further."

CANDI DATE: (The small Pentacle, which up to this time you have been
holding in your hand, you w || now return to the pl ace
fromwhence it cane. Then return to your place and re-
mai n standi ng.)

| NV SIBLE | NI TI ATCR

"Unknown Wse One, thy nental voyage throughout the |ights of the
Pronaos ends at this st ep. Thy patience wth regard to the
transitory evil and thine invisible aspiration toward Unknown and
Superior Know edge have nade thee worthy of sitting anmongst us. W
do accept thee in our Tenpl e and we wi sh that thou mayest becone
worthy of the Masters' favor, as we are their representatives.

CANDI DATE: (Take the sword and with the tip of the blade touch your

head gently, twice in succession. Return the sword to
Its place on the Altar.)

| NVl SI BLE | N TI ATOR

"e of our nost illustrious Masters said, 'The El ect Ohes have
been ordered to comuni cate, regardl ess of corporeal distinction,
the know edge of spiritual gifts for the greater benefits of nen
on Earth. Likew se, they have been ordered to transmt their
gifts and virtues solely to those who have proved worthy of such
a heritage.' Thou hast been reckoned worthy of it. Consequently,
In the nane of the GRAND ARCH TECT CF THE UNI VERSE, iIn the nane
of the Gand Master of the Oder, in the nanme of all the Past
Masters who are True Superiors by know edge and power, | armthee
and | recogni ze thee as MASTER | NI TI ATE, Superior |nconnu, Unknown
Superior of the MARTINIST Oder. Rule wth Wsdom and renenber
that HE who gives power can also withdraw it."

| NVl SI BLE | NI TI ATCR CONTI NUES:

"M/ Brothers, | proclaim (give your nane) a nenber of the Third

Degr ee of t he Order, wth the title and prerogatives that are in-
herent to this Degree | invite you to wel cone this new Brot her
(or Sister)."

(There is a pause during which you sense that all the
Unknown Brothers are greeting you as a nenber of the
Superior Degree; as an UNKNOMN SUPERI CR)

"Now t hou art connoisseur and Initiate in our practices. Return
to thy seat and receive the Initiation—+this is taught by the
Secret Notebook of our Order; its tradition is pure and | transmt
It to thee as | have received it nyself."
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CANDI DATE: (Seat yourself.)
| NVI SIBLE | NI TI ATOR:

"Henceforth thou art enlisted for life in the Spiritual Conbat

and Initiated into our Order, Thou hast arrived to that know edge
of the Unity of Humanity which explains the reason and the where-
fore of fraternity. Thou hast conquered in thyself the power of
the MAN OF DESI RE. Thou knowest the equilibratory termof ternary
and the existence of the Universal Force. Henceforth a mghty
responsibility rests in thee. Art thou able to bear it?

“I'f thou considerest that thou art indeed able to bear it, hear
t hen the Suprene teachings of the Third Degree of our Order.

"This Third Degree forns the synthesis of the two forner ones.
Know ng thoroughly the precise and accurate data on synbolism and
the teachings of Initiation, thou nust receive the |ast expl ana-
tion about them

"Thy signature is now as thou seest it upon the sides of the Altar
before thee. (Here your attention is called to the insignia on

the side of the Altar.) It points out to thee the devel opnents
of the synbolical rituals.

"The dots opposed in two triangles show the disposition of the
| um naries and their position calls to thy mnd the ternary in
the three worl ds.

"The letter | is the first in the French word Inconnu (neaning
Unknown) representing the synbol of the mask in all its signifi-
cations. "

| NVI SI BLE | NI TI ATOR CONTI NUES:

"The letter S, first one in the word Silence and in the word
Superior, represents the synbolical cloak that covers thee. The
opposition of the two letters and that of the two triangles shows
thee the two colums in their active opposition; the letters are
t he passive opposition; the dots, vertical and horizontal opposi-
tion, a key to the synbolismof the cross.

"The teachings that followwi ||l be given to thee as nere infornma-
tion. Thou mayest consider them as history or legend. QOur duty
Is to transmt themto thee and this we shall do.

"The Earth, |ikew se humanity, has a history, a past and a future.
This past, unknown, and the renenbrance of which has been lost in
the menory of men, has always renmai ned known to a few descended
fromthe previous cycle, their duty being to transmt the teachings
of which they are the wardens. Assenbled in a college sonewhere
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on Earth at a central point, the nanme of which al one has been
preserved in the Sacred Books, theZ have pronoted in tine a
certain nunber of individualities known under a nanme that nmay not
be pronounced here. Those nen, gifted wth a tenaci ousness and
a know edge unknown to the rest of the human bei ngs, founded and
were the soul of all the great organizations tending to the up-
lifting of the Race.

"In Europe at the tinme of the rusades they founded the QO der of
the Tenplars. Thou knowest the |anentable history and the visi -
bl e suppression of that O der. Thou knowest also which is the
secret order which clains to have preserved its traditions. An
organi zation, the nmenbers of which call thenselves the Wrkers of
the Tenple, affirmthat it perpetuates the Tenpl ar heritage but
several tinmes it has failed to fulfill its mssion. Each tine an
em ssary appeared and again set the wanderers on the right path.

"Being in the Third Degree of the Order, thou hast the right to
learn which is the organi zati on that plously preserved the Tenpl ar
| nheritance. Thine Initiator in due tinme has the dutg to inform
thee of it if thou askest wth a pure heart. Having becone an Un-
known Superior, thou nust never forget the neM/dutles | nposed by
thy titlTe. As thou hast no orders to receive from anybody but
thine own conscience or fromthose thine heart recognizeth as thy
Superior, let thyself act in an honorable way. And forget not

fhat thou devotest thyself to the ignorant humanity. Unknown from

all those thou shalt serve day after da%, t hou shalt becone Superi or,
carrying up in thine ascension all the beings on which thou shalt
have spread thy protection. Act in such a nanner that the Masters
who have placed in thee their confidence nay henceforth rely un-
reservedly on thee; for their mssion is otherw se heavy. The hope
of humanity is in thee! Desert it not!"

CANDI DATE: (Pause for a few seconds' silent neditation preparatory to
the closing of the ritual.)

PART FOR
TO CLOGSE THE QGONVENTI CLE

You, the initiate, wll take an active part in the closing of your
Initiation Conventicle. Therefore, you are to understand that the
Indication in the text which follows, giving the nane MASTER

| NI TI ATE, now refers to you. Your newtitle in this, the Superior
Degree, is Superior INCONNU which translated into English neans
Unknown Superior. The abbreviationis S |I.

| NVI SIBLE | NI TI ATOR

"Has any initiate sonething to propose for the general welfare
of the Oder or of this Tenpl e?"
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MASTER | NI TI ATE: (YQU (AFTER A SLI GHT PAUSE)

"The echo remains silent, Very Wse One."
| N\VI SIBLE | NI TI ATOR

"Arise to attention, ny Brothers."

Youw !l arise and while facing the Oient place your
| eft hand flat over your heart.)

| NVl SIBLE | NI TI ATOR

"Let us formthe chain."”

(You are conscious that all the Invisible Brethren have

formed a chain, with you as part of it, in the sane
manner as in the fornmer Degrees.)
| NV SIBLE | NI TI ATCR
"Perfect Masters, Unknown Phil osophers, Venerable Il um nated
Masters, accept our everlasting gratitude for your beneficent

help in our operations. In wthdraw ng yourselves, carry up

toward the Superior Astrality our vows full of desire. Qur
souls wll followyou as the |ost ship is guided by the Pharos.

And during the period of our evolution, let us make a vow to be
superior to the material neannesses and to be unknown to those

whomwe shall have drawn out of m sfortune.”

(The Invisible Initiator now synbolically breaks the
chain with a gesture of his arns and all |ikew se
follow by breaking the chain. The Candi date now
silently extinguishes the lumnaries before himon

the altar.)

MASTER | NI Tl ATE: (YQ)

"In the Dvine Trinitary Nane!"

| NV SI BLE | N TI ATOR
"And by the value of their nystical nunber!"

MASTER | NI Tl ATE: (YQ)
" Aren! "
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| NVI SI BLE | NI TI ATOR:

"TO THE GLORY OF | ESCHOUAH ( YE- HESH HO- WHA) , THE GRAND ARCHI TECT
OF THE UNI VERSE, and under the auspices of the Unknown Phil oso-

phers, our Venerated Masters, | declare this assenbly duly closed.
Let us withdraw, ny Brothers, under the Sign of Silence.”

MASTER | NI Tl ATE: (YQU

(You will now synbolically make your exit. As in the Mystic
Degree, this is done by turning to the right (the South); then
turning left (East); then left again (North); and finally, |eft
again (West). After you have conpleted your exit, you wl|l
return to your Table-Altar and there sign page sixteen of this
manuscript giving the Initiation date, your nane, and your key
nunber. You nust then return by nmail page sixteen only to the
G and Recorder, TRAD TI ONAL MARTI NI ST ORDER, Rosi cruci an ParKk,
San Jose, California 95191, at your earliest conveni ence.)
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For your Initiation into the Superior Degree, you were asked to
prepare a statenent setting forth the principal |essons you have
learned in the Associate and M/stic Degrees as well as the reason why
you W sh to advance further into the nysteries of Martinism Your
statenent is to be brief (150 words or less) and should be witten or
ty,oevvritten on this page. Then you are to sign and return this page
only to the Gand Recorder, TRAD TI ONAL MARTI NI ST CRDER, Rosi cruci an
Park, San Jose, California 95191, at your earliest convenience.

Initiation Date: Si gned:

Key No.




Tuesday

Respect ed Associ at e:

Qeetings in the Light of Martinism Enclosed are your first

di scourses. Your study hour is to be nornally opened and cl osed
for these discourses and all others, including the Mystic and
Superior Degree discourses to follow The sinple Qpening and
Adosing Rtuals are as foll ows:

Three candles are used in all Martinist work. After you have
lighted the incense and three candles in your hone Sanctuary, say:
"Treble Mysterious and Dvine Light, Sacred Fire, Soul of the

Uni verse, Eternal Principle of the \Wrld and Bei ngs, Venerated
Synbol , enl | ghten ny spirit, ny works, and ny heart and shed on
ny soul the vivifying Fire of Truth. Fiat Lux.

Wen you have conpleted your study for the evening and have extin-
gui shed the candl es, close your Conventicle with the follow ng
words: "As the Rays of Light continually flow fromthe G and
Architect of the Universe, stretching to the confines of space,
and as all the stars and planets of our gal axy reflect the |ight
and lumnosity of the Gand Architect of the Universe, so nay |

as a nenber of the Martinist Oder strive to reflect the Light of
Wsdomthat | have received in ny work this evening. Velat Lux."

Renmenber to keep this sinple ritual where it will be available
for all future lessons in your oratory.

May you have great joy and enlightennent fromyour studies wth
the Martinist O der.

May you ever dwell in the Eternal Light of Cosmc Wsdom
Sincerely and fraternally,

TRAD TI ONAL MARTI NI ST CRDER

Matt hew W Ml er
@G and Archivi st

THE TRADITIONAL MARTINIST ORDER FUNCTIONS UNDER THE SUPREME GRAND LODGE OF AMORC, INC.
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PART ONE
GENERAL | NSTRUCTI ONS TO THE PROFANE
(To be read before performng the Self-Initiation)

You are advised to read the first part of this discourse before at-
tenpting the Initiation so that you nmay beconme famliar with the arrange-

ments you wi Il have to make in your home. However, do not read Parts Two
and Three until your oratory is properly prepared and you are alone and
ready to performthe cerenony. It is hoped that you will understand and

appreciate the value of the initiation which you are about to receive.

PREPARATI ONS FOR CEREMONY:

Room

You may use your own oratory (or the roomin which you have done
your studying) as the place for performng this Martinist cerenony. Op-
posite corners of the room should be prepared so that when the Profane*

Is seated in either corner his back will be to the opposite corner. I N
ot her words, he nust not |ook upon the place in which Part Two of the
Initiation is to take place until the tine of the cerenony.

*Profane refers to you, the uninitiated.

Materials Required:

1. One smal |l table of standard height (any design, but not |ess than
about sixty cm [two feet] square).

2. Anot her table or stand about the height of the back of a chair.

3. Anot her small|l table of standard hei ght (any design) which nay be |ess
than sixty cm (two feet) square.

4. Six white wax candl es, approximately 20 to 30cm (eight to twelve
I nches) long, to be used as lumnaries. Any common hol ders nmay be
used to accommpdate them

5. A small New Testanment.
6. Smal |l 1 ncense burner and incense.
7. A bare cerenonial or dress sword. (If you cannot borrow a sword, you

may be able to purchase one, or you may prefer to make one. The

desi gn should be like that of the Crusaders of old, with a straight
broad bl ade and handle. This sword was used interchangeably for a
cross and a weapon. After the correct dinmensions of your sword are
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cut out roughly froma piece of wood, you can carve it by hand, using
any design that suits your fancy. The crosspiece on the handl e of
the sword can be attached by boring a hole through the guard and slip-
ping the crosspiece over the handle and gluing it into place. Pai nt
the bl ade silver and the hilt, or handle, black. The dinensions of
the average cerenmpnial sword are as follows: handle, 12.5cm [five

I nches] long and about 2.5cm [one inch] in dianmeter; guard, 12.5cm
[five inches] long and about 1.2cm [one-half inch] thick; fromthe
guard to the end of the blade, 82cm [thirty-two inches]. If it is

| nconveni ent to make a wooden sword as descri bed, any piece of wood
about 95cm [thirty-seven inches] long and 3.7cm [one and one-half

I nches] wide will represent a sword synbolically.)

One i1 nexpensive black cloth mask just |arge enough to cover the fore-
head, eyes, and nose; one red mask, which can be cut out of red paper
by using the black mask as a pattern.

Three cl ot hs—ene white, one red, and the other black. They may be
of any material that is opaque. The white one should be |arge enough
to cover the top of the table, and the black and red ones should be

| arge enough to wrap as bands around the sides of the table, one
above the other.

Anot her white cloth, large enough to lay over the seat and back of
one chair.

A white cloth |large enough to be used as a cape, or cloak, over the
shoul ders and a black cordelier. This is a twsted cotton cord such
as Is used for dressing gowns and bat hrobes. It should be about 1.2
cm (one-half inch) in dianeter, long enough to tie around the wai st,
wi th enough left over to hang down the thigh about forty to forty-
five cm (fifteen or eighteen inches). The cloak may be any white
sheet thrown evenly over the shoulders and held together with a safe
safety pin.

A white cardboard, or white oilcloth, thirty cm (twelve inches)
square, on which is drawn the Pentacle of the Martinist Order. This
Pentacle is a hexagram made thus:

You will already have noticed this synbol circunscribed by a circle
on the Martinist stationery. It is a very old and potent synbol. | t
woul d be well to look up in an encyclopedia or other reference work
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the traditional history of the hexagram Even in exoteric circles,

It has universal significance. This six-pointed star consists of two
triangles joined together so that they partially cover each other.
The apex of one points upward and the apex of the other downward.

The lines which nake up the six-pointed star should be about one-
fourth inch in w dth.

The Profane should have present the letter signed by the Sovereign
Grand Master, which acconpanies this ritual.

Witing Pen.
Mat ches.
Four chairs.

Mrror.

Arrangement of Room

The size and shape of the roomare not inportant as long as the neces-

sary furniture can be accommodated in each corner.

(A In one corner, it is necessary to have a small table (Item 3)
with amrror, tw candles on either side of the mrror, and
a chair in front of the table. (See Illustration No. 2, Page
4.)

(B In the opposite corner, which should be the East of the room
or the Orient, if possible, is placed the table-altar (Item1).

(See Illustration No. 1, Page 4.)

(O Behind this table, directly in the East, are placed two chairs.
On the table before one chair is placed the red paper mask; on
the other chair is spread the white cl oth. Behind this chair,
one lighted lumnary, or candle, is placed upon a stand (ltem 2)
or bookcase. (See Illustration No. 1, Page 4.)

(D A third chair is placed about 1.25m (4') in front of this
t abl e opposite the other two chairs. | n ot her words, the
table is between the two chairs and this last third chair.
Over the back of the third chair is spread the Profane's white
sheet that is to be used as a cloak, and the black cord, or
cordelier. (See Illustration No. 1, Page 4.)

(B The table-altar (Item 1) is to be arranged as follows: The

white cloth (Item9) is placed upon it. Encircling its sides
as a band starting with the top side is the red cloth, and
beneath that as a |lower band is wound the black cloth. In the

center of the table are placed three lumnaries arranged in a
triangle. One point of the triangle nust face outward toward
where the Profane will be seated. I n between the three
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lum naries at the center of the table is placed the incense
burner in which there is lighted incense. Faci ng the Profane,
in front of the candle which is the point of the triangle, the
bare sword is laid crosswi se. On the sword is laid the black
mask. On the right side of the table is the New Testanment
opened to the Gospel of St. John. On the left is the letter
fromthe Sovereign Grand Master. On the opposite side of the
t abl e, between the red mask and the candles, are placed the

copies of the OCath of Obligation, the writing pen, and matches.
(See Illustration No. 1, below)
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(F On the floor, in front of the table and between it and the

Profane's chair, is placed the Pentacle of the Martinist Order.
| T MUST NEVER BE STEPPED UPON. (See Illustration No. 1, Page
4.)

PART TWO

THE RI TUAL OF | NTERROGATI ON

The Profane, or Neophyte, first nust be interrogated concerning his
opi nions and beliefs. This should be done in the corner where is situated
the table with the mrror and candles. He is to be seated on the chair
facing the mrror, wth the candles lit. This is a solem and nonment ous
occasion, for it neans the beginning of a new and neritorious service for
the Profane. He is to read the |ist of questions which are to follow in a
qui et, earnest voice. Then he nust look into the eyes of his reflection
In the mrror and answer earnestly, truthfully, and to the best of his
ability. By doing so, he will be able to draw out information fromthe
| nnernost parts of his being. The venerable nystic, Louis Caude de Saint'
Martin, said concerning the Martinist initiation: "The only initiation
which | preach and which | seek with all ny soul is that by which we can
enter into the heart of God and cause the heart of God to enter into us.
There is no other nmystery to this holy initiation than to dive nore and
nore into the depths of our being and not to let the prize slip."”

The follow ng questions are to be read softly as if sone other person
were reading themto you. As you answer them look into the mrror.

(The Invisible Initiator asks):

What 1s your conception of the Martinist Order?

What are you |ooking for anong us?

Do you believe that a secret organization may transmt [|ight?

Do you believe that there is one of them that has perpetuated
itself up to this tinme?

Do you believe that the Martinist Order is a traditional organi-
zation or that it is nerely an assenbly of curious people?

We do not ask who you are, because if you knew, you would have
nothing nore to learn; but we do ask you who you believe you are.

Do you believe that life is linked to matter?

Do you believe that death is an end, or a stage?
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Do you believe in God?

| f you were ordered to kiss your eneny and to forsake your
friend, would you do it?

| f you were ordered to believe what you do not believe or
to stop believing what you do believe, would you do it?

What is your understanding of the "H erarchy of Beings"?

What iIs your conprehension of the words occultism Hernetism
(Hernmeticisn, esotericisnf

Do you believe in the magical virtue of word and action?

(A the conclusion of the reading of the questions and your answers to
them take up the paper on which are witten a brief summary of the his-
tory and the general purposes of the Martinist Order. Read in a |ow voice
and neditatively conpare what you read with your answers to the questions.
This history of the Martinist Oder was sent you wth your first Martini st
|etter. This concludes the first half of the Initiation.)

PART THREE
| NI TI ATI ON  PRCPER

(The Profane should seat hinself in the chair in front of the table-altar.
He should relax and place hinself in a receptive state of mnd.)

(The Invisible Initiator's remarks are to be read in the sanme qui et,
earnest manner as before.)

| NVI SI BLE | NI TI ATOR COMVENCES:

"Worthy supplicant, you are going to have conferred upon you the
Martinist Initiation of the First Degree as it has been trans-
mtted through the years ever since Louis O aude de Saint-Mrtin,
our venerated Master. This initiation is unique, old, and by
tradition regarded as one of the nost beautiful initiations of
any nystery fraternity. First, however, the worthy supplicant
should build up in his inmagination a clear and vivid picture of
emidealistic tenple in which the initiation is to take pl ace.

It can be, for exanple, a nysterious cave or an old stone tenple
In southern France. In this tenple are two tall pillars on an
el evated platform Between these pillars is the table-altar and
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behind the table-altar are two invisible Masters—ene wth a red mask
on, the other clothed conpletely in white. Since initiation cere-
noni es work by nmeans of synbols and enblens, the initiate-to-be should
surround hinself by neditation with beautiful synbolism There may

be a banner in the West with the beautifully colored Pentacle of the
Martinist Order, the two interlaced triangles colored red and bl ue.

In the East, there may be a flam ng Pentagram or five-pointed star.

Ot her synbols and colors may be added, according to the inmagination
and ingenuity of the individual. Anmong the ancient nystics, know edge
was transmtted only to those whose worth had been proved by a series
of tests. As you continue to prove yourself by tests and services,

so wll you receive other initiations and rewards. The supplicant is
to be hunble in spirit and m nd. He is to abstain fromthinking about
himself, his feelings, or his experiences. Thus the roomw || becone
sanctified and by the influence of the supplicant's i magination, the
ritual, and the incense, a nysterious transformation wll occur and
the roomwi || become a private and particular tenple.™

| NVI SI BLE | NI TI ATOR CONTI NUES:
"Ri se, Supplicant. State your own surnane (famly name)."
(Quietly rise to a standing position.)
"I shall now give back strength and vigor to the synbol of the Order.”

(Light the three lumnaries and the incense. Then say
softly but |oudly enough to be heard):

"May this light, emanating fromthree different |um naries, manifest
unto us the nysterious power of H m Wo protects our particular
tenple, which we shall dedicate to the glory of I|eschouah (Ye-hesh-
shoe-wha), Gand Architect of the Universe."

(Now light the lumnary behind the chair that has the white
cloth on it. Then say):

"This is in nmenory of those who existed, who are no nore, and who live
anew. "

(Wth your right index finger draw a |arge Pentagram or
five-pointed star, as wi de as your shoulders in the air
above the burning incense in the follow ng manner):
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(The Pentagramis a synbolical representation of a cross

wth arose in the center, the four ends of the cross and

the rose nmaking the five points. The Pentagramis a won-
derful synbol for neditation.)

"Let us neditate and attune ourselves wth the past Masters."

(Stand with eyes closed for 30 seconds. During this period
of silence, inmagine that the figure of Louis (aude de
Saint-Martin, with his classic profile, Roman nose, high
forehead, and deep-set penetrating eyes, iIs standing in
front of the chair that has the white cloth on it. An

i nvisible Master, who is your Initiator, is standing in
front of the chair before which is placed the red nask.
Starting with these two and formng a conplete circle
around you are other Masters, invisible venerables, past
menbers of the Martinist Order, who are observing you and
exam ni ng your every thought.)

"You are asked to read this solemn oath aloud and then to affix your
signature to it."

(If as an aspirant to the ancient teachings of the Martinist
Order you feel that you have to refuse to subscribe to this
obligation, proceed no further wwth the cerenony but snuff
out the candles and |eave the room)

(Undoubt edly, your convictions and strength of character
were sufficient and you have affixed your signature to
the two copies of the obligation. |In such a case, pause
for a nonent and give thanks to the God of your Heart.
You have successfully passed one of the tests. Now hold
the piece of paper on which one obligation is witten in
the flame of a candle until 1t is consuned.)

| NVI SI BLE | NI TI ATOR CONTI NUES:
"Brother (or Sister), be seated.”

(Wen you are seated, read the follow ng):

"Since thou hast arrived at the entrance to our Tenple, hear and
remenber these prelimnary notions. Know above all that the purpose
of our Order is not to establish dogmatizing Masters but, on the
contrary, hunble students devoted to the brotherhood of eternal
truth. Opposed to all dogmm, ostracism and fanaticism the O der
Is open to all who silently and patiently search for truth. As one
sole and unique light emanates fromdifferent lumnaries, so also
one sole and unique truth emanates from sources that are different
and apparently opposed to each other. Through this thou nust under-
stand and recognize that tradition and religion are always alike
despite the multiple sects that disclose themto the profane's eyes.
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There is only one religion because there is only one truth. No sect,
what ever its nane, nay arrogat e the nonopoly of its possessions to
the exclusion of anot her.

(Now say to yourself):

"Pl ease arise, Brother (or Sister)."

(Pick up the black nmask fromthe table-altar and put it on;
t hen say):

"By this mask, thy nundane personality disappears. Thou beconest an
unknown in the mdst of other unknown ones. Thou hast no nore to
fear the little susceptibilities to which daily life is constantly
subj ect anong beings always interested in finding thee at fault.
Inspire thyself well of the deep synbolismof this apparently nean-

I ngl ess practice. Al one wth people thou knowest not, thou hast
nothing to ask of them It is fromthyself, fromall thine isola-
tion, that thou nust draw out the principles of thy progress. Expect
nothing fromothers, even in the case of suprene need. In other
words, learn to be always thyself unknown. Thou art responsible for
thine actions before thyself, and thy conscience is the naster of
whom t hou nust always take advice, the severe and inflexible judge to
whom t hou nust account for thine action. Know how to be unknown to
all those that thou hast drawn out of m sfortune or ignorance. Know
how to sacrifice thyself and thy self-esteemevery tine that it is
necessary for the good of the collectivity. These are the principal
facts derived fromthe profound synbol of the Mask of our O der.

Q her neanings will be unveiled to thee if thine heart knoweth how
to desire them"™

(Now take the sheet fromthe back of the chair and pl ace
It upon your shoulders so as to forma white cloak, pin
I t, and say):

"Isolated in self-study, thou hast arrived through neditation to
create thy personality. Thou canst now face other nen w thout fear.
Learn how to fold thyself in the nysterious cloak that renders one
| nsensible to the attacks of ignorance. |[|f thou knowest how to i so-
|ate thyself in the quietness of conscience, prudence shall always be
thine adviser. This cloak by which thou avoi dest the w cked's and
the profane's eyes nmust always cover thee with its protecting folds.
It Is perhaps the nost profound synbol that our Order has placed
before the eyes of the Initiate. Therefore, its study nust be |eft
to thy persevering care and to thy personal work."

(The supplicant takes up the cordelier, ties it about
his waist, and says):

"Through this cordelier that thou shalt from now on bear on thy cl oak,
thou shalt becone isolated fromthe evil forces during thy work.
Renmenber, this cordelier, synbol of a nmagical way, linketh thee to
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thine Initiator as he hinself has been linked to |ight, wherefrom
coneth all initiation and all |ight."

(Take the sword, or its substitute, fromits place on the
table-altar. Place the flat part of the sword first on
top of your head, then on each of your shoulders. In
each position, successively, strike lightly tw ce—t hat
I's, altogether six times—and then read the follow ng
decl aration):

"I, as Invisible Initiator, reqgqularly and traditionally initiated by
authority of the Sovereign Council, in the nanme of the Sovereign

G and Master of the Order, and by virtue of the powers which have
been conferred upon ne, confer ym thee te Mting Intiation of

the First Degree, which is naned the Associate Degree, under the
auspi ces of the Unknown Phil osopher, our venerated Master."

(Now i magine the smle of joy, happiness, and brotherly
affection which is bestowed upon you as you enter the
portals of the Martinist Oder.)

(Now extinguish the three lumnaries, or candles, on the
tabl e-altar and then say):

"May peace, joy, and charity abide in our hearts and on our |ips now
and until the day of our terrestrial death."

(Now extinguish the light behind the enpty chair and
t hen say) :

"May this light always awaken within ne the presence of our past
Masters that they may be ny guides and ny support.”

(You are now a full-fledged nenber of the First Degree
of the Martinist Oder and as such you are known as
"Brother Assocliate. You are now entitled to know t he
signs and words of recognition.)

THE RECOGN TI ON Sl GNS
ARE AS FOLLOWS:

1. (To determne the status of a person.)

Move three fingers of the right hand lightly across the right
eyebrow. This notion is nmade three tinmes but unostentatiously.

2. (Acknowl edgnent of sign.)

Pass the half-closed right hand behind the right ear three
tinmes.

3. Q Do you know Saint-Martin?
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4. A. | know the Mask.

5. Q. Prove it.

6. A. | know the cloak.
7. Q Prove it.

8. A. (Gve the grip.)

Three |ong strokes and one short stroke with the thunb of the
right hand on the first phalanx of the right forefinger of the
| nt errogat or.

(After you have conpleted your Initiation, you will sign page twelve
giving the Initiation date, your name, and your key nunber. You wl|
then return by mail page twelve only of this manuscript to the G and
Recorder, TRADI TI ONAL MARTI NI ST ORDER, Rosicrucian Park, San Jose,
California 95191, at your earliest convenience.)
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PART ONE
GENERAL | NSTRUCTI ONS TO THE | NI TI ATE
(To be read in advance of the performance of the Self-Initiation)

You are advised to read the first part of this discourse before at-
tenpting the initiation so that you may becone famliar with the arrange-
ments you will have to make in your home. Do not read Part Two, Three,
or Four of this initiation ritual until your oratory is properly prepared
and you are alone and ready to performthe cerenony. It Is hoped that
you w Il fully understand and appreciate the value of the initiation which
you are about to receive.

PREPARATI ONS FOR CEREMONY
(To be read before performng the Initiation)

You may use your own oratory (or the roomin which you have done your
studying) as the place for performng this Martinist cerenony. |f you
have saved the material used in your First Degree initiation, there is
only one additional article needed. That is a black veil.

Mat eri al s Requi red:

1. One small table of standard height; any design, but not |ess than
about 62 cm (2 ft) square.

2. Another table or stand (or bookcase) about the height of the back of
a chair.

3. Two cloths—ene white and the other black. They may be of any nmate-
rial that is opaque. The white cloth should be Iarge enough to cover
the top of the table; the black one |arge enough to wap as a band
around the sides of the table bel ow the overl apping white cloth.

4. Four white wax candl es, approximately 20 - 30 cm (8 - 12 in) long, to
be used as lumnaries. Any common hol ders may be used to accommopdat e
t hem

5. A snmall New Test anent.
0. Small i1 ncense burner and | ncense.

7. A bare cerenpnial or dress sword. (If you cannot borrow a sword, you
may be able to purchase one, or you may prefer to make one. The
design should be like that of the Crusaders of old, wth a straight
broad bl ade and handle. This sword was used interchangeably for a
cross and a weapon. After the correct dinensions of your sword are
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cut out roughly froma piece of wood, you can carve it by hand, using
any design that suits your fancy. The crosspiece on the handl e of

the sword can be attached by boring a hole through the guard and sli p-
ping the crosspiece over the handle and gluing it into place. FPaint
the blade silver and the hilt, or handle, black. The dinensions of
the average cerenonial sword are as follows: handle, about 13 cm
(51in) long and about 2 Y2 cm (1 in) in dianmeter; guard, about 13 cm
(51n) long and about 1 1/4 cm (2 in) thick; fromthe guard to the end

of the blade, 80 cm (32 in).

(e 1 nexpensive black cloth mask sufficient to just cover forehead,
eyes, and nose; one red mask, which can be nade fromred paper and be
of the sane design as the black nmask.

Anot her white cloth, large enough to lay over the seat and back of one
chair.

A white cloth |arge enough to forma cape or cloak (to be worn through-
out this entire cerenony over the Initiate's shoulders); also, a

black cordeliere. The cordeliere is a twisted cotton cord such as is
used for dressing gowns and bat hrobes. It should be about 1 1/4 cm

(Y2 in) in dianeter, long enough to tie around the waist of the Initiate
and of sufficient length for each end to hang down the thigh about

38 - 46 cm (15 - 18 in). The cloak nay be a white sheet thrown

evenly over the Initiate's shoulders and held together with a safety

pi n.

One black veil of transparent nmaterial |ong enough to cover the head
and face of the Initiate and drop down over the back of his neck.

A white cardboard, or white oilcloth, 30 cm (12 in) square, on which
Is drawn the Pentacle (synbol of the Order) thus:

This synbol is a hexagram You wll already have noticed this synbol
circunscribed by a circle on the Martinist stationery. It is a very
old and potent synbol. It would be well for the Initiate to | ook up

In sone encycl opedia or reference work the traditional history of the
hexagram Even in exoteric circles, it has universal significance.
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This six-pointed star consists of two triangles joined together so
that they partially cover each other, i.e., they appear to be inter-
woven. The apex of one points upward and the apex of the other points
downwar d.

The Initiate (yourself) should have present the letter which accom
panied the ritual of the Self-Initiation of the First, or Associ ate,
Degree. It nust be signed by the Sovereign G and Master to be

aut henti c.

ARRANGEMENT OF
ROOM OR ORATORY:

The size of the roomis not inportant as long as the roomw || accom

nodate the furniture necessary.

A - In the corner which you choose as the synbolical East of
the room—+n other words, the Orient—shoul d be placed a
table which is to be not less than 62 cm (2 ft) square. (See
|l lustration, Page 5.)

B - Behind this table, directly in the East, are placed two

chairs. On the table, before one of the chairs, is to be
pl aced the red paper nmask and on the other chair iIs spread
the white cloth. Behind this chair, one unlighted |um -
nary, or candle, is placed upon a stand (or bookcase).
(See Illustration, Page 5.)

C - Athird chair is to be placed about 1.2 m (4 ft) in front of
the table, opposite the other two chairs. |In other words,
the table is between the two chairs and the third chair.

On the back of this chair is laid the veil, which should
be donned at the proper tine. (See Illustration, Page 5.)

D - The table is to be arranged as follows: The top of the

table is covered with the white cloth that hangs down over
the sides about 20 cm (8 in). Pinned around its | ower

edge is the black cloth, folded to the wdth of about 10 cm
(4 in) and circling all four sides of the whilte cloth. In
the center of the table are placed the three |umnaries,

or candles, arranged in triangular form One point of the
triangle nust face outward toward where the Initiate wll

be seated. |In between the three lumnaries on the center
of the table is placed the incense burner in which there
Is an unlighted piece of incense. In front of the candl e,

which is the point of the triangle, facing the Initiate,

Is laid crosswise the bare sword (or substitute). On the
sword (or substitute) is laid the black mask. O the

right side of the nask is laid the New Testanent, opened
to the CGCospel of St. John. On the left is the letter from
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the Sovereign Gand Master. On the opposite side of
the table is placed the red nask. (See Illustration,

Page 5.)
- O the floor, in front of the table and between it and

the Initiate's chair, Is placed the Pentacle of the
Martinist Order. |IT MUST NEVER BE STEPPED UPON.  (See

|l lustration, Page 5.)
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DIAGRAM OF ROOM AND TABLES FOR USE IN RITUAL
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PART TWD
| NI TI ATI ON PROPER

(The Initiate should seat hinself in the chair in front of the table-
altar. He should relax and place hinself in a receptive state of mnd.)

In this cerenony, you wll becone acquainted with the Invisible
Brother Initiate and Brother Recorder in addition to the Invisible Ini-

tiator.

The Invisible Initiator's remarks as well as those of the Invisible
Brother Initiate and Brother Recorder are to be read aloud softly.

| NVI SI BLE | NI TI ATOR COMVENCES:

Wrthy Associate, you are going to have conferred upon you the
Martinist Initiation of the Second, or Mystic, Degree just as

It has been transmtted ever since the tine of Louis {aude de
Saint-Martin, our venerated Master. You will find this initi-
ation unique, old, and by tradition regarded as one of the nost
beautiful initiations of any nystery fraternity. But first,
Brother or Sister Associate, you should create in your mnd a
clear and vivid picture of the tenple in which this initiation
Is to take place. For your purpose, let us say, this initiation
Is taking place in an old and venerated stone tenple in Southern

Fr ance.

In this tenple, the nost striking feature seens to be two tall
pillars in the East which reach alnbost to the ceiling. You
know these pillars nust have an allegorical significance because
the pillar on the left is entirely BLACK, as though built of
ebony, and the pillar on the right is RED. D rectly behind and
between these two pillars on a raised platformis a table cover-
ed in red plush on which are two lighted |lum naries, or candles.
Behind this table or desk are two chairs |ike the ones behind
your table-altar. 1In these chairs sit two Invisible Masters—
your Invisible Initiator wearing a red mask, the other conpletely
in white. The East, or the Orient, which is behind them is
draped in red velvet; and in the direct center of these drapes
is a flamng Pentagram or five-pointed star.

Oh the right side of the Invisible Initiator and on the |eft

side of the Invisible Master are black screens decorated wth
beautiful synbols and enblens. Al so on the right of the Invisi-
ble Initiator, seated in a chair in front of the black screen, is
the Invisible Brother Recorder, who is dressed in a white robe
and wears a black mask. Around this tenple can be seen nuch addi -
tional synbolism There is a banner in the West with the
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beautifully colored Pentacle of the Martinist Order, the two
interlaced triangles being red and blue. Also in the Wst is
seated the Invisible Brother Initiate.

Your attention is again directed to the two pillars in the East
and their colors, black and red. These pillars have a synboli -
cal significance which wll be explained as you progress through
the Mystic Degree of Martinism

At this nonent, you are conscious of other unknown ones seated
all about you, and you realize that your table-altar is in the
center of the tenple. You are also conscious that the Master
in white and the Initiator in the red mask are now seated in
the two chairs behind your table-altar.

(If you, the Initiate, have not already done so, you
should at this point don the white cloth which is to
serve you as a cape or cloak during this initiation.
You should wear no mask. Now pick up the black veil
and place it on your head so that it hangs down in
front of your face and over the back of your head.)

| NVI SI BLE | NI TI ATOR CONTI NUES:

"Arise, ny Brother Associate, why hast thou cone to disturb our
works? In what nefarious hour didst thou engage thyself on
the tortuous Path of Initiation? Turn aside fromthe Path if
t hou hast not the courage to bear the trials to which the

| gnorant submt the Man of Desire, for thou woul dst have to
suffer fromnen the injurious nockeries that tear the soul!"

| N\VI SI BLE BROTHER | NI TI ATE:  (answers for you)
"Very Wse One, the Associate who is here is |ooking for new

Li ght upon the nysteries of our Order. He is inpelled only by
a pure heart, and he is ready for all sacrifices."

| NVI SI BLE NI TI ATOR

"Does the Associate whomyou present know well the rules of
our Order?"

| NVI SI BLE BROTHER | NI Tl ATE: (again answers for you)
"I make bold to say that he does."

| NVI SI BLE | NI TI ATOR
"Do you affirmthat he is ready for the Second Degree?"
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| NVI SI BLE BROTHER | NI Tl ATE: (still answering for you)
" ny soul and conscience, | do, Very Wse One."
| NVI SI BLE | NI TI ATOR

"Initiates, ny Brothers, what is your wll?"

| NVI SI BLE BROTHER | NI TI ATE: (continuing to answer for you)

"In the nane of ny Brothers, who are here present and of those
who are united wwth us, | conclude that he is worthy of Initia-
tion into the Second Degree of our Oder."

| NVI SI BLE | NI TI ATOR

"In the course of your voyage under the renmains and ruins of the
pure deismof Initiation, perhaps you have di scovered, ny
Brot her, a nysterious arcane.

(Your attention is here directed to the Pentacle on
the tenple floor in front of you.)

"The neaning of this synbol has escaped you, but your realization
of a deeper significance has increased in you the firmdesire to
know this scale of truth. W are here to enable you to surnount
the obstacles in your Path. But, first, we nust nake certain
that you have perfectly ascertained the teachings of the First
Degree of our Order. Brother Recorder, please make certain of
this initiate's know edge."

(You are suddenly conscious of the Invisible Brother
Recorder standing in front of you.)

| N\VI S| BLE BROTHER RECORDER.  (speaking to you)

"My Brother Associate, it is the will of the Very Wse One that
| ascertain your understanding of the teachings of the First
Martinist Degree. In the |ast discourse, you were asked to re-
view your notes and be prepared to answer the follow ng question:
‘Wiat is the primary purpose of the Martinist teachings in re-
gard to man's growt h?'"

(If you are able to answer this question to your own
sati sfaction and before your conscience, then you

may proceed wth this initiation. I1f not, you should

| medi ately stop where you are, renove all the initia-
tion equi pnent and all evidence of an initiation's
taking place, and review the Associate discourses from
t he begi nni ng.)
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(It is presuned that you have correctly answered the
guestion.)

| NVI SI BLE | NI TI ATOR

"Beneficence i1s happiness to sensitive souls and the purest rap-
ture that man may enjoy. To dry up the unfortunate's tears
and, if possible, to renove their source; to confort the w dow
and the orphan; to procure an honest living for the distraught;
to defend the weak; to act as father to the forsaken and unpro-
tected; such are the obligations of the initiate and of the
Order into which you desire to enter, which is founded on all
that tends to help humanity. Zeal, discretion, and obedi ence
are required fromyou, as well as a sacrifice of part of your
liberty for the ideal of our Order. Are you ready and willing
to accept these obligations?"

(You nust affirmyour wllingness aloud.)

"The Synbolic Veil which obscures your vision shall be renoved
and the shadows in which you dwelt shall disappear."

(Take off the veil and again place it on the back
of your chair.)

(Now step forward and light only the two |umnaries
which are farthest fromyou on your table-altar.
Then light the Incense and return to your forner

position.)

| NVI SI BLE | NI TI ATOR:

"The primtive science of man shines in all of its splendor in
the ancient nysteries where it is presented. Once it was
deposited in the Tenple of Solonon, erected in the Holy Gty
to the Gory of the Eternal who dwelt therein."

(You are here to recall to mnd the two pillars,
one black and the other red, which are in the

East of your tenple.)

"Before you stands what renmains of that tenple, which Iong ago
was destroyed by convetousness and pride. But the sanctuary
of the tenple has been revived and is again the shelter of
august and eternal truths. By the power that has been con-
ferred upon ne, | amgoing to receive you in the Second Degree

of our Order.

"M/ Brothers, formthe chain around those who bear the Light and
t hose who are going to receive it."
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(You are conscious of all the Invisible Brothers
formng a chain around you, your table-altar,

and the Invisible Masters. You are also con-
scious of the exceedingly high rate of vibrations
whi ch perneate your tenple, and you are inpelled
to step forward to the altar, place your hand on
the New Testanent, and in your own words repeat
the oath or obligation of the Martinist Oder.)

(You wi Il now take the sword fromthe altar and,
holding it in your right hand, touch the tip of
It to your head and remain with it in that
position until directed to do otherw se.)

| NVI SI BLE | NI TI ATOR

"EQD CONSTI TUTO ET ORDINO TE M LI TEM ET EQUI TEM SANCTI SSI M
SEPULCHRI DOM NI NOSTRI JESU CHRI STI.  IN NOM NE PATRI S ET
FILI1 ET SPIRITUS SANCTI.  AMEN. "

(You wi Il now touch the sword to your right
shoul der.)

| NVI SI BLE | NI TI ATOR:

"Study the nysteries of the royal art and renenber thine Qath.
Armthy breast wwth the Cuirass of Truth, of Fidelity, and of

Const ancy. "
(You wi Il now touch the sword to your |eft
shoul der.)

| NVI SI BLE | NI TI ATOR:

"Be the Chanpion of Wsdom and Virtue and conbat the evil that
s caused by folly and ignorance."

(Now pl ace the sword back in its forner position
on your table-altar.)

| NVI SI BLE | NI TI ATOR:

"In the nane of the Masters of Know edge, Power, and Wsdom and
In accord with the practice of our ancestors, | create thee
Brother in the Second Degree of our Order, and | give unto thee
Spiritual Breath that, according to our Venerated Master, the
Unknown Phi | osopher, nakes of thee an Initiate.

"I proclaim (here give your own nane in full) a nenber of this
assenbly, with the title of Initiate, I n accordance with the
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traditional provisions of the Martinist Order! M Brothers,
break the chain and wel cone this new Brother."

(You wi Il now be seated.)

PART THREE
CATECH SM

The follow ng Catechism shall be interrogated by the Invisible
Master and answered by yourself. The words shall be read aloud. This is
for the purpose of acquainting you, the Initiate, wth the neaning and
synbolism of what has occurred. Q represents the question asked by the
| nvisible Master. A represents your answer.

Q- My Brother, are you a Martinist Initiate?
A - | have seen the Pentacle, and know its significance.
Q- How were you received as an Initiate?

A - By a Very Powerful Master, assisted by a Brother who introduced ne
and by a Brother, the bearer of a book.

Q - Wiat do the three persons who received you desi gnhate?

A - The first one designates thought; the second, spirit; and the third,
oper ati on.

Q- To which do you attribute thought?

A- | attribute thought to the one who initiated me, thereby giving ne
the key to open the first Door to Light and W sdom

Q- To which do you attribute spirit?

A - To the one who presented ne the living synbol of the work undertaken
in the world under the double aspect of the two poles and of the
Order, the perenniality of which I confirmby ny presence in the
astral chain.
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To which do you attribute the operation?
To the one who presented ne the book.
What is the nunber of the Lights, and what do they represent?

| see two great Lights, enlightening the general terrestrial tenple
as well as the universal tenple.

What is the Initiate's work?

Hs work is to attain knowl edge of the subdivisions of terrestrial
matt er.

What does this subdivision teach?

The know edge of the spiritual principles that conpose the general
heavenly body and the particular bodies standing on the Earth's
surface.

What nust the Initiate do in the tenple?

Wor k, obey, listen, and remain silent.

What do the colums signify?

The oppositions of |ife.

What drew you to initiation?

The discovery of a nysterious synbol, the explanation of which | seek
anong Initiates, since no Associate can give it to ne.

Who introduced you into the tenple and offered to hel p you?

The Brother who introduced ne and gave ne instruction in the higher
nysteries of the Order, | did not know until this day.

What is the Initiate's goal ?
The conquest of the Adventurous Castl e.
What does the Initiate expect to find in the Adventurous Castle?

The Sacred Vase, the liquor of which will quench his thirst for
hi gher evol uti on.

VWhen will the Initiate be admtted to the conquest of the Adventurous
Cast | e?
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A- Only after he has been admtted to the illimtable nunber of the
King's Knights.

Q- What nust the Initiate do to be admtted to the illimtable nunber of
the King' s Knights?

A - He nust hinself beconme a King.

Q - How does he becone such?

A - By being successful in the four tests of Fire, Water, Earth, and Air;
and by being victorious in his conbats agai nst the dragon.

Q- WII the Initiate remain alone during his trials and conbats?

A- He wll receive the help of his Brothers, the Initiates, and the
Mast er s.

Q- WII the Initiate transmt the secret to his Brothers?

A - He cannot. The secret cannot be revealed. He who possesses it, knew
how to guess it. If he discovered it, he wll keep it to hinself and
he wll not even comunicate it to a Brother in whom he has the
greatest confidence, for he who has been unable to di scover the secret
hi nsel f and who receives it orally will be unable to penetrate it.

Q- To penetrate this secret, what is the Initiate's first duty?

A - To clothe his heart with charity.

PART FOUR
TO CLOSE THE CONVENTI CLE

You, the Initiate, wll take an active part in the closing of your
Initiation Conventicle. Therefore, you are to understand that the indica-
tion in the text which follows, giving the nane Brother Initiate, now
refers to you. Your newtitle inthis the Mystic Degree Is Brother
Initiate.

| NVI SI BLE | NI TI ATOR:

"Has any Brother a proposal to make for the welfare of this Tenpl e,
or for the Order in general ?"
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BROTHER | NI TI ATE:

(You arise and nmake the first part of the Sign of the Order;
nanmely, place the index and next finger of your right hand
to your right eyebrow, and then say):

"The echo is silent, Very Wse One."
| NVl SIBLE | NI TI ATOR

"Attention, ny Brothers! O regenerated nen! Principles evolving
toward the Invisible! O Sublinme Masters! O Unknown Master per-
petually living in the Gccident! O D vine, Venerated One, we do
thank thee for having cone to help us and having presided over
our works! My our aspirations rise up to thee in the regions

of high Astrality!"
BROTHER | NI TI ATE: (YQ)

"O perfect Initiate!l Keep under thy serene Aegis us Adepts of
Eternal Truths."

| NVI SI BLE | NI TI ATOR:
"M/ Brothers, let us formthe chain!"

BROTHER | NI TI ATE:  (YQU)

(You know that the invisible Brethren have extended their arns
in the direction of the others, and have thus once nore

fornmed a chain around you. You wll nowwalk to a point direct-
ly in front of the table-altar and, facing the East, snuff out
the flame of both flanbeaux. Snuff, do not bl ow out candl es.

While snuffing them say):

"I't is In nmenory of those who have existed and who are no nore
but who [ive anew in our fervent hearts

(Return to your seat and remain standing.)

| NVI SI BLE | NI TI ATOR

"In the nane and to the glory of the Gand Architect of the Uni-
verse, and by permssion of the legitinmate Superior of our Oder,
| close this Conventicle."

BROTHER | NI TI ATE:  (YQU)

"It is closed in accordance wth the anci ent observance and with
the consent of all the Brothers, be it closed!"
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| NVI SI BLE | NI TI ATOR

" in peace, ny Brothers, and let us bare unto the profane world
hearts purified by our |essons and by our works; and, until we
neet again, let Prudence, Silence, and D scretion be our guides.

"In the nane of Yod He Vau He, nmanifested by the addition of Shin!"

BROTHER | NI Tl ATE: (YQU

(You wll now synbolically make your exit. This is done
by turning to the right (the South), then turning |eft
(East), then left again (North), and, finally, left again
(West). After you have conpleted your exit, you wl|
return to your table-altar and there sign page sixteen
giving the Initiation date, your nane, and your Kkey
nunber. And you wll return by mail page sixteen only

of this manuscript to the G and Recorder, TRAD Tl ONAL
MARTI NI ST ORDER, Rosicrucian Park, San Jose, California
05131, at your earliest convenience.)
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Respected Man of Desire:

The reference to the Grcle of Unknown Phil osophers was initiated
originally by Louis (aude Saint Martin with regard to the study cir-
cles of personal students and famlies in France, as well as other
parts of Europe. Each student was considered equal in philosophical
contribution and practice of Christian nysticism By this personal
met hod, Martinismwas fornmulated into a continuing activity by the
Master hinself, for sone tine before his transition.

This series of discourses continues to perpetuate the Master's
desire and to augnent the Martinist doctrine in prenodern tines, along
with new material related to Martinism

VW have all heard or seen the phrase used as a closing sal utation,
"May you dwell in the Eternal Light of Cosmc Wsdom" To all tradi-
tional Martinists who respect their bel oved Unknown Master, Louis
(aude Saint Martin, there is contained a last adjuration in a nystic
testanent in one of his letters to Baron Kirchdorfer of Swtzerland.
W quote: "The only Initiation I recommend and seek with the greatest
ardour of ny soul is the one through which we can enter the Heart of
God and induce this Divine Heart to enter ours. Thus shall be perfected
the indissoluble nmarriage that should nmake of us a friend, brother and
spouse of our Divine Saviour. There is no other way of reaching this
sacred Initiation than by going deep down into our own being and seeing
the living roots and giving of our fruits corresponding to our natures."

Now in this testanent is given one of the deepest and nost | oving

t houghts to mankind and our Brothers. [t conveys the key to the
greatest truth given to Man by God. It is veiled, but to the pure in
heart it is the eye of God gazing at H's creation. In his book Le

Nouvel Homme (The New Man), Saint Martin explains that thought enables
penetration of the innost depths of Man through his Soul, as that is

al so considered a thought of God. Man's duty is to unveil the secret
text and then do his utnost to enlarge and manifest it in his whole
life. |In another work, The Spirit of Things (De 1' Esprit des Choses),
Saint Martin states that Man was created after the inmage and |ikeness
of God and is able to penetrate to the core of being concealed in the
whol e creation and that because of his clear insight he is able to

see and recognize God's truth deposed in Nature.

The Inner Light is a reflector that illumnes all forns. On the
Intensity of this Light depends the grade of enlightennent and dis-
t}nctpess needed by man, reborn in spirit and reading the open book
of Life.
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According to our Venerable Master, Man was the key to the Macro-
cosm the inmage of the whole truth. Man's body, said he, represented

the whole visible world and was bound to it, just as his spirit repre-
sents the invisible world and belongs to it as well. Unity was pro-
claimed through the attributes physical, intellectual, and spiritual.

Man's m ssion through our Venerated Master's teachings is to probe the
relation of his conscience to his free will!

In the Revel ation Nouvelle (New Revelation) he explains that there
are certain traits that underline Man to the Cosmc Ceator and these
are the boundl ess creative powers and free wll. |[|If these are m sused,
they disrupt the natural union with God. If used rightly they bring
man to the source of bliss. The nost beautiful thought that Louis
(aude Saint Martin created was that in reference to the Suprene Light

of Cosmc Wsdom

In the Man of Desire is quoted the phrase: "It is by perneating
all beings that God brings themto feel |life. They die the nonent
they are no longer in communion with Hm Leap for Joy, you inhabi-
tants of Earth, for you are able to contribute to the universal com
muni on. You are able, like so many vestal virgins, to tend the sacred
fire and cause it to flane in all parts of the Universe." Wy do the
w se and prudent cherish the Light? It is because they know the Light
and the Soul of Man are two candles that can never be extingui shed.

VW speak for God as Martinists, we speak for universal charity as
| ovi ng ki ndness and uni versal understanding. Love is the oil and
essence of that superior Suprene Light. Its purity is living eternal
truth always in our daily lives. In today's world we face confusion
and darkness, but the |lumnous aura always protects us by our proper
aspirations and elevations to this Light of Wsdom

In our Martinist Pentacle is the CROSS. It also intersects the
synbol of the of our Superior Degree. This cross is the synbol of
Light or Fiat Lux and is indicative of (God everywhere, enclosing all
centers by the circle of presence or existence. |In this Light we exist,
and our cross shows us the union of our WIl wth the presence of M nd
or our Mndfulness (our relations as we effect and are affected by
the Universe itself). It is this awe-inspiring unity of the mcrocosm
and macrocosm that should invoke in us humlity and respect in the human

sel f!

| n our synbols there are many under st andi ngs, and one of
these is the three dots, synbolic of the three lumnaries on our central
altar as well as the three powers enmanating fromone Light, those powers
bei ng God, Man and Nature. (God acts through an energy, Cosmc and Uni -
versal, called providence, that can be united to the human WII| when
that has been transforned into a receptive willingness to abide! Abide
with Wsdom and Light, but only when there is the absolute and free
desire to the human wll to do so!
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Qur consciousness nust always be enconpassed by the D vine Essence
and our self-wills nust not be burdened with desires--only in this way
can we communicate with the Suprene Light. In thy light may we see
Light, is a nystical statenent for Martinists. W nust repose and abide
in the WII of Omeity. Prayer and Admration are the two keys for this
and the willing receptivity of Gace- Omeity is the beauty, power and
wi sdom of God. The Light of Wsdom expresses itself to us fromthe
Absol ute by a nunber of diverse expressions.

In Martinismwe have been instructed in the various degrees of the
hi erarchal -triune nature of man's kingdom of the mcrocosm-the aninal
ki ngdom to the lum naries, the vegetable to the chest and breast of
man, and mneral to his stomach and body. These correspond also to the
Il nstinctive, animstic and intellectual parts of man's consci ousness.
Martinists teach us our wills should be spiritualized so that we unite
wth the Divine WIIl to have its way with us, as it affects our living
and conduct. In meditation at this tine, let us approach the Martini st
and Rosi cruci an Understanding that are in both Orders, so to know that
we approach the Rose-Croix as this being an attained state |ike unto
t he doors opening allowing us to discern the Suprenme Light.

As we attain the Suprene Light we are aware that all nen have al-

ways possessed it. It can be denied no one. Its center is in the Soul
Essence and its consciousness expands on conduct with Mnd in its heart.
Visualize this. It is Wsdomin nmotion, giving it nobility and nmaking

t he Supreme Light autogeneric in its capabilities and giving it con-
sciousness. As it noves and expands in man, it touches his instinctive
and intellectual parts enveloping them This Suprene Light and M nd
devel ops six primary and six secondary faculties, or aspects, if you

will, of its spirit. (See chart—-Page 3a for the above-nentioned.)
The Suprene Light is its own voltile power and it wills to be, in
any of the triune aspects of nmnan's nature. It is its own liberty as it

wmlls to be.

This Light of Wsdomis aware through its m nd--of the sensation,
sentiment, or assent manifested to it 1in one of the three lives that

are subm ssive to it. It has perception by the attention it gives to
it and uses faculty to procure repetition, even in the absence of their
cause. It exam nes them by reflection. This conparison that it nakes

according to the type of what it approves or disapproves determ nes
its judgnments. Afterward, it fornms nenory by the retention of its own
| abor reaching a point of discernnent and consequently conprehension,
finally assenbles and brings together by imgination the ideas dissem
| nated, and arrives at the creation of its thought instantly w thout
time or space.

When Louis Claude Saint Martin talked of the WII of Man, he had
enphasi zed our relationship to Omeity. Free will is man's choi ce,
when and how he should act or not, according to his innernost being.
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The Divine Light of Wsdom

The Suprene Light of the Lum nous Sphere.
This volitive power is always where it wlls
to be--as it is its own |iberty.
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Martinists teach us that we should nerge our will with D vine Providence

and it in turn works its wll in us through the Suprene Light; that we
have descri bed above. Beyond this, all our nystic teachers tell us
that union, this Love of wll and Light is the Celestial Marriage and

the D vine Sophia.

Qur Venerated Master spoke of the deep esoteric principles involved
herein, and we only exhort you to practice the work of the Degrees until
you are in love wwth Wsdom through the Traditional Martinist Oder,
and nowwe wll ask you to comune in an experinment and exerci se:

1. Visualize yourself as being contained in a light bulb, that
bul b bei ng your outer physical body.

2. Turn your thoughts inwardly to the exact central point that is
the real you--the awareness of you--the ground of your being.

3. Think of this central condition as being heart-shaped and that
it is finely attuned wth your physical heart.

4. Then, as you neditate, concentrate upon this sphere being
absorbed in the scintillating OQmeity of the Suprene Light,
petitioning that its WIl be done. VMsualize this heart feel-
ing and love and power filling your whole nature and tenpera-
ment. Insure your desires with |Iikeness unto the Universal
Sphere and know the |oving power of God, the ineffable
essence and center of all.

May you ever dwell in the Eternal Light of COSM C W SDOM
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Respect ed Associ at es:

You should know at the outset that Martinismis another term for
Christian Mysticism |t seeks to set nman once nore upon the path to
reintegration and regeneration. It has no other objectives.

Sonet hi ng, however, first of all should be said about how Martini sm
cane to be. |Its fundanentals are those promul gated by Martinez
Pasqual es about the mddle of the eighteenth century, but its nane
honors the pupil of Pasqual es, Louis O aude Saint Mrtin.

The fundanentals of the teachings of Pasqual es were given orally
to the groups he organized and instructed. These were nmainly nade up
of men who were Freemasons. Freenasonry was in a stage of transition,
and the experience was sonmewhat confusing. There was a conflict be-
tween the older traditions of esotericismand the newer ideas of |iberal
fraternalism Pasquales, Cagliostro, and the Count Saint CGermain were
casting their weight anong Freemasons on the side of the genuine nysti-
cismof the older tradition.

Had the teachings of Pasqual es been fully accepted and devel oped,
the whol e character of France m ght have been different. As it was,
Pasqual es was called away fromhis work inopportunely, and there was
none anong his successors capable of acconplishing the transnutati on.

Only Jean Baptiste WIllernoz and Louis d aude Saint Martin had
any hope of perpetuating the work Pasquales had initiated. They were
very dissimlar in their views of what their teacher sought to accom
plish and alnost imediately began to work at cross-purposes. WIIernoz
wor ked to conpress the ideas of Pasquales to the pattern of Freenmasonry
and limt its activity entirely to nen. Saint Martin, on the other
hand, was uninterested in perpetuating theurgic practices and refused
to wthhold what he had | earned from those whose spiritual readiness

was apparent.

In 1891, when the few remaining initiates undertook to revive the
form and perpetuate the work of Pasquales, little renained nore genuine
than the spiritual flane which flickered in the words of the Unknown
Phi | osopher with whom Saint Martin had identified hinself. The noving
spirit anong Martinists of 1891 was Dr. Gerard Encausse, who is better
known by the nane Papus. To him largely, is due the credit for re-
constituting Martinismand outlining its course of study. Since he was
one of a group of 1 ndependent esotericists, nmany ideas of a practical
and hel pful nature were undoubtedly included in the teachings.

Today, therefore, our reconstituted O der owes as much to Papus as
to either Pasquales or Saint Martin. It has been shorn of all but the
sinplest rituals and addresses itself only to those capable of enbracing
and nurturing nystical ideas and principles of the sublinmest kind. Mny
may be called to its table of refreshnent, but only those wll be chosen
to remain who have sufficiently advanced to be grateful for the spirit-
ual fare offered.



MARTI NI ST ORDER - F-

Associ ate Degree Page Two
D scourse (One

Each initiate nust find within hinself the confirmation of the
Tightness of this inward way and nust not fancy that the exoteric wit-
I ngs of any person can becone an infallible guide to truth. This is true
even of the witings of those whomwe honor as Venerable Masters of our
Order, \What they wote for public eyes is neither the whole nor the
best of Martinism True Martinismis to be found in our Heptad which
w || becone our workshop.

W shall assenble not alone to enjoy our nutual association, not
alone to express nere thankful ness for such opportunities as life nay
afford us during this earthly span of our existence; but also to becone
craftsmen so that we nmay participate in what nmay rightly be terned a
gigantic construction project.

That the Divine Architect of the universe has conceived and executed
a magni ficent plan nust be evident to all. As human bei ngs, we are seg-
ments of this plan. W fit into it in sone way; how, nost of us are
not quite sure. W know, however, that we cannot conpletely separate
ourselves fromit. This plan requires us to be agents of the D vine
Architect and as Hs agents to be actively at work here on Earth.

As Martinists, then, we are associated wth each other for the pur-
pose of discovering those truths which are fundanental to the divine
plan and which may help us bridge the gap existing between science and
religion.

In antiquity, science and religion were but separate aspects of
the sane study. Today, we find science and religion broken apart so
conpletely that they seem not only i ndependent of each other but also
I n sone respects hostile. They are like two great engineering concerns
with the common task of constructing a bridge across a river. Both
have construction crews and equi pnent on opposite banks, but they cannot
agree on the principles of construction and the nethod of procedure.
They occupy thenselves futilely and to no purpose in argunent, |eaving
the river unbridged, with no possibility of routing traffic across it.

Sci ence has nade only feeble attenpts in conparison to what it
shoul d have done to restore man to his rightful place in nature. Rela-
tively, it has just begun to reduce a portion of the great Architect's
plan to that formwhich man can understand and use in his daily life.

It concerns itself only wwth certain aspects of the Dvine Architect's
plan. The immaterial aspects, those qualities coommonly referred to as
spiritual and psychic, are but casually dealt with—er not at all. First
causes, or what are generally known as netaphysical propositions, such
as "Wy are we here?" and "Wat are the ends which man should attain in
life?" are held not to be within its scope.

Religion, on the other hand, in its declarations, dogmas, rites,
and practices, has often held it to be beneath the dignity of its tra-
ditions to nake inquiry into divine causes. Man, therefore, is obliged
to have blind faith in many matters or to accept only those truths
which materialistically inclined science is capable of denonstrating.
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It is plain, therefore, that our duty is to becone the mddle
buil ders. As such, we nust learn a great deal about what concerns both
the material and inmmaterial portions of the Dvine Architect's plan:
What is material and what immterial 1s a matter for future consider-
ation.

First, we nust prepare ourselves here in our Heptad workshop for
the great work we are to undertake. Before we can really attain any
wort hwhil e objective, we nust train ourselves thoroughly. W nust be-
cone famliar wwth the tools we shall need to use. W nust becone
skilled craftsnen. W cannot afford to dissipate our forces, our intel-
| ect, our bodily energy, and the tine which we devote to this project.
W nmust nmake no blunders. The trial and error systemis one that we
cannot countenance. Before we begin any procedure, it nust have a
probability of fulfillment. It nust appear plausible by certain tried
rul es of understanding. Furthernore, we are not going to discard any
useful fact, idea, or object of know edge sinply because it did not
originate wwth us. Watever has been found applicable to situations at
hand, we shall use.

Later, if we discover an inproved way of reaching a solution to a
problem we shall not hesitate to adopt it. Know edge which has cone
down to us and which for the present is irrefutable, we are justified
I n using. Mich of such profound and useful know edge is expressed in
the formof synbols. Since these synbols wll becone our tools, it
behooves us to begin our training by a study of them

It is a false idea that nystics intentionally invented signs for
the purpose of nystifying posterity or concealing truth from those who
woul d follow them The nystics and sages of antiquity were philosophers
in spirit. They |loved knowl edge. They lived upon it and for it, and
to nmost of themtheir ideal in life was the desire to dissemnate it.
Consequently, to nake it difficult for anyone to obtain truth or to
| nvent neans for concealing it was farthest fromtheir m nds.

Just what is a synbol? W may say that it is a nunber of lines or
angl es conposing a device or an inscription made with the intention of
expressing sone idea uniformy. It stands to reason that it cannot re-
mai n exclusively one individual's thought. A synbol which has neani ng
for only one person naturally conveys nothing to anyone el se.

To be effective, then, and serve a useful purpose, a synbol nust
suggest to others sonething experienced or sonmething perceived. It is
generally conceded that the earliest formof synbols were pictographs,
literally, picture witing. This kind of synbol was known 50,000 years
ago during the Paleolithic Age. But pictographs are not reliable sym
bols. W cannot depend upon them for they are not specific enough.

For exanple, early Egyptian hieroglyphics, a formof picture witing,
had a character which sonetines neant |oaf, at other tines food, and at
still other tines bread.

|f synbols are to have a true value so that we can use themto our
advantage in everyday life, they nust have a fixed form They nust have
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the sane neaning to everybody at all times. Consequently, we nust
consi der their psychol ogi cal nature.

W find two general types: The first, we call natural synbols;
the second, artificial. Natural synbols give evidence of things which
exist in nature. They are not nerely in the mnd, existing as a con-
cept or an idea. They have an actual connection with one another in
nature, wholly apart fromnman and his mnd. For instance, snoke may
be said to be a synbol or sign of fire since it always exists where
fire is or has been. Constant association of the two has nade one a
synbol for the other. Again, clouds may be said to be a sign of
storns, for they are so often associated wth storns that the mnd
| medi ately accepts themas a synbol of that kind of weather.

Nat ural signs have certain di sadvantages, however. They are highly
restricted. They exist only under the conditions which produce them
Thus, snoke can be a natural sign only when there are those physical
conditions which produce it. Consequently, with natural signs man is
forced to wait until conditions bring them about before he can derive
any knowl edge or idea fromtheir appearance.

The ot her type of synmbol is, as we have said, artificial, that
whi ch man has created by social agreenent. Half a dozen people, a
t housand, or even a nation create signs and by agreenent confer upon
thema certain neaning. Such artificial signs have a very definite
neaning to the persons who establish and recognize them On the other
hand, they may nean nothing or sonething entirely different to another

gr oup.

Even though artificial synbols have a neaning Iimted to those who
have agreed upon the neaning, they are far nore |iberated than natural
signs. Artificial signs can be spoken as words or inscribed at the wl|
of man. There is no restriction except the effort to express themin
sone form Consequently, it is quite obvious that artificial signs are
nore beneficial to us than natural ones. For exanple, due to the pre-
vailing superstition and the ignorance of tne people in the Mddle Ages
wWwth respect to the causes of heavenly phenonena, conets usually por-
tended evil and caused great fear and concern. But before it could be a
synbol of fear as a natural sign, the conet had first to appear in the
heavens and be pointed out. Therefore, it was of little us as a con-
veni ent synbol to designate evil or fear as long as it renained solely
a sign in nature.

The idea of personalizing evil as a satanic being, the opposite of
God, was devel oped into a being anthroponorphic in formbut wth horns
and tail and referred to as the Devil, or Satan. As inpossible as such
an idea nmay seemto us, as a sign or synbol artificially created by man,
It was far nore valuable in representing the idea of evil than a conet
whose appearance was uncertain. Mn could draw this synbol of the
Devi| whenever he wanted to.
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At our next Heptad Conventicle, we shall continue the study of
synbol s—eur working tools as Martinists. At that tine, we shall de-
termne what constitutes true nystical synbols as distinguished from
natural and artificial ones.

Keep in mnd the thoughts received fromthis discourse and during
t he ensui ng week | ook about you to see how much you enploy synbols in
your personal life, social affairs, and business relations. Analyze
your habits of thinking and see how many of them include natural signs,
that is, those that originated in nature.

Also, in the future bring a notebook and pencil wth you to each
Conventicle, for inportant principles, laws, and instructions will be
given fromtine to tinme, which you wll want to preserve for reference
and study. This concludes our discourse for the evening.

W shall now close this Conventicle in accordance with the ritual
of this Degree.
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Respect ed Associ at es:

The 1 deas which nen have are not purely products of perception; that
s, they are not exclusively objects of know edge which we imedi ately
perceive as realities of sound, sight, taste, or snell. Nor are they al-
together a matter of recollection, drawn fromnenory of experiences had.
Rat her, at least partially, they are new inpressions to the consci ousness.
They are born of various inpressions reconbined. They consist of those
| mredi ately had as sense data or as things perceived and the recollections
of experiences had. Fromthis conbination or reconbination of inpressions
arises a particular neaning as an idea in mnd. This idea has no present
external existence because, if it had a counterpart outside of ourselves,
It would not be an idea; it would be sonething we imedi ately perceived or
sonething we recalled experiencing in the past. Thus, a consideration of
the nature of ideas is essential to the understandi ng of synbols.

Since the reality of an idea is entirely within the mnd, it nust be
enbodied in a synbol of sone kind if it is to exist at all outside the
mnd. Fromthings which exist in nature, then, as well as fromideas born
In the consciousness froma conbination of various inpressions, synbols nay
be created. Those existing in nature, we have called natural; those
resulting as enbodi ed ideas, artificial. True nystical synbols are a
conbi nati on of both.

As a geonetrical form there exists that which we call a triangle.
There is also a law of nature which the triangle has been nade to recall.
These are two separate things: The physical formwe call a triangle and
the natural |law which we say the triangle represents. It is the mnd
al one, however, which conbines these two into a synbol. It is the mnd
al one which sees in the physical formof the triangle an appropriate
representation of a law of nature. It is for this reason that we say that
true nystical synbols are the result of the mnd' s conbination of artificial
and natural signs.

How is this conbination acconplished? 1In this way: |nquiring m nds
| ook out upon nature. They study and observe in order to ascertain her
nmet hod of operation. They look at the heavens and at the earth in order
to di scover uniformoccurrence of phenonena.

These inquiring mnds learn that, when certain things happen tine
after tinme, the sanme conditions prevail wth each happening. |In other
wor ds, they discover that phenonena depend upon certain basic conditions
—+t hat fire, for exanple, cannot exist or becone nmanifest until certain
conditions becone existent and that there cannot be a flow of water unless
certain other conditions prevail. These uniformconditions of dependency
are what man has decided to call | aws.

Laws, therefore, are irrevocable truths. As far as the consci ousness
of man is concerned, they are imutable. One such lawis the |aw of
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duality. Man early discovered the law of duality and, throughout the
history of thought, we find references toit. |In ancient Greece, the
phi | osopher Anaxi mander commented upon what he terned "the contraries
In nature,"” those opposites such as light and dark, hot and cold, hard
and soft. To him these opposites caused the many forns, the many par-
ticulars that conpose the world around us. Again, Enpedocles, another
anci ent G eek phil osopher, explained that the comng together of these
contraries or opposites was responsible for the changes that we experi -
ence in nature.

It is inportant to renenber in connection wth synbols having a
nystical neaning that the natural |aw which we discover creates in our

mnd its own synbol. The neaning we perceive in the law itself is the
synbol. Wen we realize that we are discerning a | aw, the shape which
that neaning takes in our consciousness as a nental formbecones the
synbol itself. It is closer to depicting the truth of which we are

conscious than any other synbol which we could [ater devise or design to
mean the sane thing.

For exanple, you admt the |law of duality and have seen it denon-
strated many tines. But what nental picture do you have of it? It is
safe to say that you think of two equal related things or conditions
t hough they may not necessarily be of the sane nature or form N ght
and day conpose a duality; yet they are opposites. Consequently, in a
broad sense, two becones a logical sign or synbol for duality—+wo
straight lines or two of anything that are related in their nature.

Another law in nature existing as a corollary to the law of duality
Is that two related conditions if properly brought together produce a
third condition or thing. Therefore, when we think of two separate but
related conditions producing a third or distinctly separate condition,
what arises in our consciousness to represent that idea? Is it not the
ldea of a triangle and the figure three?

There are, then, no substitutes for true nystical synbols. They
are the thought forns of universal lav. It is inportant to renenber that
nystical synbols are reflections in our consciousness of our discoveries
In the astral realm and that we cannot discern any such truth w thout at
the sane tine picturing it as a synbol. As has been said, then, there
can be no substitute for nystical synbols because any sign that does not
ari se spontaneously in our mnd fromthe discerned truth itself is not a
nystical synbol, no nmatter what we may call it.

VWhat are sone of these eternal nystical synbols which early nan
knew, and which nean the sane today as they did then? The cross is one
of the ol dest, perhaps the nost ancient, and represents one of the greatest
of all principles. It depicts the unity of two opposites, two forces, or
two relative conditions in nature and in the universe. Even primtive
m nds had knowl edge of it. The cross, therefore, synbolizes the conditions
of duality comng together and producing certain mani festations. Were two
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lines are made to cross each other, their form synbolizes the com ng
together of two forces and the point of their manifestation.

For nost people, the cross is nmerely a religious synbol associ ated,
in spite of sonme three hundred and eighty-five variations, with Christi-
anity. That it is far older than the Christian Church may not be so well
known. It is true, nevertheless, that the cross as a synbol cane into
usage anong Christians because of its earlier association with so-called
pagan religions and phil osophy and because of the universal |aw which it
synbolized. For that reason, we nust regard it as one of the ol dest of
mystical synbols and nust accept the fact that it was adopted into
Christianity because it was a recogni zed synbol of the law of duality
resulting in a third condition. Whenever we see it displayed, we should
accord it double respect: It is sacred as a Christian synbol of sacri-
fice, and it is equally sacred as a nystical sign of an eternal | aw
Where two opposites nmeet, a manifestation occurs which is a conbination
of their respective powers.

It mght be of interest to examne the many forns which the cross
as a synbol has been given, but this information is so readily avail able
I n any standard encycl opedia or dictionary that it seens unnecessary. | t
I s enough for us to renenber that whatever formthe synbol takes, the
cross proclains an eternal truth. Two opposite powers on being brought
together always create a manifestation at their point of neeting.

Specialized forns of the cross, however, may serve to illustrate the
nore inportant of its variations and may intrigue us sufficiently to read
further on the subject. The Egyptians were famliar with the cross under
two fornms: One formvery nmuch resenbled the capital letter T of our
ordi nary al phabet, which the Geeks called tau. The other was this sane
tau surnounted by a loop. This was known to the Egyptians as the ankh.
We usually speak of it by its Latin nane crux ansata.

To the Egyptians, the ankh synbolized |ife—not just animtion but
life in the continuing sense. It was, therefore, of special significance
in a name or title such as that of the Pharaoh, Tut-Ankh-Anen. In the
murals in the tenples and tonbs, royal personages and priests are shown
wth this synbol of life displayed. Before the Eighteenth Dynasty, only
royalty and nenbers of the priesthood were believed to have the capacity
for immortality and, for this reason, the synmbol of imortality was nade
vi si bl e upon their persons.

In sone tonb murals, this synbol is seen frequently enployed as an
amul et to awaken the dead and to confer upon themthe power of a new
li1fe. For exanple, in a bas-relief of the Twelfth Dynasty, the goddess
Annuket i1s seen holding the ankh or crux ansata to the nostrils of King
Usertsen IlIl. Beneath the bas-relief appears the inscription "I give
thee life, stability, purity, like Ra, eternal."” Since Ra was the
Egyptian sun-god, this would signify that King Usertsen was to breathe
into his nostrils that essence of life which would nake him i mmort al
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|i ke the god hinmself. Thus, Egyptian art proclained that man coul d have
the sane imortality which the gods possessed, and the crux ansata sym
bolized that divine quality being passed to man.

In Christian tines, St. Andrew is said to have suffered nmartyrdom
upon a cross in the formof our letter X so this formof the cross has
beconme famliarly known as St. Andrew s cross. At the end of the third
century. Christians developed a nonogramfromthe first two letters of
the Geek word for Christus. These two letters, "ch" and "r" appear
very much like St. Andrew s cross with a capltal P drawn through it.
Thi s nonogram often worked on silk, was carried in sone ecclesiastical
cerenonies |ike a banner or standard then it was called a | abarum

Anot her very old synbol is that of a sinple dot, or period. In

Itself, a dot may be said to be anorphous, that is, shapeless. It is
vague and carries no idea of definite form Anything |ooked at froma
di st ance becones just such an indistinct dot. It mght be a ship at sea

or a canel in the desert; but to the eye, it is vague and formess. As
It draws nearer, the dot grows until we perceive it as an identifiable
object. So, to the ancients, the dot suggested potentiality, the form
| ess condition which could becone sonething. In other words, that out
of which things could take form Accordingly, to them the dot was a
nystical synbol neani ng begi nni ng.

The circle is yet another neaningful synbol. One has only to at-
tenpt to visualize sonething wthout either beginning or end to discover
that the circle is the only perfect representation of it. A straight
| ine could never carry such an abstract conception, for however far
extended, a straight l[ine would still have a begi nning and an end.
M/stically and logically, therefore, only a circle can serve as a synbol
of that which has neither beginning nor end.

These are but a few of the nore inportant true nystical synbols,
and they are sinple. You may easily find a nmultitude of others, for the
nystic has always made use of them Otentines, they are so conplex as
to make their intended neani ng obscure. In such cases, it IS necessary
first to look for the sinple fundanentals of which the synbol is nade
and, then, fromthe understanding of the sinple elements proceed to

that of the nore conplex. In this way, at |east, the general Idea
I ntended will be discovered.
Synmbolismw || be npbst easily understood when we oursel ves becone

careful observers of nature and her nethods of operation. By having the
experi ence ourselves of discovering |aws which becone synbolized by our
own observation and reflection, we shall find we have the necessary
working tools with which to deal understandingly with the whol e subject.

At our last Conventicle, you were asked to provide yourselves wth
not ebooks and pencils. Before proceeding to our closing ritual, you nay
Wi sh to copy in your notebooks one or two nmatters dealt with in this
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di scourse- Such notes, it iIs understood, are to be used only in con-
nection wth your own advancenent in the work of this degree, to use
them otherw se or to reveal themto nonnmenbers would be considered a
violation of the obligation subscribed to by you during your Initiation,
especially that part which reads: "And | further solemly pledge and
prom se that subsequent nmaterial will not be copied or revealed in

what ever manner it may be, words, synbols, signs, or even the |east of
the things that have been entrusted unto ne by the Regional Suprene

G and Master and the Regional Suprene Council.™

On the page of your notebook headed "Notes of the Associate
Degree" under a subheading "D scourse 2," you may wite:

Artificial and natural signs are conbined by the mnd to form
true nystical synbols.

A nystical synbol is the nental reflection of a universal
truth which we have di scerned.

W shall now close this Conventicle according to the ritual of
t his degree.
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Respected Associ at es:

In our first discourse, we were asked to think of our Heptad
as a workshop and of ourselves as craftsnen about to undertake a
great work. W began by famliarizing ourselves in a general way
wth synbols as the tools we are to use- W |earned of three kinds
of synbols: natural, artificial, and nystical. Mstical synbols
are produced by the mnd from a conbination of the other two. W
were also given the explanation of certain of the ol dest nystical
synbols known to man. They were introduced nerely as exanpl es.
However, when each of you entered the Light of this, the Associate
Degree, words were spoken to you, things were put upon your person,
and acts were perforned in your presence that are personal synbols
In this Degree. They are the imediate tools wth which you are
to work. It is appropriate, therefore, that you now thoroughly
understand them before we enter into a consideration of the great
esoteric and exoteric truths of which this Degree and the O der
itself are a vast archive.

Direct language is not able fully and conpletely to express
thought. It answers the i nmmedi ate needs of nan; neverthel ess, it
Is insufficient to present as one great ensenble an idea with its
devel opnent, corollaries, and analogies. As sentinents and pas-
sions are best described chrough nusic and painting, so netaphysi-
cal ideas are nost conpletely devel oped and understood through
al l egories and synbol s.

In every idea expressed either by speech or witing, it is
necessary to consider the formand prine notive, the letter and
spirit, the material envelope and spiritual essence, or what is
called in the language of the nystics, its exotericism and esoter-
i cism

The phil osophers of Oriental nations spoke in apol ogues, fables,
and parables, thus guiding the neditations of the hearers to an inex-
hausti bl e source of religious and scientific application. Further,
the Egyptians gave three principal interpretations to their witten
characters. Besides their phonetic value, they also possessed a
synbolic (hieroglyphic) and a sacred (hieratic) neaning. W touched
briefly in our previous discourse upon the neaning of one such synbol,
the crux ansata, or |ooped cross, which they called the ankh.

The | anguage of the Kabalists, upon whose philosophy rest the
teachings of nmany esoteric orders in general and Martinismin par-
ticular, was Hebrew. A Hebrew |letter possessed a phonetic val ue,

a nunerical value, and finally, a nystical value, thus conbinin?

at once thought, speech, and action. A single word of Hebrew often
provi ded the Kabalist wth an inexhaustible source of neditation,
such as would require volunes of explanation in everyday speech.
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To understand and perpetuate ancient w sdom recourse to its
synbolismis necessary. Since synbolismwas the first |anguage of
man, it may well be his |last, for as in the synbol of a serpent
biting its tail, the end of the circle blends itself wth the origin
of things, and humanity dies but to survive again.

Following the traditions of our ancient masters, the Egypti ans,
t he Chal deans, the Gnhostics, the Platonists, and the Fabali sts,
Martinism affirns the triadic nature of creation and tne existence
of one unique principle called the Absol ute, which governs with
equal regularity the creative power of God, the phenonena of nature,
and the thoughts and actions of nman.

It is the search for this Absolute--which our Hernetic Brethren
called the Phil osopher's Stone--in which Martinists are engaged
t hrough neditati on upon the synbols now to be expl ai ned.

Behold the three lumnaries (point to then) disposed in a
triangul ar formupon three cloths of different color: white, red,
and black. The three different lumnaries conbine their separate
lights to give one unified light. So, too, one perfect truth
emanates fromthat which is different and often apparently opposite.
By this synbol, the Initiate nmay recogni ze religion always to be
the sane under the varied sects and creeds which express it to the
masses. There is but one religion, as there is but one truth; and
no special form of worship, whether it is called Brahnmani sm Bud-
dhism Judaism or Islamsm can claimfor itself the nonopoly of
truth to the exclusion of the others. As wll be explained |ater,
this was the basis of the ancient Initiations.

The Venerated Master Papus, first President of the Suprene
Council of the Martinist Order of the World, tells us that "Every
priest of an ancient sect was an Initiate"; viz., he understood
perfectly that only one religion existed and that the different
forms of worship only served to translate that religion to different
peopl es, according to their particular tenperanent. As an inportant
result of this fact, a priest of one god could be honorably received
Iin the tenples of all of the other gods and could be allowed to
sacrifice. It must not be thought, however, that this was owng to
the doctrine or idea of polytheism "The H gh Priest of the Israel-
ites received into the tenple an Initiate, Al exander the Great, and
conducted himinto the Holy of Holies to offer a sacrifice."

The quarrels of various religious sects for supremacy woul d
have anmazed an ancient Initiate ad filled himwth contenpt for our
| gnorance and bad faith. The aimof the larger part of secret
societies is to reestablish this union, this tolerance, anong all
of the nenbers of the human famly through nen of intelligence.

~ Now consider the |ayers of different color upon which the
lum naries are situated.” These |ayers of color are enblematic of
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the true principle of H erarchy, that progressive order, or series
of grades or stages, through which we develop. Each lumnary repre-
sents a different grade of the H erarchy, one exceeding the other,
just as the nuneral two follows one and three follows two. In every
organi zation, such a Herarchy nust exist, for it is reasonabl e that
t hose who have advanced have progressed beyond t hose who have | ust
entered the Light. Though each lumnary gives off light, the |ight
of each is not synbolically the sane.

The colors white, red, and black represent the H erarchy of
Light. In man, this Herarchy is to be found in the three parts
whi ch constitute the human trunk. In their order, we have the
stomach, then the breast, and, finally, the head. Each of these,
respectively, gives birth: the stonmach to the body, which it renews;
the breast to life, which it preserves wwthin it; and the head to
t hought, which It nanifests.

This nmay be nore understandable if it Is expressed another way:
Qur search for a know edge of the Absol ute, God, nature, and nan
begins in darkness, a state of conparative confusion, perhaps of
doubt and fear. This is synbolized by the black cloth and denotes
that our hierarchal degree of ascent is still much in the shadow.
The black cloth denotes, as well, the stonach and body, for these
are the lowest in the hierarchal order of our being. Certainly,
that man whose life is governed solely by his stomach and bodily
appetites has not advanced far anong nen, nor even far above
ani mal s.

The red cloth represents the degree of penunbra. |In art,
penunbra i1s the blending of shadows into light; it is that point
where shadows nerge into color. Consequently, the red cloth above
the black on the Altar synbolizes man rising out of abject darkness
into the twilight of understanding. It also denotes the breast and
life. Synbolically, the heart is the seat of the enotions and
sentinents of man, and further, it punps the life blood through
the body. Since it is located in the breast, its interests are
hi gher and exert a nore refined influence upon man than those of
the stonmach or the appetites. A nman sensitive to his sentinents
and enotions is transcending his lower nature. He is energing from
darkness into light; consequently, the red cloth synbolizing these
things is above the black one.

The white cloth surnmounting the Altar represents pure Light.
|t denotes the manifestation of the head--thought. It is upon
t hought that we depend for our understanding of the nystery of
the triad of nature, man, and God, as well as of the character
of the Absol ute.

In nature, as in man, wll be seen the sane H erarchy of three
degrees: the three great divisions or kingdons—Al neral, vegetabl e,
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and animal. There is a corresponding relationship between these
three kingdons of nature and the hierarchal order of nman.

God, man, and nature formthe three great hierarchal divisions
of the universe, and to the uninitiated each seens aninmated by a
power pecualiar to itself. It is the obligation of the Martini st
to relate these three hierarchal nanifestations of the universe
wth truth. Wth this task, we shall soon begin.

WIll the Unknown Brother please don his nmask and rise for a
nonent that all may observe his mask. In our Order, the mask has
a distinct and significant synbolical neaning. By it, the person-
ality di sappears; one becones an unknown in the mdst of other
unknowns. W who are assenbled here care not for the recognition,
honor, or distinction the world may have conferred upon us and by
which we are known to it. These things are of the outer person-
ality and the nmask conceals them from ourselves and others so that
nothing may distract us fromthe light we seek. Waring the nask,
we have naught to fear fromthe little susceptibilities to which
life 1s constantly subject anong beings int rested in finding us
at fault. W are guarded against the snare that the ignorant and
the conceited lay every day agai nst us.

Wien we wal k the path of nen in everyday life, our successes,
possessi ons, our very attire nmay incite the jeal ousy and envy of
others. Their lowness of nature may cause themto endanger our
reputation and our social, economc, or even physical security.

The mass of men are nost fickle in their affections. The nore
conspi cuous we are in their admration today, the nore we are tram
pled tonorrow by their wild pursuit of sone other personality who
has caught their fancy. But here anong Bretheren, we apply the art
of remai ni ng unknown. W retire to secrecy while observing others.
Therefore, let the mask of circunspection ever protect you.

Still further truths are to be derived from the synbolism of

the mask: W are told that "finding thyself alone before people thou
dost not know, thou hast no favor to ask of them it is fromthyself
in all of thy loneliness that thou nust grasp the principle of thine
own advancenent. Expect nothlng fromothers, even in case of absolute
need; learn to be thyself." This neans that in others we should see
nerely fellow creatures of one humanity rather than beings of influ-
ence and tenporal power. Thus, we are not inclined to judge another
by his value to our own material and selfish affairs.

It is common experience that nmany affiliate with organi zations
and soci eties whose ideas and objectives are noble, only to take
advantage of the material status and influence of their fell ow
menbers. |If we are nasked allegorically, if we keeﬁ our daily
associ ations in the background when we are thus er ed, none wi | |
be tenpted to pervert this association. It 1Is fron1MAth|n our sel ves
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that attai nnent nust cone. Many feel advanced in the presence of
brilliant personalities. They nerely reflect the |ight of those
promnent I1n their imediate society. Wen the light of such
personalities is dimnished or gone, these unfortunates find them
selves once again in total darkness, for wthin thensel ves they
possess no |ight of understandi ng.

everKday world is an excellent exanple of this deplorable
condltlon e masses enjoy the practical fruits of science, phi-

| osophy, and the arts, the result of the contributions of a snall
mnority upon which the culture of our civilization depends. They
dress and act |ike the thinkers who have nade possible the dress

of the civilization wth which they adorn thenselves. |If this mnor-
ity of contributors were by sonme cataclysmc event to be taken from
our civilization, the great majority of pe Ple could progress no
further. In fact, they would be ignorant of ways and neans to pre-
seLve t hat which they now enjoy as the result of the efforts of

ot hers.

He who wears the nmask is alone within hinself; he is governed
principally by his ownn mnd and his ow spiritual devel opnent. He
accepts know edge fromothers gladly and 1s appreciative; but he will
digest and assimlate it and will see that it beconmes a part of him
self. He wll not nerely bask in the warnth of the intellectualism
of others like one standing in the rays of the Sun, only to be
chilled later when it has noved beyond him Behind the nmask you
are responsible to yourself for your acts. Your conscience is the
Master to be feared, fromwhom you nust always receive counsel --the
judge, inflexible and severe, to whomyou nust render a just account
of your acts. This nask isolates you fromthe rest of mankind and
shows you the price you nust attach to your I|iberty.

Let the mask teach you to remain unknown to those you have
saved frommsery or ignorance. Let it instruct you howto sacri-
fice your worldly self, how to subnerge ego and vanity whenever the
wel fare of the collect|V|ty may denand it.

It has been said that the great teacher, Buddha, in nost subline
strains teaches the doctrine of Nrvana or self-denial and self-
ef facenent. This doctrine of extrene self-abnegation nmeans not hing
nore than the subjugation of the carnal side of our being. Mn is
a conposite: In himexist the angelic and the animal. The spiritual
training of life nmeans no nore than the subjugation of the animal and
the setting free of the angelic. Brothers and Sisters, these profound
t houghts of the Buddha correspond with those synbolized by the nask.

As Associates in Martinism you wear the nmask, which is sym
bolically related to the Hebrew letter Yod ( % * the tenth of that
al phabet. Schol ars have consi dered the‘V*d the germor cellule
frmand1mIrhMewlmtmstmwamnw1 As it is to the Hebrew

*The Hebrew letter Yod is literally a tailed dot. It nmay
be drawn by two strokes and conbined into one figure %~ %
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al phabet the foundation 6tone; so is the nmask to the synbol ogy of
Martinism The Masked Associate is the cellule fromwhich grows
the body of tenporally and spiritually regenerated humanity.

Reference to isolating ourselves periodically does not infer
that we should becone anchorites and dwell apart from humanity. In
such Conventicles as this, we are really isolating ourselves in the
sanctuary of the Heptad to learn sacred truths.

For the ensuing week, figuratively wear the nmask on nunerous
occasi ons whil e about your personal affairs. Wenever you are
conscious of being inpressed by the affluence, social prom nence,
or econom c power of another with whom you have associ ation, pause
and retire behind the nmask. Let such a person becone an unknown
to you. Accept himas another nortal and re-evaluate himin terns
of his character, sinplicity, and humanitarianism Wenever you
are tenpted to be boastful of acconplishnent, retire behind the
mask to find joy in your own attainnment and the good you have done.
On such occasions, consider all of your fellows as being behind the
mask as well and do not ook for words of praise or signs of adm -

rati on.
SUWVARY

The three cloths, black, red, and white, synbolize the H er-
archy of Light.

Man's body, representing the mneral kingdom is synbolized
by the black cloth.

The life of man, representing the vegetable kingdom is sym
bolized by the red cloth.

Thought in man, representing the aninmal kingdom 1is synbolized
by the white cloth and the light of the three |umnaries.

The three lumnaries also synbolize unity arising from di-
versity: One light from separate lumnaries; one truth fromdiverse

Sour ces.

The mask synbolizes the subnerging of the worldly personality
in order that we nmay becone sinply an unknown in the mdst of other

unknowns.

W shall now close this Conventicle in accordance with the
ritual of this degree.
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NOTE TO MASTER: | T IS NECESSARY FOR THE UNKNOMN BROTHER TO BE PROPERLY

RCBED AND WEARI NG HI' S CORDELI ER DURI NG THI S CONVENTI CLE
SINCE SPECI AL REFERENCE |S MADE TO H M

Respect ed Associ at es.

Resum ng our study of synbolism we nust consider the ritualistic
paraphernalia of our Heptad/ Septem and the habilinents with which we
adorn ourselves. No matter howwell we fare in |ife, how unscathed by
changes or how untouched by adversity, if we do not know why we act as
we do or why circunstances and our surroundings are as they are, we are
living in ignorance. No one can be content or happy for long in such a
state of darkness; consequently, we cannot permt ourselves to indulge
In practices or to be surrounded by things the purposes of which renain
unknown to us. That is the reason why we give considerable attention
to vestnents, the signs and synbols of dress: They, too, are to be used
as tools. This does not nean that the synbol itself can ever be used
actually to create or acconplish sonething in our lives? but, rather,
that the synbol is the silent rem nder of profound |laws which can be so
used—+ aws which we shall be taught how to use.

WII our Honorabl e Unknown Brother please rise for a nonent in order
that the Brothers and Sisters nmay observe the cordelier?

The cordelier is a synbol of great antiquity, having a wealth of nys-
tical significance. It has inparted light to man in each century, and it
continues to enlighten Martinists today. It nmakes us conscious of certain
obligations and duties. In antiquity, the cordelier was related to the
girdle, or sash, of early wearing apparel. It was inportant because the
wai st provides a natural neans of supporting the |ower part of the cloth-
Il ng. Many nanes were ascribed to it and, |ikew se, several purposes. At
first, it was mainly utilitarian, an article of dress; later, its function
was religio-magical; and, finally, it becane an esoteric synbol. It was
known as a cordelier, a cord, a girdle, and a | oincloth, and by equival ent
names anong the different peoples of the world.

In design, the cordelier varied froma strip of cloth bound around
the body to a kind of rope worn by nenbers of sone nonastic Orders. Prac-
tically, it was sonetines used to carry a sword or a purse. In this way,
It becane the final article of dress put over other garnents, just as a
soldier wears a belt over the tunic of his uniform As a man of fashion
I ndicates his readiness to depart by placing a hat upon his head and taking
his gloves and cane, so placing the loincloth around a person in Biblical
tines was an indication of "a readiness for action.” This thought is sub-
stantiated in the Book of Luke 17:8: "gird thyself and serve ne. "

The cordelier has played a significant part in religious and nystical
synmbolism In this sense, perhaps its earliest formwas a cord worn around
the wai st by the priests. It becane a sacerdotal synbol. Zoroastrian
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ritual required that every boy and girl who attained the age of sixteen
had to be invested with the sacred kusti, or cordelier. Arcane records
di scl ose that this kusti consisted of a kind of lacy string. The rite
consi sted of passing the cordelier loosely twice around the waist of the
Initiate, over the sacred shirt worn upon the occasion. It was tied in
front wwth a |oose double knot, the long end being passed a third tine
around the waist and tied again with a simlar knot.

This Zoroastrian cordelier contained six strands, each consisting

of twelve very fine woolen threads, making 72 in all. The six strands
synbol i zed the six Gahanbars, or season-festivals. The twelve threads
I n each strand synbolized the twelve nonths in each year. The 72

t hreads depicted chapters of the sacred Yasna of the Avesta, the great
religious work of Zoroastrianism

In India, the inportance of the cordelier is such that it nust be
assuned before any religious rite can be perfornmed. It is, therefore,
a sacrosanct elenent of religion. It is part of the rite of entry into
the higher life which one enjoys in such a devout religious cerenony.
By placing it upon his person, the devotee signifies a second birth into
greater illumnation and spiritual insight.

The Brahmans wear the cordelier over the left shoulder during all
except funeral cerenpbnies. This one exception is nmade because all litur-
gical acts and custons are reversed in funeral cerenopnies to show the
di stinction between the living and the dead. The initiation and the in-
vestiture of the Brahman with the girdle or cordelier take place at the
age of eight. In the cerenpbny, before the cordelier is fastened upon the
person of the Initiate, the priest proclaim: "Here has conme to us, pro-
tecting us fromevil words, purifying our kin, as a purifier, clothing
herself by the power of inhalation and exhalation, wth strength, this

friendly goddess, this blessed girdle.” At the conclusion of these words,
thrice repeated, the cordelier is tied fromleft to right thrice around.
It is finally adjusted as the Brahman priest speaks the words: "The
sacrificial cord art thou. Wth the cord of the sacrifice, | invest
thee." We can see, then, that the cord about the waist of the candi date
signifies the taking unto hinself of the purifying powers of the gods.

| f he remains devout in his worship, he will at all tines be vested with
the spirit, and the strength of the gods will encircle him

In its final form through centuries of transition, the cordelier
becane an eccl esiastical vestnment, worn by priests of different sects,
even those of the Christian Church. Materially, it consisted of a nar-
row band of silk or cotton, often white but usually colored. The stole,
now a common formof priestly vestnent, is the ecclesiastical successor
to the girdle, or cordelier. It consists of a strip of enbroidery, two
to three inches wi de, worn about the neck, its ends hanging free down the
front to the waist, often termnating in the cross or sone other enblem
atical design.

To the Mohamedan Sufis, the cordelier synbolizes the bond of obe-
di ence. Knotted, it is the enblem of the nexus of obedience. It
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signifies that each disciple of Sufismis bound to his faith of adher-
ence to the command of Allah by the Islamc law of subm ssion. It

al so neans acquiring and surroundi ng oneself wth an omni potence. It
I's, therefore, an ever-present rem nder: Man need not depend upon such
powers of m nd and body as he alone can exert; he may, as well, call
upon supernatural power to aid himin his mastery. |If he asks it,
such power wll ever surround himas a wall of protection.

This later concept of the cordelier is suggested in Biblical pas-
sages, for exanple, lsaiah 11:5: "And righteousness shall be the gir-
dle of his loins, and faithfulness the girdle of his reins." Again,
Psalns 18:32: "It is God that girdeth ne wwth strength, and naketh ny
way perfect." Verse 39 of the sane chapter: "For thou hast girded ne
wth strength unto the battle.” Psalns 30:11: "Thou hast put off ny
sackcloth, and girded ne with gl adness."

In an old hymm, remniscent of Celtic and perhaps Druidic rites,
there appears the followng: "The girdle of Finnen is round about to
protect ne that | may walk in the way which encircleth the people.™
The neaning intended is that a Being of divine qualities surrounds the
i ndi vidual to protect himand prevent his walking in the paths of error
and w ckedness in which many wander and becone | ost.

In addition to the synbolic neaning acquired during the centuries,
the cordelier has a distinct inport to Martinists; and wth that purely
Martini st neani ng, we shall now concern oursel ves.

In your initiation, you wll recall that you faced the |lumnaries
while the cordelier was tied about your waist. The exact words of your
Initiator were: "Through this cordelier that thou shalt from now on
bear upon thy cloak, thou shalt becone isolated fromevil forces during
thy work. Renenber, this cordelier, synbol of a nmagical way, |inketh
thee to thine Initiator as he hinself has been linked to |ight, whence
coneth all Initiation and all light."

Martinists do not concern thenselves wth phylacteries. The cor-
delier is not an amulet inbued wth any religio-nmagical property; nor

does its nere physical formafford us protection or instill w sdom or
divine perception. It is not a lucky charmto ward off or frighten
away i nmagi ned denons. It is strictly a synbol, or sign, of an actual

—even though invisible—bond that now |inks each of us wth his re-
spective Initiator and through himto all other Martinists and to the
source of light itself! Wen, in solem initiation, we bare our souls
to each other, professing our innernost beliefs, answering probing inter-
rogations as to our conceived relationship to God and to each other, we
cone to agreenent in our expressed thoughts and are bound one to anot her.

Men nmay change their dress, manner of speech, and custons of |iv-
| ng, and even becone strangers to one another; but when they think alike
and believe sonething to be sacred and tenable, then they are one in the
community of their thought. Such union of thought is a cord which can
never be severed by any external agency. Only those so bound can rel ease
t hensel ves by reversing their mnds or perverting their beliefs. Hstory
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has shown that ties of a common faith are stronger than those of birth,
political affiliation, or social relationshinp.

In Martini st phraseol ogy, the cordelier is also a "synbol of a
magi cal way." This inplies that faith and sincerity, evidenced by your
solem obligations to the Martinist Order, have put you in the way of
under standi ng. The awakening of |atent talents and abilities and their
resul tant acconplishnments wll appear to others truly magi cal.

Through the cordelier, it is further said, "thou shalt becone iso-
|ated fromevil forces during thy work." A profound truth. It veils
its neaning fromthe curiosity seeker. No man can be out of harnony
with the universe or earthly society if he binds hinself to the good
which his mnd and conscience direct. One never wanders in the dark
who keeps his eyes upon the light. Even the feeblest |[ight should be
followed in preference to allow ng oneself to be enveloped in billow
ing darkness. If, therefore, you heed well the precepts of Martinism
as you have pl edged yourself to do, you will nost certainly be isolated
fromevil forces—+those things, conditions, and experiences of human life
fromwhich man nay receive hurt.

Respect ed Associ ates, these are the precepts synbolized by the
cordelier. Be ever mndful of themwhen you fasten it about your
person.

In the sense in which we use the word, we are a secret society.
W do not conceal our identity or our existence. Secrecy is a condi-
tion of privacy. Each of us keeps the intimate affairs of his famly
private. Therefore, as a secret society, we keep private the conduct
of our affairs, the nature of our teachings, our synbols, and our
Conventi cl es.

After proper recognition by the inquirer or by those whose right
It 1s to know, we nmay divulge either collectively or as individuals
that we are Martinists, if we are asked. |In our studies, we serve the
cause of a closer communion with God and an understandi ng of the |aws
of nature and the constitution of man. W attack naught but super-
stition, ignorance, and what in its effect anmounts to evil. W pledge
| oyalty to the Constitution of our nation and seek to be useful and
| aw-abiding citizens. Consequently, we have no reason to conceal our-
selves or our ideals and activities.

As nenbers and officers of the Martinist Order, however, it may be
| ncunbent upon you to transmt in witten formsone official act or vital
Information to another Martinist officer or to the brothers of the
Regi onal Suprene or Grand Tenples, Such communications wll perhaps be
sent through public channels. The possibility that the privacy of cor-
respondence nay be violated nmakes it necessary to take precautions that
such information does not fall to those who mght profane it by inproper
use. Thus, the Traditional Martinist Oder for decades has used certain
synbols as substitutes for common nanes and nunerals. On this occasion,
these synbols are transmtted for your use in the manner suggested. You
will by no neans use themin the transaction of your ordinary affairs or
correspondence.
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SUMVARY

The cordelier synbolizes the spiritual bond which we have with all
humanity, as well as the affinity in faith which exists between us and

our Initiator.

(Exhibit prepared sheet of nunerals [A*].) Here is a list of the
vul gar or common Arabic nunmerals with their synbolic equivalents used in
Martinism You will copy themin your notebook.

(Exhibit prepared sheet of nonths [B*].) Here is another |ist
consisting of the nonths of the year and their equivalents. Copy these.

(Exhibit prepared sheet of days, etc., [C].) Finally, here are
the days of the week and their equivalents. Also, special synbols per-
taining to Heptads and officers of the Order. Copy these.

Bring to our next Conventicle the day, date, nonth, and year of
that Conventicle witten in this cipher.**

W shall now close this Conventicle in accordance with the ritual
of this Degree.

*Exhibits A, B, and C should be prepared beforehand on separate
sheets at |east two feet square so that they can be easily seen.

**The Master will examne these at the close of the Conventicle and
offer any instruction or correction necessary.
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SECRET SYMBOLS O THE MARTI NI ST ORDER

EXAMPLE: Sunday, February 23, 1950, is witten: ©% j=all0@¢

Heptad No. 39 is witten:

*The departure from astrol ogical synbols ordinarily used is inten-
tional: thereby the profane is prevented from acquai ntance with even
the outer significance of the Martinist cipher.
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Respect ed Associ at es:

It has been the obligation of the true nystic Order to preserve and
transmt fundanental truth. This it has acconplished through initiation
and the use of synbols.

Initiation has denonstrated certain universal |aws, and synbols have
been given to explain them It is the universal and eternal nature of
its elenents that gives to Martinismits significance. |Its synbols,
bei ng fundanental and truly nystic, contain alnost endl ess application.
The synbol of the Herarchy of Light wth which we becane acquainted in
an earlier discourse well illustrates the triadic nature of all things—
even the three great classifications or divisions of nen. As there are
three gradations of light; so are there three gradations of nen. First,
there is the commonalty which dwells in the shadows—bli nd, ignorant,
living largely for the satisfaction and gratification of the appetites.

It Is but vaguely aware that life has a purpose or that Light such as has
been preserved throughout the ages may be had. It nmakes little or no ef-
fort to reach a higher level of living or acting than that which seens
natural and is acconplished wwth the least effort. Its questions center
always in the lowest realns of thought and its answers represent the
greatest distortion of truth. In the Herarchy of Light, the light of

the majority of nmen is only darkness.

Above this gross |level of society are those whose aspirations have
been awakened, whose natures have been sonewhat disciplined and whose de-
sires have becone spiritualized. They no |onger are content wth the
shadows, for the presence of Light stirs a faint response in their m nds

and hearts.

They struggle to open thenselves nore fully to the Light, although,
not knowng its true efful gence, they often fail to recognize its nes-
sengers. These dwellers in the penunbra, we call Men of Desire; and
synbolically the initiate nmay be said to have achieved that classifica-
tion at the end of the Associate Degree. 1In the Herarchy of Light, the
Men of Desire are represented by the dissipation of darkness to the
degree of penunbr a.

At the apex of the pyramd of nen stand those truly advanced and
perfected beings who are the true | eaders and teachers of whose conpany
we aspire to becone a part. They are the Unknown Superior Ones who
mark out our path in Martinismand shed their Light and their Love over

our Conventi cl es.

Their nunber is snmall conpared with those in the other two grades;
yet by the rite of the nystic cordelier, all Mn of Desire are linked to
them |In the Herarchy of Light, they are represented by pure white.

Thus we nmay trace the plan of nman's spiritual evolution from gross
| gnorance to growi ng enlightennent, to a state of w sdom and attai nnent.

Qur lumnaries have taught us that truth is one even when com ng
from sources seem ngly opposed and at variance wth each other; so, In
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Martinism we seek to discover this essential oneness no matter where
it is found or what the channel through which it cones. In bridging
the gap between the viewpoints of science and religion, we establish a
way acceptable and agreeable to both.

To do this so as to lead nost surely to the right understanding
of fundanentals while still allowing the utnost freedomin individual
I nterpretation, our teachers have chosen to follow the traditional pat-
tern of nystical instruction.

Such was the nethod used by Moses. He wote of the beginning in
words carefully chosen and capable of a threefold interpretation. This
allowed nen to be conforted and reassured even when not wholly conpre-
hending. The |ight which veiled Mbses® instruction was such that it
could not be penetrated by the commonalty of nen; yet the Men of Desire
wal ked surely by it and those of the highest grade were one with it.

W shall find our best approach to fundanental truth to be through
a consideration of Moses' teachings. |In this, we shall have the hel p of
those trained in his school, and we can begin our work of reconciliation
In confidence by learning the true nature of creation and the birthright
of every hunman bei ng.

Once we know our birthright; we can the nore easily determne the
nature of our rightful place in the divine plan and the nore intelligent-
|y act to nake it securely ours.

In this regard, our Venerated Master, Louis (aude Saint Martin,
has witten, "At the first glance which nman directs upon hinself, he wl|
perceive wthout difficulty that there nust be a science or an evident
law for his own nature since there is one for all beings, though it is
not universally in all, and since even in the mdst of our weakness, our
| gnorance, and humliation we are enployed only in the search after
truth and light. Albeit, therefore, that the efforts which nman nakes
daily to attain the end of his researches are rarely successful, it nust
not be considered on this account that the end is inmaginary. It is only
that man is deceived as to the road which leads thereto and is hence in
the greatest of privations since he does not even know the way in which
he should wal k. The overwhelmng msfortune of man is not that he is
| gnorant of the existence of truth but that he m sconstrues its nature.
What errors and what sufferings would have been spared us if, far from
seeking truth in the phenonena of material nature, we had resolved to
descend into oursel ves and had sought to explain material things by nan
and not man by material things; if, fortified by courage and pati ence,
we had preserved in the calmof our inagination the discovery of this
light which all of us desire wwth so nmuch ardour."

O the truth of the statenent that "the overwhel mng m sfortune of
man is not that he is ignorant of the existence of truth but that he m s-
construes its nature,” we have daily evidence. It is this fact which
makes the corrective supplied by nystical teaching so val uable. Because
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man has becone enslaved by his environment and no |onger gives heed to
his birthright, it is all the nore necessary for nystic instruction to
reavaken him

G the exact nature of CGod, nysticismforbears to speak, for the
limted senses of man can never conpass the Infinite—and to attenpt it
woul d but further confuse. It is better to consider the character of
the Infinite as it manifests itself in creation and thereby |earn by
Indirection that which in tine wll unfold into fuller conprehension.

_ Wthout attenpting definition, Mses wote sinply: "In the begin-
ning, God created the heaven and the earth." (Cenesis 1:1)

The account sets forth in detail the unfolding aspects of the Oe-
ator's nature, show ng each stage of creation devoted to a particul ar
kind of activity. 1In all, six days, or stages, are recorded with a
L;nallsay or period in which Mbses tells us God rested or returned to

nsel f.

The inportant ideas for us in this account are not necessarily the
nost obvious; certainly, they are not those which have intrigued the
m nds of theol ogi ans.

First, it should be noted that creation was a continuing process,
not acconplisned instantaneously but occupying several stages called
days. In Mdses' school, the descriptive word emanati on was under st ood
by the word day and this conveyed the thought of unfol dnent.

Scientifically, this mght be conpared to the process of condensa-
tion whereby a gas condenses to a liquid and a liquid to a solid. From
the invisibility of utter infinity, visible things becane nmanifest.

Qut of the darkness and the void, the Invisible, Ulmanifest, and
Unknowabl e Godhead noved upon the face of the waters: "And (od said,
Let there be light." (Cenesis 1:3)

Thus, Light was the first creation, or emanation, of Qmeity and
becane the first day. The heaven, or the firmanent, was the second; the
earth and its flora were the third; the lumnaries the fourth; the fish
of the sea and the fow of the air the fifth; and cattle, living crea-
tures, and nman the sixth. After six such active stages or days of enana-
tion, there followed a seventh in which God returned to that | npenetra-
bi‘}ty beyond nman's conprehension fromwhich He had first nmanifested Hm
sel f.

Into this realmof inpenetrability, man could enter only in theory
and that in negative fashion. He expressed it as a trinity nade up of
the Not Limted, the Light of the Not Limted, and the Not Being Itself.

This trinity, together wth the seven days of creation, produced
by addition the nunber ten, referred to in earliest records of the school
of Mboses as the decad. TIn fact, what has cone to be regarded as the
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first metaphysical essay in the Hebrew tongue, the Sepher Yezirah, uses
this termdecad in referring to creation's manifestation. There we
read: "The decade of existence out of nothing has its end linked to its
beginning and its beginning linked to its end, just as the flane is wed-
ded to the live coal; because the Lord is one and there is not a second
one, and before one what wlt thou count?"

Again, in that section of the Talnmud called the Aggada, it is wit-
ten: "The world was created on ten things: on w sdom on understandi ng,
and on know edge, on strength, on reproof, and on courage, on justice and
ri ght eousness, on kindness and nercy."

As we shall later learn, this decade and the twenty-two |etters of
t he Hebrew al phabet are rich in synbolic neaning and al toget her essenti al
to the conplete esoteric understandi ng of what Mdses wote in the Book of
Genesis. W shall learn, too, that both the decade and the Hebrew al pha-
bet can only be understood when we discover their triadic pattern, that
s, their threefold nature.

| f, during the comng week, you study the first chapter of (enesis
in any Bible, Christian or Jewi sh, you wll be better prepared to con-
sider scientifically as well as religiously the matter to be presented
next .

SUMVARY

The H erarchy of Light may be said to represent the fundanental
triadic pattern which expresses itself everywhere as a universal |aw
Especially does it illustrate the threefold division of society into
the commonalty, the Men of Desire, and the Unknown Superiors, whomwe
refer to as the Men of Light, our teachers.

Qur Venerated Master, Saint Martin wote: "The overwhelmng m s-
fortune of man is not that he is ignorant of the existence of truth but
that he m sconstrues its nature.”

The Book of Genesis was witten by Mdses as fundanental instruc-

tion. It i1s capable of a threefold interpretation: religious, scien-
tific, and nmystical. Only the initiate, especially of our Order, who
has been aided by those of Mdses' school, is prepared to grasp the

book' s full neani ng.

W shall now close this Conventicle in accordance with the ritual
of this degree.
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Respect ed Associ at es:

The ideas of our previous discourse, it was stated, were drawn from
the witings of Moses. They were couched in words capable of a threefold
Interpretation. They had a sinple neaning, a synbolic neaning, and a
sacred or hieratic neaning. The first two mght be expressed by the
spoken word; but the deepest or sacred hieratic neaning could only be
read in the sign of the word itself.

Students of Moses' school were commtted to guarding and exactly
transmtting his teachings, and since they were in every respect true to
their obligation, that original sacred neaning is still preserved—but
only in the original Hebrew in which it is witten. It is designated
Recei ved W sdom—er Kabal a; but not all readers of Hebrew-hnot even those
who have so carefully preserved the ancient text—-are able to speak cor-
rectly of that which they have guarded.

Since this is true, it may be understood how nmuch | ess those outside
the tradition itself have been able to penetrate the sacred text and know
of a surety Moses' intent. |In spite of this, countless religious dognas
have arisen on varying interpretations of the books of Mbdses, and endl ess
di sputes have been engendered because nman has recogni zed the i nportance
of the Bible's teaching even when that teaching was but inperfectly com
pr ehended.

Both Jews and Christians have based their religions squarely upon
the Bible, in nost cases wthout know edge of the threefold nature of
Moses' witing and al nost wthout any inkling of the third or nost | npor-
tant [ ayer of neaning contained in it. Even our teachers in the nystery
school s have often chosen to be obscure on such fundanental matters rather
than disclose to immature or unready m nds truth which would appear nean-
i ngless. For this reason, in our Martinist Order, we proceed slowy,
counseling the Associate to prepare hinself by neditation and contenpl ation
for the explanations that wll be gradually unfol ded.

The time-honored questions of philosophy and religion could have
found answers imediately if proper know edge of Mdses' teachings had been
had. Endless speculation regarding the fall of man, free will, the nature
of good and evil, as well as man's purpose on earth, could have been
avoi ded had the teachings reserved for the initiate been permtted to reach
al | .

That such procedure was not deened the one to be followed has resulted
In nost of mankind's living by half-truth and fal se knowl edge, and has
obliged the candidate for the nysteries to unlearn nuch that he had pre-
viously accepted as true. It is for this reason that you were questi oned
thoroughly as a part of your initiation to ascertain your readiness to
accept new viewpoints and to re-examne the essentials of science, philos-
ophy, and religion.

Last week's discourse approached the natter of creation as it shaped
itself in the thought of Omeity—the pattern of which was seen to be a
series of emanations of Infinity. The nunber of such enmanations being ten
—eounted as a triunity and a heptad conprising the seven days of creation



MARTI NI ST ORDER - F-

Associ ate Degree Page Two
D scourse SiXx

—t he nane decad was chosen to suggest the conpleteness and invariability
of the whol e.

Fol l ow ng the explanations of the Kabalists—they of the received
tradition—we shall find these ten emanati ons spoken of as Sephiroth. Al -
t hough ten in nunber, these Sephirah were still counted one, for all were
but aspects of and not separated fromthe Infinity fromwhich they cane.
As |ight seen through colored vessels is one light even though nanifesting
differently; so God exhibiting H nself under various aspects remains One.
O in Saint-Martin's words: "As all things in God are united by a universal
comuni cation, there is nothing separable in Hs nature. Each faculty is
the universality of Hs faculties, and the universality of Hs faculties
Is found in each.™

Let us consider, as the Kabalists did, these ten essential and un-
varying facets of the Godhead called the Sephlrah or divine decad. They
are in their proper order: Crown, Wsdom Intelligence, Mercy, Force,
Beauty, Victory, Splendor, Foundatlon Ki ngdom Such terns nay seemto be
wi t hout particular distinction. This is partly because their English
translations do not carry their conplete Hebrew significance and, also, be-
cause the words thenselves are too famliar to us to be associated in our
t hought with any esoteric neaning.

These Sephirah constitute a representation of Infinity in action—
giving us a picture of creation, outlining the path of creation's fall,
and setting forth the pathway of man's ascent. They are also the base for
the nystic's conviction of the triadic pattern of things.

|f we were to diagramthe Sephirah, we should do so by three tri-
angl es, one below the other, with a single dot below the third. Al ow ng
the dot to represent the earth, we should then have three |evels or planes,
each consisting of a triangle of Sephirah above us. This correctly hints
the triple planes of consciousness which the Kabalists called worlds above
our own.

The farthest renoved fromour sphere of density is that nade up of

the first three Sephirah: Crown, Wsdom and Intelligence. This, we nust
remenber, enbraces those aspects of God nost difficult for man to conpre-
hend. Their character is too near the boundaries of Infinity for man to

do nore than call themthe Trinity. They do, in fact, represent that which
becane for orthodox Christians the Father, Son, and Holy Ghost, although
such terns are hardly adequate. Nonetheless, this Trinity has often been
synbolized by an equilateral triangle with its apex up, containing wthin
It the All-seeing eye and surrounded with a glory.

This world or real mof consciousness, inhabited or characterized by
Crown, Wsdom and Intelligence, was called by the Kabalists Atziluth, or
Wrld of the Archetype. To Martinists, it is the realmof Seed ideas. It
s, therefore, the germnal plane or stage of perfect intellection. The
nother letter Shin 1 ,* suggesting celestial fire, is assigned to
At zi | ut h.

Next Is the world or level of consciousness expressed by the three
Sephirah called Mercy, Force, and Beauty. This is the world of Ceneration
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or Briah. Qut of the waters, creation took its rise. The nother letter
Mem g ,* governing the watery el ement, is assigned to Briah.

The world or |evel of consciousness |inmmedi ately above our earth—the
one expressed by the Sephirah Victory, Splendor, and Foundati on—s
called the Wrld of Formative Tdeas, an airy plane or pure formcall ed
Yezirah. It Is suggested by the nother l|etter Aephpe ,* for air is
the breath of |life and the animator of form

Bel ow these three real ns, or higher worlds, stands the one of tangible
formwhich we call the Earth. It is shadowed forth by the tenth Sephiroth,
named Kingdom narking, as it were, the farthest extension or greatest con-
densation of the ethereal stuff of the Godhead. Seen from the standpoi nt
of allegory, our Earth is the farthest renoved fromthe |ight, warnth, and
benefi cence of the Source of Light; and man, whose hone it is, seens little
better than an exile. Indeed, considering the gulf which stretches be-
tween the world into which man was introduced in the beginning and that in
whi ch he finds hinself |nPr|soned at the present tine, "the exile" seens
an apt characterization of nman.

Mich of the witing of our Venerated Master, Louis d aude de Sai nt -
Martin, was addressed "to man, the exile." To console nan in his outcast
state and to inspire himwith faith in his right to return to those real ns
whi ch once were his becane increasingly the |abor of |ove to which Saint-
Martin devoted hinself. Hs books were widely read and his words of
advi ce eagerly sought, not alone anong the followers of Pasqual es but
anmong the profane of his own country and of the Continent as well.

It mght be well here to nake plain that the nethod of esoteric in-
struction used by Pasqual es was not that followed by Saint-Martin;, not so
much because Saint-Martin disagreed wwth it as because he was spiritually
beyond the necessity of using it. He was ready, nonethel ess, to acknow -
edge the wi sdom of Pasqual es’ "suffer it to be so now' attitude.

He recognized the spiritual integrity of Pasqual es and acknow edged
himas a naster of the occult way; but he accepted Pasqual es’ instruction
and assimlated it according to his own spiritual capacity. Having done
that, he was still cognizant of a better way:

"The know edge which mght fornerly be transmtted in witing de-
pended on instructions which sonetines rested on certain nysterious
practices and cerenonies, the value of which was nore a matter of
opinion or habit than of reality, and sonetines rested on occult
ﬁractices and spiritual operations, the details of which it would

ave been dangerous to transmt to the vulgar, or to ignorant and
I Il1-intentioned nen. The subject which engages us, not resting on
such bases, is not exposed to simlar dangers. The only initiation

*The Hebrew al phabet had three divisions. These were three nother letters,
seven double letters, and twelve sinple letters. The three nother

letters were Aleph 3 , corresponding to the English a; Mem , Ccor-
responding to m and Shin , correspondi ng to sh. -
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which | preach and seek with all the ardour of ny soul is that
by which we may enter into the heart of CGod and nake God's

heart enter into us, there to forman indissoluble marri age,
which will make us the friend, brother, and spouse of our D vine
Redeener. There is no other nystery to arrive at this hol y
initiation than to go nore and nore down into the depths of our

being, and not let go till we can bring forth the living vivifying
root, because then all the fruit which we ought to bear, according
to our kind, will be produced within us and w thout us naturally "

Reconstituted Martinism seeks to exenplify this spirit of concern for
the wel fare of those searching for the path of return. It outlines, ac-
cording to the ability of its teachers and the capacity of its Initiates,
not only the original powers, abilities, and possessions of man as the
favorite creation of Omexty, but also the ways by which those powers,
abilities, and possessions (now seemngly lost to man) may be recovered.

There wll be little of theory or idle speculation to occupy us in
regard to these high matters, for Martinismis intent upon opening a way
of understandi ng whereby nan may repossess the inner abilities and re-
awaken the dormant faculties and comrence his journey back to that which
may rightly be called his lost heritage.

It will be necessary, however, especially in this degree, to retell
the story of those significant events in man's past which have often been
slighted and whose inportance to his spiritual progress have been altogether
over | ooked.

| n our next discourse, we shall continue our consideration of the
witings of Mdses in order that we nmay properly eval uate those fundanental
problens with which man, the exile, iIs faced and which he must overcone.

SUMVARY

The ten emanations of infinity, spoken of as Sephirah, are C own,
Wsdom Intelligence, Mercy, Force, Beauty, Victory, Splendor, Foundati on,
and Ki ngdom

The first three. Crown, Wsdom and Intelligence, nake up Atzil uth,
or the Wrld of the Archetype.

The second three, Mercy, Force, and Beauty, nake up the next |evel
beneath: the Wirld of Generation or Briah.

The | evel of consciousness imedi ately above our earth is that ex-
pressed by the Sephirah Victory, Splendor, and Foundation and is called
the World of Formative |deas.

Bel ow t hese three real ns, shadowed forth by the tenth Sephiroth,
naned Ki ngdom stands the earth.
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The witings of Louis Oaude de Saint-Martin were addressed "to man,
the exile," to console man in his outcast state and to inspire himwth
faith in his right to return to those real n& which once, were his.

Vv shall now close this Conventicle in accordance wth the ritual of
this degree.
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Respect ed Associ at es:

It 1s necessary at the outset to understand the nature of the first
book of Moses, called Genesis, and the account of creation given there.
The whol e book is synbolic and should never be considered as a literal
or naive exanple of primtive cosnogony. It is nmerely a statenent of
the basic |law by which creation cane to be.

Moses was thinking scientifically as well as nystically: Manifested
creation is but the result of the evolutionary operation of the first
| aw. Moses had had the benefit of instruction, not only in the nystery
school s of Egypt, but also in that school of which his father-in-I|aw,
Jethro, was high priest. Therefore, he wote as an initiate for initi-
ates. Because of this, those who have attenpted to explain his neaning
wi t hout the benefit of simlar nystical instruction have been |ike the
profane—blind, ignorant, and m staught.

Such facts may startle the orthodox mnd since they run counter to
| deas pronul gated by formal religion of all denom nations. They are not
i ntroduced to discredit religious ideas or to deprecate the good inten-
tion of religious |eaders; but they are introduced as necessary to that
understanding of God and H's laws that will lift us above the fog of
m sconception and ignorance in which we are i mmersed.

It is not the province of nysticismto detail the sins either of
om ssion or conmm ssion perpetuated or permtted by orthodox channels of
education; nor does the ready initiate expect it. He |ooks to nysticism
only for those positive expositions of essentials which wll enable him
wth growmng certainty to posit hinmself in truth and denonstrate the
ri ghtness of his position.

At this point, then, let us consider those theol ogical problems wth
which the Church has busied itself and which can only be resolved by the
secret and hidden w sdomof initiation.

First, let us briefly exam ne the several aspects of what has been
called man's fall, for we have been taught in an old couplet that:
"In Adam s fall

we sinned all."

The famliar story of Adam and Eve and the Garden of Eden, with
which religious instructors have convicted us all of sin, is nothing but
the grossest m sstatenent or m sconception of Modses' exposition in
Genesi s.

There was no Garden of Eden; there was no serpent; there was, in
fact, none of the childish elements nmade famliar by the Biblical account!
What there was lay too deep in the realmof abstract ideas to be pene-
trated by unenlightened and overzeal ous religionists. It was at one and
the sane tine a scientific and a phil osophical ideation of man, his
faculties, and the field of their activity.
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The Garden of Eden was in actuality the field, or sphere, of activi-
ty in which man was to exercise and develop his faculties. The Hebrew
word gan , Which has been translated garden, according to its root
sinply neans "encl osed space."” Thus, "field," or "sphere," is the exact
meani ng. Unfortunately, Biblical scholars and translators either m s-
read the intent or deliberately chose to conceal the real neaning.

Agai n, by error or design, they personalized man's faculties, calling

t hem persons or things. So, the fable of the Garden of Eden with its in-
habi tants has given mankind an altogether m staken and m sl eadi ng notion
of the underlying principle of creation. |t has caused endl ess confusion
and has given rise to sone of the vainest speculation that thinkers have

ever permtted thensel ves.

Because of this fable, we nust even now as Martinists give sone at-
tention to matters which, but for centuries of m steaching, need not
have concerned us. The fall of man is one such. Wth it are bound up
the problens of good and evil, free will, and many ot her theol ogical
gquestions. All of themfind their origin in a set of circunstances which
never exi sted!

The scientific fact stated by Mdses was sinply that the faculties of
the thing created find life or expression in a field of operation. No

|ife can be expressed w thout novenent. Movenent cannot be initiated
wi t hout | npul se, or urge, and cannot ne nmaintained wthout poles of at-
traction and counterattraction. Finally, only an insipid and nonot onous

action can result where the forces of attraction and repulsion are evenly
bal anced and where no provision for variation is allowed.

Alittle thought wll establish the intended correspondences. Adam
IS creation; Eve is the volitive faculty, or desire; the tenptation is
that which initiates activity, or sets the forces of attraction and re-
pul sion in notion. The positive and negative aspects of force are the
good and evil, and the possibility of variation by the overplus of desire
is free wll.

The consequences of the volition can never be set down exactly, for

the variation in the pattern may be endl ess. In the story, as we know
it, the first exercise of free will resulted in the loss of all that the
Creator had bestowed upon His creation. This is the so-called fall,
depriving man of his perfection. In reality, it was only the necessary

expansion of the field of operation to enconpass the devel oping faculties
of man as they eagerly sought the new experiences of growth. The shell
whi ch protects the maturing enbryo nust at a certain point be destroyed
or the chick will be stifled and its further growh and devel opnment nade
| npossi bl e.

M staking all things, profane nen have never been able to penetrate
the secret of creation and so know nothing of its true character. | mpri s-
oned in the limted viewpoint, they have taken thenselves further and
further into the labyrinth of illusion until at |ast they imgine ther-
sel ves hopel essly outside the boundaries of Infinite Love and concern,
|ost to an estate once cherished, and punished for sins their forefathers
supposedly comm tt ed.
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Therefore, it is a self-created dream state of exile in which man
finds hinself. He longs for the heaven fromwhich he feels shut out; but
he fails to find it, for he inmagines it to be outside hinself. CQur
Venerated Master, Saint-Martin, has witten that in this state the only
conmuni cati on between God and man, who has declared hinself separate, is
by signs and emol enms. By neans of these, the Eternal indicates H's |ove
for corrupted creatures and gives evidence of H's unceasing efforts "to
renove the separation so contrary to their felicity."

Rei ntegration, then, is the Geat Work, and it is acconplished "by
restoring in our faculties the sane |aw, the sane order, the sane requ-
larity by which all beings are directed in nature."”

"The object of man on earth is to enploy all rights and powers of
his being in rarefying as far as possible the intervening nedia between
hi nself and the true Sun, so that--the opposition being practically none
--there may be a free passage and the rays of light nmay reach him w t hout
refraction.”

The first major error which mankind in general is prone to nake re-
peatedly is that he tends to depend too exclusively on the world of
nat ure, or phenonena. Even the npbst casual contenplation of nature in-
di cates the presence of |aw and order. s it not then reasonable to ex-
pect that man, too, is patterned according to law? Many live in accord-
ance with the laws of the world of phenonena rather than in accordance
wth the Law of Man. The consciousness of that nystical light within can
come only from an awareness of truth.

Since the law functions within mankind as surely and reasonably as
it does in the world of nature, man nust learn to contact his inner being
to help himavoid error. Then he may begin to realize that happi ness
depends on internal conditions and not on outward material circunstances.
As he feels springing up within hinself hitherto unknown aspirations and
desires, he will cone closer to freedom Since the dawn of conscience,
manki nd has been bew | dered by two apparently opposing principles. An
al nost i ndistinguishable m xture of good and evil, |ight and darkness,
harnmony and di scord seens to destroy and cloud the brightest rays of
| i ght which otherw se m ght exist throughout the universe and within him
sel f. Such contradiction causes a confusion difficult to clarify. \Wen
man tries to explain it, he often |oses confidence and abandons hi nself
t o danger ous opi ni ons.

There are two contradicting beliefs in the orientation of religious
doctrine regarding the problem of evil as opposed to good that lead to
this confusion.

(1) The belief that the world was created by a Being
absolute in power, wi sdom and goodness, and has
al ways remai ned under H's divine guidance.

(2) The belief that evil is not a nere illusion, but
a power existing independently of good.

(The Master should reread these two definitions, enphasizing their
| nportance.)
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Concern about this apparent conflict of good and evil has deeply affect-
ed the thoughts, social custons, and ideals of mankind; yet the answer
may be sinply stated.

Good, for each man, is the acconplishnent of his own law Evil is
that which is opposed to his own |aw. Every hunman being has only one
law, which is related to the primary Law of Good, which is One. This
Good, or the acconplishnment of the one Law, Is Truth. Mn has within
hinself the ability to grasp the power of good and thus defend hinself
fromwhat seens evil. He has been created in the center of good and has
been appointed an ideal life free fromevil or m sunderstanding. By
believing hinself to be no longer wthin that center of good, nan expe-
riences its absence, which he calls evil.

It is the purpose of nman's existence that of his own free wll he
| earns to perpetuate goodness and truth through happiness. He wll con-
tinue to be harassed and punished by the seemng evil until he learns to
recogni ze that evil arises fromhis owmn free will. Gasping the noral
discipline of toil and trouble in his |life, he wll eventually return to
sit wthin the realmand sphere of Good. To strengthen nman in his pres-
ent state and enlighten himas to the way of return to his original
estate are the concerns of Martinism

SUMVARY

The Book of CGenesis is synbolic. It states the scientific princi-
pl es upon which creation is based. As an allegory, it indicates how
creation is maintained in its field of operation through the activity of
man's volitive faculty (desire) between two poles of force.

Man has brought about his present condition through a m sconception
of his rights under the |law of Omeity.

The terns Good and Evil are but terns for the positive and negative
aspects of the sane force.

VW shall now close this Conventicle in accordance with the ritual of
this degree.
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It must be plain fromwhat we learned in our |ast discourse that what
has cone to be called free wll is sinply man's ability to decide for him
self when and how he shall act to maintain his strength and his i ndepend-
ence by resisting voluntarily the obstacles which tend to prevent his
acting in conformty with the law of his iInnernost nature.

The fact that philosophers still ask about will and how it operates
| ndi cates that the average person has little idea that will is the govern-
Ing power within nman's nature. Throughout the ages, nen have concl uded
erroneously that will required reason to notivate it. If wll were sub-

ordinate to external cause, how could nman believe in a free wll? Yet

nost of us turn continuously in just such a circle, repeating the errors
whi ch keep us frombei ng independent and free. To say that there can be
no wll wthout cause is to say that wll is not a free deciding faculty.
Such reasoning ignores the very essence of free will, which is the ability
of an individual to act on his own volition independently of all external

| nfl uences. When nman learns to rely on his inward resources, he wll then
be able to exert his will so that his relationship with his external world

wll be harnoni ous.

Free will is sonmewhat |imted, nevertheless, for although nan has the
power to determne his own actions, he cannot control all the other in-
fluences in the world around him Free wll Is also dimnished by the
| ack of harnmony within the constitution of man hinself. The nman who is
not physically, nmentally, and spiritually progressive wll not even seek
the freedomwhich free wll can bring. The blind, frivolous person wthout
| deal s, who is guided solely by his senses, judges things by what they
seemto be and not by what they really are. It would be futile to present
to such a man truths opposed to errors, for he would conpare themwth his
own dark and false ideas and find in truth only guilt and contradiction.
Bei ng nuddl ed in his perceptions, he would choose to follow the dead and
obscure law of his aninmal nature.

As was inplied in our definition, the ideal freedomof the wll cam
only be achieved by the individual who frees hinself fromimtating others,
frommaterialistic possessions, and from fear of |oss so that he nay act
I n accordance with his Inner Self. Such a nman esteens hinself sufficiently
to desire to know hinself. He watches his habits and has already tried to
push away the veil of obscurity which surrounds him Thus, he wll fortify
hinmself wwth the, strength which cones fromthe inner governi ng power of
the will.

When the will is right, the rest of the constitution of man falls into
har nrony. The power of the will, then, commands all that which approaches
the fortress of physical man; and through its exercise, all actions which
have been limted through ill-usage are |iberated.

The har noni ous appearance and functioning of the hunman body depend
upon the proper functioning of every cell in a coordinated hierarchy of
cells, tissues, and organs. In like manner, the harnoni ous functioning of

each individual in society depends upon his ability to function harnoni ous-
|y according to his own nature.
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The proper exercise of free wwll can result in a freedom for man sur-
passed only by that state of freedomwhich existed at his origin. Wen we
cone to realize that "we are nenbers one of another,"” we cease to seek our
own selfish ends at the expense of other nmenbers of society. As one
menber of society suffers, wants, or is sick; so, ultimately, will each
menber of society be affected. Wile such social responsibility resting
on the free wll of each individual's nature can rarely be found today,
one nust not conclude that it cannot exist in the future. Collectively,
as well as individually, we experience that which we deserve to experience.

VW may ask why nman has failed to recognize and use fully his inherent
potential liberty. |In part, the cause nay be attributed to the negative
aspects of various philosophies fornmulated by him W mght nention as
exanpl es:

Fatalism which holds that all things occur according to a fixed
order wherein cause and effect are not related,

Predesti nation, which holds that all that occurs is foreordai ned
by Omeity, and

Determ nism which holds that all volitions are determ ned by
notives acting on the character of a person so that action is
not really the resut of free choi ce.

From such phil osophies, mankind, in servitude to jobs, to the opinions
forced upon it, and to the conventions of society, has decided vaguely
that man was not created for freedom Such fallacies are based on errone-
ous conceptions of freedom the ability of man, and his will. Therefore,
yearning for freedomwhile ignoring the wll of man is not likely to bring
even a snall portion of that freedomwhich is the divine right of everyone.

| f each individual were to discover and put into practice his inner-
nost ideals, freedom fromwant and a nore harnoni ous social order woul d
inevitably result. As we realize that "we are nenbers one of another," we
cease to force outside events. At the sane tinme, we naintain the strictest
all egiance to the lawwithin our hearts. FEach individual in society has
the right and the power to strengthen or to weaken his freedom Wen this
power is used to strengthen, it has a nost salubrious effect. There is a
feeling of relief froma great load as well as a feeling of expansiveness.
Bonds of worry and fear which have tightened about the nman of servitude
di sappear, and a new attitude of trust and freedom fromcare enters his
life. dd habits of limtation yield to characteristics of pliability and
cal Mmess even in the mdst of turnoil and bustle.

Such seeds of new life once planted in the consciousness wl | take
root and grow fromday to day. Eventually, one wll find hinself nore in
conformty wth the Divine WIIl. Environnent and outward circunstances
wi Il also change, for the first Law of Universal Justice is that the ratio
| s exact between the nature of the result and the nature of the cause.

WIl is indeed the primary factor in the creation of proposed spirit-
ual changes. Consequently, anything which tends to increase the power of
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the wll and to make it nore forceful is naturally to be desired. Gener-
ally speaking, we learn to strengthen this power of our soul —eur w || —by
studying its attributes, by formng right habits, and then by exercising

t hem
SUWARY

Free will is sinply the ability of man to decide for hinself when and
how he shall act to nmaintain his strength and his i ndependence by resisting
voluntarily the obstacles which tend to prevent his acting in conformty
wth the law of his innernost nature.

_ Humanity at |arge, at present held in servitude, has the power to live
In an ideal state of freedom

The revivification of wll Iin nman by its use in a pure, positive,
constructive manner is of primary inportance to nan's freedom

A Suggested Discipline for the WI |

1. Definitely plan two hours of the day and try by all neans to live
according to this plan. It is usually best to choose Sunday or a
holiday to nmake this experinent. Schedule each mnute of those two
hours and turn fromone activity to the next on the nonent, even
t hough you may not have finished the previous activity.

2. Vowto yourself that you wll refrain from scratching your nose,
pul ling your ear, or putting your left hand to your face for a
week. For each violation of this discipline, voluntarily pinch
yoursel f always in the sane spot. |In tine, the body will auto-
matically refrain fromperformng the undesired action. ( P nchi ng
dates back to an ancient theory of the duality of man. 1In this

way, the lower self is taught to obey the dictates of the will.)

Vv shall now close this Conventicle In accordance wwth the ritual of
this Degree.
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In the preceding discourse, we were given certain teachings of the
Martinist Oder concerning free will. It was this high faculty which
caused man's descent fromhis first estate. Being then higher than the
angels, he existed in a veritable paradise of delight, was endowed w th
many faculties, and was a potent Being. He ruled such internedi ary
agents of creation as Principalities, Powers, Virtues, Dom nions, Thrones,
Cherubim and Seraphim He was high in the current of enanations of

Omeity.

I nternedi ary agents of creation were known to the ancient Egypti ans,
Kabal i sts, Ghostics, and early Christians. A Herarchy of such terres-
trial and heavenly Beings has been said to exist fromthe very highest
spiritual plane to the lowest state of matter. |In general, nman has | ost
the possibility of ruling or even comunicating wwth these great spiritu-
al Beings of the ultra-nmndane sphere. However, by turning his spiritual
eyes upward in preparation for his return to hi s original home, he wl|
greatly revive within hinself his power over and communi cation with such
Bei ngs.

Contrary to the general belief, man did not cone into this world as
a result of weakness. Rather, his comng was a self-assertive step, the
result of strength. Man cane into this world to fulfill the purpose of
evolution, not only to increase his strength through growh but also to
assist in raising the status of all material things.

No origin of spiritual life surpasses that of man, for there is no
older Being in nature. The orlgln of man is God, but the origin of the
human race on the earth is man's comng down into matter. Naturally,
man has |lost and sacrificed much. This we can readily see, for the cor-
poreal |ife of man is in nost cases a privation and a struggle.

During periods of aspiration, nman recalls faintly his higher estate.
This longing, or yearning, this indefinite renenbrance of a fuller, nore
| deal existence, unconsciously drives himever onward in the search for
happi ness.

Man now lives in the darkness and conprehends it not. Hs real
elenent of l[ife is light. The corporeal, physical body is subject to a
nost humliating end; but man possesses an immterial body that is glori-
ous and perfect, through which he may enjoy all the rights of inmmortality.

Where else could there be an estate or condition which possesses all
of the perfections, the opposite of which man now endures, if not in the
infinite knowl edge and presence of Omeity? Man's limtations are due to
nothing nore than his separation from Omeity, or the Suprenme Principle
of Good, which is the true light and only support of all creation.

The formation of matter by the condensation of finer spiritual forns
Into the dense physical state can be illustrated by a pyram d, whose apex
represents the unitary sense of all and whose base represents the earthly
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stage of final condensati on. (Exhibit Illustration A) This pyramd

|l lustrates the ancient theory of emanation of matter fromthe unitary
source of all.

Man regards hinself as no |onger the sane Being he was at one tine.
He knows his limtations and his responsibilities, and he is striving to
know his destiny. This destiny is that, as a result of his struggles in
the material world, man nmay through his own efforts regain his early and
original status and also rise to a higher state than he has heretofore
enjoyed. The realization of his destiny, as well as the search for his
many inconparable faculties, has caused himto be busy since first arriv-
I ng upon this earth.

H s ascent back to the realmof Omeity necessitates that he approach
the various emanations frombelow Therefore, he nust devel op certain
powers in this ascent that are different fromthose of his descent. In
threading his way back to his original state through the Forest of Errors,
mankind is given nmany hel ps and aids, the proportion and degree dependi ng
on his owmn work and effort. As he strives to understand the Absol ute
and to bring about a reintegration wthin hinself, so wll he be assisted
by Beings on this earth as well as by invisible ones. (Exhibit
|l lustration B.)

Martinists hold that man is made up of three principles: the ane
(pronounced as though spelled "ahnt'), the fluid envel ope, and the cor po-
real body. The word ane has been used because its nmeani ng in French can-
not be easily approximated by any English word. It may be said to repre-
sent the spiritual properties of man, or the principle of life. In
reality, it is the conponent part of man which is imortal.

The plastic mddle or fluid envel ope serves as a connecting link
between the anme and the corruptible, or physical, body. It also gives
rise to those activities of man which we attribute to the enotions.
M/stics of all ages have been aware that there is another general divi-
sion of man's body, which possesses a vital and responsive quality. You
may call this internediary body the fluid envel ope, or the astral body,
as you wish. It is sufficiently spiritual in nmake-up to be influenced by
spirit, yet it is physical enough in nature to influence the physical

body.

No one can question that nman receives assistance fromhis constitu-
tion. He is so constructed as to be protected and saf eguarded agai nst
the dangers that surround him This protection is in the nature of a cor-
rupti bl e envel ope, or corporeal body, which gives hima vehicle for under-
going certain experiences and a channel for his senses to bring him
know edge. Thus, by the pronptness and Tightness of his reason and the
qui ckness of his senses, nman can prevent hinself fromfalling into |anen-
table errors on his return to his ideal state of existence. H s connect-
Iing relationship between spirit and nature can be illustrated by draw ng
two slightly overlapping equilateral triangles. (Exhibit Illustration C)
The triangle wth its point down represents the spiritual properties of
man. The triangle with its point up represents the nundane, or physical,
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side of man's nature. Were the points of the two triangles overlap is
the fluid envel ope, as denoted in the Martinist teachings.

Therefore, man retains the ane, the superior possession of which he
was fully aware in his early estate even while subjected to a corporeal,

sensual body. He is at the sane tine large and small, nortal and i mor-
tal, physical and spiritual; possessed of potential freedombut bound to
the physical world as a result of his wll. In other words, nman is

conposed primarily of two natures opposed to each other. They neet and
are sonewhat blended in what we Martinists know as the fluid envel ope.
By understandi ng his fundanental construction, man can direct his wl|
constructively toward reintegration and regeneration.

SUMVARY

At one tinme, man occupied a glorious and ideal spiritual state.

The so-called fall was a self-assertive action of man. Through ex-
| stence in a physical world, man has lost certain of his powers, priv-
|l eges, and rights. H's nmain objective is his search for the spiritual
world fromwhich he cane and the return to those original rights and
privileges which he enjoyed in his first spiritual status.

Man has been equi pped with certain instrunents, or bodies, wth

whi ch he can overcone the world and return to the ideal existence from
whi ch he cane.

The spiritual part, or ane, of man is connected with and can func-
tion through the physical body by the instrunentation of a third, or
m ddl e, body known as the fluid envel ope.

W shall now close this Conventicle Iin accordance wth the ritual
of this degree.
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A. The Path of Descent
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B. The Path of Ascent

C. The Fluid Envel ope
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Since the days of Aristotle, mankind has been striving to classify
all substances—iving and nonI|V|ng—en the face of the Earth. Yet,
t oday, even science cannot furnish a satisfactory classification for
all the multitudi nous objects in the world.

Martinists believe that a true classification can be reached by
followng nature, conformng to her triadic pattern of mneral, vege-
table, aninmal. But where are the demarcations between vegetabl e and
mneral ? Between vegetable and aninal ? Between aninal and man?

Let us first consider the difference between the vegetabl e and
m neral kingdons. The vegetabl e ki ngdomincludes all grow ng objects,
orlglnatlnﬂ dlrectly or indirectly in the earth, multiplying and repro-
duci ng either above or bel ow ground.

_ On the other hand, we consider objects to be of the mneral kingdom
| f they have their source in the ground, are apparently passive, and
cannot reproduce thensel ves.

Both have in common their close association with the ?round; yet
one has novenent and the other has not. The green vegetabl e shoot

whi ch grows or noves toward the light has no counterpart anmong the
mneral objects. Snce the nore abilities and powers a species has,

the nore advanced it is in the scale of evolution, and it is correct to
concl ude that the vegetabl e ki ngdom stands above the mineral in the

real mof nature.

Let us pass next to a conparison of the vegetable and ani nmal ki ng-
dons. W have noted that the vegetabl e ki ngdom possesses characteri s-
tics of growh, fructification, and reproduction. These characteristics
are also the possession of the aninmal kingdom |In addition to these
common characteristics, one has feeling and the other has not. The
ani nal 3|ves evi dence of feeling not only pleasure and pain but also
fear and desire; but these are wanting in the vegetable. 1 the basis
of possessing nore abilities and powers, then, the aninal ki ngdom nust
stand above the vegetable in the real mof nature.

Wthin the aninmal kingdomitself, man is essentially distinct be-
cause of his faculty of reason. As animals and vegetables have certain
characteristics in common, so do nen and aninals; yet the additional
abilities and powers possessed by man are so far | n advance of those
possessed by other nenbers of this kingdomas virtually to constitute
man a kingdomin hinself above the other three.

The law of devel opnent, which Martinists call the great fourfold
proposition, or Quaternary Law, links all four ki ngdons together inits
four axioms. It is fundanental to the expl anation of all the ki ngdons
on Earth, the spheres of the spiritual world, and the constitution of
man. |t provides man with the understandi ng whereby he nmay begin his
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journey out of the Forest of Errors in which he finds hinself. Briefly,
this fourfold proposition iIs:

Axiom One: Evolution justifies the existence of all the
ki ngdons of the Earth.

Axiom Two: A definite correspondence exists between the
ki ngdons of the physical world and the enanations
of the spiritual world.

AxiomThree: Fromthe |lowest naterial manifestation to the

hi ghest spiritual emanation, there is a continuous
progression of characteristics and force.

AxiomFour: In all classifications, inverse proportion is the
rule: The greater the nunber of enanations or
subdi visions, the | ess, proportionately, the life
force in each and the fewer the characteristics
expr essed.

So inportant to our progress is this Quaternary Proposition that we
shal | exam ne each of the axions in detail. AxiomOne states that
evolution is the justification for the existence of all the kingdons of

t he Earth.

In nature, it is clear that all the kingdons of the material world
grow, first, through involution; second, through evolution. That iIs to
say, there is a path of descent fromunity to nmultiplicity which m ght
be terned disintegration; and there is a path of ascent fromnmultiplic-
ity back to unity which Martinists call reintegration.

In biology, the terminvolution is understood to nean retrograde
devel opnent, degeneration.” It 1s the opposite of that biological proc-
ess called evolution, which is understood to nean the devel opnent of a
series of lower forns into higher ones.

To Martinists, the two terns inply fall and rise. By man's fall,
he noved fromthe center of OQmeity in a series of descents, or downward
progressions, which dissipated his original powers although multiplying
his extensions. In his rise, he wll nove froma multiplicity of weak
and feeble actions through reintegration back to Omeity, his true
center. This process of fall and rise or involution and evolution is a
conti nuous one and enbraces the four kingdons—i neral, vegetable,
animal, and man. |t operates by the laws inherent in itself and does

not concern Omeity directly.

Axi om Two enbodies the law of correspondences—a fundanental one
to all nystical students. It is summed up in the famliar phrase, "as
above so below," neaning that the visible world is but a reflection of
the invisible and that the |aws which operate there have their expres-
sions here. Likewse, it neans that things terrestrial are counterparts
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of things divine. Consequently, the |law of analogy Is everywhere used
to denonstrate this fact. By analogy, even things dissimlar nay be
nade to serve as illustrations. Thus, the heart and brain are not
simlar; but in the doctrine of correspondences, they nay be consi dered
anal ogous—that is, in philosophic anatony their functions are corre-
spondent ones.

Axiom Three states that fromthe lowest material nanifestation to
the highest spiritual enmanation, there is a continuous progression of
characteristics and force.

M/stics have | ong possessed the know edge that all kingdons of
nature are related, above and bel ow, by progression or unbroken series.
Between matter and the indefinable God, or OQmeity, there are infinites-
| mal gradations of energy; therefore, in the universe there are no two
things alike. Nature nakes no dupli cates.

Progression exists fromthe |owest to the hi ghest w thout boundary
or separation. Even the apparent gaps between ki ngdons are found upon
examnation to be filled with a continuous series. It is inpossible,
however, to know exactly all the characteristics of any one of the terns
or objects in this great stairway or progression, for such know edge
was | ost when nan gave up his first status. Because he has lost all
contact wwth the first of all of these sources, he does not know the
source or root of any one of this nunerical series.

This law of progression or continuity applies equally to Beings
that are above material status. In fact, Beings in the spiritual
SEheres follow it wth nore exactness because they are not so far from
the first termor division of progression.

Axi om Four, which states that in all classifications inverse pro-
portion is the rule, follows logically as a result of Axi omThree.
Since there is a continuous progression of characteristics and force
fromthe |lowest to the highest, it nust be clear that as the character-
Istics multiply, the force decreases. In other words, the nore a sub-
stance is subdivided, the less will the subdivisions exhibit the powers
of the original root. This law applies solely to the involution of
creation.

Asinmple illustration wll denonstrate this. The circle has |ong
been a synbol of Omeity. Since a circle is made up of 360 degrees,
let us say that OQmeity has 360 attributes. If, therefore, we divide
the circle in half, Qmeity, which was one, now becones two, each having
only 180 attributes instead of the original 360. |If we divide by four,
there are four subdivisions or classifications, but each exhibits only
90 attributes instead of 360. Thus, the farther fromQmeity we nove
by t hese subdivisions, the nore nunerous they becone but the fewer
attributes of the original they possess. This is the rule of inverse
proportion.
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This Quaternary Lawis a significant one, and its four axi ons
shoul d be | ear ned.

SUMVARY

The Quaternary Law is to Martinists a fourfold law |linking all
four kingdons together in its four axions. It is fundanental to the
expl anation of the kingdons of Earth, the spheres of the spiritual
worl d, and the constitution of nan.

lts four axions are;

1. Evolution justifies the existence of all the
Ki ngdons of the Earth.

2. A correspondence exists between the kingdons
of the physical world and the enmanations of
the spiritual world.

3. There is a continuous progression of charac-
teristics and force fromthe |owest materi al
mani festation to the highest spiritual
emanat i on,

4. The law of inverse proportion governs this pro-
gression: The greater the subdivisions, the
fewer the characteristics and the less the force
| n each.

V& shall now close this Conventicle in accordance with the ritual
of this Degree.
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|n the precedi ng di scourse, we were given certain |aws about man's
origin, his first splendor, his wll, and the condition in which he finds
hinself at present. Certain errors, too, we found to be prevalent in the
conduct and daily opinion of mankind in general .

One of the greatest of these is the failure to distinguish between
Inaninmate natter and the living organism Wy? W shall give three ms-
conceptions which have resulted in this great error. The first is the
error nade by nman in his apparent perception of evil. Let us reiterate
the definition of evil: "Bvil is that which is opposed to the progress of

each i1 ndividual ."

position to the progress of manki nd makes nan unhappy. |If he is
unhappy, then he nust be guilty of not making use of the ﬁr|V|Iege of his
free wll because evil is nonexistent when confronted with good. The
progress of every being on Earth, however, 1s subject to opposition as a
result of its own evol ution.

As far as actual practice is concerned, there is really a double
action working upon man and nature. W can say, in fact, that in effect
there are two opposing forces if we renenber at all tinmes that of these
two only one can be real.

The second force, or apparent evil, can have neither wei ght, nunber,
nor neasurenent since these conceptions belong to the very essence of
good. ©Man w Il make much progress, therefore, if he wll recognize at
the start the great dual law of positive and negative forces at work in
nature or corporeal creation. W nust recognize this dual law in all
temporal things, for this realization wll be the neans of unraveling it
wi thin ourselves. S nce the beginning of nman's consci ousness, there has
always existed this |law of dual action. It is necessary, however, that
man understand and subsequently overcone his belief in the illusory power
of negativeness, or evil.

As a result of man's unfortunate belief in the power of negativeness,
there has arisen a second error in this Forest of Errors: In his struggle
for progress man has nade of material nature an independent force. Al-

t hough man was able to see that nature was living and active, he considered
It separated fromthe main trunk of creation. Utinmately, he sawin it
only an isol ated bei ng whose voice was |lost in the distance. Therefore,
the laws and truths which nature woul d have reveal ed were | ooked upon as
opposi tions rather than hel pful |essons.

Since man has been bound to the nmaterial regions of the Earth, he has
tried to discover the laws and forces extended into matter fromthe invis-
Ible realm but he has been confused by the belief that such invisible
gui dance should be as tangible as matter itself. He has wanted to submt
both nmatter and the directive force back of it to physical neasurenents.
Such a corporeal neasure can only be given to space and nass.
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| f mankind were correct in believing that invisible, directive
force was the sane as matter, it would nean that sone of the spiritual
emanations of Omeity would be within the bounds of [imted and i naccu-
rate sense faculties. This Is directly opposed to what we understand
about both man and the great spiritual forces of the universe, for we
believe that previously man was able to perceive such forces. The sol u-
tion to the two problens which have arisen as a result of our m sunder-
standing is that the invisible forces back of nature are superior to and
control matter. Therefore, they cannot be of the sane quality. WMatter
could not exist wthout these protective forces; yet these forces can
exist wthout matter. It is the continual rhythmc recurrence of such
forces that causes the regular renewal of corporeal beings.

This brings us to a third error or general m sconception of nmankind.
Havi ng seen bodies of animals and other living creatures deconposed and
di sappearing fromsight and having seen as well these bodies continually
repl aced by other bodi es, man has concluded that the new bodies were
formed fromthe debris of the old ones, the different parts being again
| ntroduced in the conposition of new forns. Fromthis, nman concl uded
that the particles of matter were going through a continual cycle of life
and death, their fundanental nature always remaining the sane. This is
not true.

First, matter, that Is, its forns and expressions, Is not indestruct-
Ible and is not eternal. Only the invisible cohesive forces of Omeity
are eternal and indestructive, and they are the essence of matter. One
must be careful not to confuse matter with the divine energy that supports
it. Matter is only the outward, apparent, sensible, or tangi ble expres-
sion of the innate cohesive forces of Chnelty

As far as Omeity is concerned, there can be no end to any I|iving
creature. However, the Law of Duality causes the end we call death. It
applies even to vegetables, which proceed fromseed to full bloom Qppo-
sition to its progress ultimately brings it to a concl usion.

Therefore, we see that bodies of animate things are nade up of matter
which is continually being reinforced by cohesive energy. Matter is un-
able to retain this force under the continual stress and strain of the
negative aspects in nature; so death occurs.

Death results fromthe cessation of the activity of these cohesive
forces. These forns are subject to deconposition only because the forces,
having retired, abandon matter to its own chaotic conditions. These con-
ditions, being negative, are opposed one to another. They divide and
destroy thensel ves before our very eyes.

W can perceive sonewhat the difference between the deconposed, un-
organi zed matter and that which contains cohesive energy when human bei ngs
devour animals. Wen nan eats a portion of the body of an animal, he
obtains a very large quantity of this cohesive energy. This energy is not
In its natural balance and brings a spurt of energy because it wants to



MARTI NI ST ORDER - E-

Associ ate Degree Page Three
D scourse El even

return to its original source or to escape. During this struggle, the
human being feels an effervescence that stinmulates himto greater action.
He feels quiet only after this cohesive energy has been released fromhis

oWn or gans.

This leads us to the logical conclusion that death is a sinple phe-
nonmenon which concerns all. A wse nan has the noral stability to con-
tenplate his own death. Those who have conprehended the errors of this
wor|l d and have been occupied in life wwth light and truth are sonetines
aware of their approaching end because spirit is the universal torch of

matter.

W have said that man is conposed of the physical body, the plastic
envel ope, and the ane. Using the analogy of a horse-drawn carriage and
its driver, we say the driver is the Snme, or Soul of the individual, the
carriage is the physical body, and the horse corresponds to the plastic
envel ope. |If the carriage breaks down, the driver can nount the horse
and ride on. That is what occurs at death. The rider travels on until
t he horse becones old, weary, and worn out; then the rider nust continue

on foot.

In the materialistic conception, man pulls the horse, the horse is
seated in the carriage, and the carriage directs the actions of the horse
as to the way it should go. The sane analogy m ght be applied to other
conceptions in regard to death.

Perhaps a still better analogy can be drawn from a |arge observati on
bal | oon. (Exhibit ball oon diagram)

You will see by the diagramthat there are three separate and dis-
tinct divisions. These three divisions nake the figure anal ogous to the
construction of the human bei ng.

The w re basket containing the sand bags represents the physical
body. It iIs hooked to the plastic envelope at 1, the plastic envelope is
in turn hooked to the balloon proper at 2. Wen the balloon is high
enough, the w nd becones rough and shakes off the basket containing the
heavy sand bags. Further rocking of the balloon in a higher altitude dis-
| odges t he hooked piece of netal which represents the plastic envel ope.
The bal |l oon then continues on up out of sight,

W see in this figure a very sinple explanation of death. [In the
ordinary state of health, all three principles are assenbl ed together.
When one becones ill or death approaches, sone of the sand bags are thrown

out of the basket and the Sne is then able to exert a greater force than
the body. The forces of the spiritual world begin to rock the ball oon and
the body is shaken off and |eft behind on the Earth. The true sol vent of
dead bodies being the earth, the body of man is deconposed and absorbed
again into nature. The doubl e-hooked rod is next shaken fromits connec-
tion with the Sne. The Sne then soars to invisible heights.
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The wi se man, therefore, convinced that this world is only a reflec-
tion of the unseen world, rejoices rather than grieves when the tine
cones to renew his acquaintance with his original estate, for he knows
that originals are preferable to reflections.

SUMVARY

There operates in this nmaterial world a positive and negative inter-
action known in Martinist teachings as the great dual law This apparent
action is due to the manifestation of good and the effects of the absence
of good, which are evil. Evil, by its nonentity, works in opposition to

t he progression of man.

The general erroneous opinion held by mankind is that nature exists
by and of itself, independent of all creation.

| f man guides his actions in life so that he can circunvent opposi -
tion to his progress, he will master life and conprehend so-call ed death.

~ The O ass Master may call for discussion and clarification of any
poi nts.

We shall now close this Conventicle in accordance with the ritual of
t hi s Degree.
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In order for us to have a nore conplete understanding of the diffi-
culties with which man is beset in this world, it is befitting that we
shoul d have a greater understanding of the world of nature, of man, and,
eventually, of the spiritual spheres. As our discourses continue, we
shall notice that they expand and el aborate general principles and state-
ments regarding God, nature, and man. After having taken a cursory
exam nation of nature, let us examne it nore in detail, step by step.

W are told that we are on a planet called Earth, spherical in
shape, whirling upon itself in space. Many nore or |ess organized |iv-
Ing things together with us formthe different steps which separate us
fromthe m nerals. In the heavens beyond the earth roll other opaque
bodies that are lighted only by reflections of the Sun. These nunerous
pl anets and their satellites together with the Sun formwhat is known as
our solar system There are an infinity of solar systens conparable to
our own in the universe.

In our last discourse, we spoke of the positive and negative actions
which man was forced to acknow edge. W see specific instances of this
positive and negative action trying to destroy everything we have done
with effort. Man builds and if he ceases for one nonent to keep what he
has built in repair, forces that seeminvincible start to take all these
t hi ngs back by destroying them Mdths eat our cl othes. Rust eats up
iron. Weeds spoil our cultivated fields.

We have spoken of the m neral, vegetable, and animal ki ngdons.
These divisions and their existence constitute what is known as the El -
enmental World of our solar system This is the first division for con-
sideration. The Earth, the other planets, and satellites constitute
what the ancient nystics called the Wirld of Orbs, the second division

of our solar system

There is yet another division of the solar system which is nore or
|l ess invisible. This division was known of old as the Enmpyrean Worl d.

Both the World of Orbs and that called the Enpyrean will be dealt
with in the advanced degrees of our Order. Throughout this degree, we
shall concern ourselves only with the Elenental Worl d. In this world,
as has been said, there are three divisions: mneral, vegetable, and

ani mal .

M nerals are substances having a unique property of growth: They
I ncrease in volunme wthout changing their position. Thus, the m neral
Is a little earth-sun, receiving rays and reflecting them and, at the
sane time, increasing and becomng |arger itself.

The vegetabl e ki ngdom shoots upward to the |ight w thout changing
Its position but growmng in a vertical direction. Vegetables have their
heads, or nouths, fornmed by roots in the ground. The nmain body of the
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vegetable is found above the ground. The head sinks nore and nore into
the ground as the branches and the linbs give forth flowers and seed.

This point 1s inportant to notice because sonetines man thinks he
can grow only one-way--upwards. On our planet, everything nmust grow in

both directions. In other words, every tine man perforns an act upon
the Earth, it either uplifts himor degrades him In tine, he nay becone
so deeply rooted that fear and suffering wll break or uproot himonly

with great difficulty.

Man bel ongs in the animal kingdom The outstanding characteristic
of animals Is the ability to nove about wherever they wsh. |In addition,
man possesses wWthin hinself a living light, or nystical fire, not found
el sewhere in the aninmal kingdom By this light, he is able to function
Intellectually and spiritually.

Mystical anatomsts usually divide the body into three parts: the
head, the chest, and the abdonmen. The justification of the nunber three
wll cone later in our discussion of nunbers. It is sufficient to say
here that nature herself directed this division. The first general
divisions are representative of nore detailed subdivisions and anal ogi es.

The abdonen contains the stomach, intestines, and liver. To the
anci ent al cheni st, the abdonen corresponded to alchemical salt ( &),
synbolizing the waters of creation. The Kabalist used the Hebrew letter
Mem ( '» ) to represent the sane thing. The chest contains the heart and
Tungs and is, therefore, the seat of the circulatory systemas well as
of the respiratory. The alchem st represented this by alchemcal nercury
(® ), the universal vital essence. The Kabalist represented it by the
Hebrew letter Aleph ( I§'). The head of man is the source of the prim -
ti ve substance of the nervous system and the seat of the intellect. To
the alchemst, it corresponded to al chem cal sulphur ( £ ), the divine
fire. The Kabalist referred to it by the use of the Hebrew letter Shin
( ). (Exhibit Illustration A)

In the enbryonic state, the human body is nade up of three coats or
sheaths. First appears the external one, which forns the brain, the
spinal marrow, the nerves, the skin, the hair, the enanel of the teeth,
the nails, and parts of the eyes. This is known scientifically as the
ectodermor ectoblast. After this sheath, an inner one appears from
whi ch devel ops the digestive apparatus, that is, the liver, stomach, pan-
creas, etc. This inner skin is called the endoderm \Wen the internal
skin has been forned, an internediary sheath appears, which is called
the nesoderm Fromthe mddl e sheath develop the organs of circul ation,
t he ki dneys, the nuscles, the skeleton, the dentine of the teeth, etc.
In addition to this threefold formation, there is also a threefold

ci rcul ati on.

Fromthe occult point of view, the abdonen, chest, and head are
considered the centers of the |ynph, the blood, and the nervous force,
each nore or less a fluid attached, respectively, to each of these three

centers.
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To each of these three divisions of the body are attached linbs: to
t he abdonmen, the two legs; to the chest, the two arns, and to the head,
the cephalic linbs, or upper and lower jaws. (Exhibit Illustration B)

Anatony is a science created by man. As such, we have the right to
interpret it as we think fit. This chart, therefore, contains enough
general divisions to nmake up nman as examned fromthe Martinist viewooint.

SUMVARY

The threefold conception of the universe, or our solar system is
classified by Martinists into the Elenentary Wrld (mneral, vegetable,
animal ); the World of O bs (heavenly bodies); and the Enpyrean Wrld
(the infinity beyond the Wrld of Orbs).

The anatom cal conception of man is also threefold, consisting of
the head, the chest, and the abdonen.

This conception is in accord wth both Al cheny and the Kabala: Al -
cheny represents the divisions by sulphur 4, nercury 2 , and salt & ;
and the Kabal a represents themby the three Mother letters, Shin :

Al eph , and Mem 3

W shall now close this Conventicle in accordance with the ritual
of this degree.
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A.  THE THREE DI VI SI ONS O NMAN

B. DVISIONS O THE BODY IN CHART FORM
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You wll renenber that, in the preceding discourse, we divided the

physical man into three parts, wth three fluids or forces, one for
each of the principal parts. Each of these three divisions overl aps
the other two. This explains the constitution of man fromthe view
point of the nystic and the occultist.

Pyt hagoras, an initiate of the ancient nystery schools, who estab-
| shed a renowned school in Crotona, Italy, gives an excellent illustra-
lon of how these three divisions intertwne. Mdern students, who have
ried to represent Pythagoras' philosophy by nunbers only, have been able
o follow his arrangenent only partially, for the truth of the matter is
hat the nystics of Pythagoras' day used both words and ideas. The fol-
owng table illustrates the ideas of Pythagoras as well as the concep-

I
t
t
t
t
I
tion of the Martinist Oder. (Exhibit Chart A

This is a profound chart. So-called nystic witers have promnul -
gated theories of the many bodies of which man is conposed, but they
have confused subdivisions with nmain divisions. It is true that there
Is a variation in each of the three main divisions, as illustrated in the
chart; but there are only three nmain parts in the true constitution of
man.

W have already spoken of these: the ame, the fluidic envel ope,
and the physical body. Each of these contributes to the formation of
the other two. Thus, before birth, the anme gives the inpetus to the
quthc body, and the fluidic body serves as the matrix for the materi -
al body.

During terrestrial life, the reverse is the case: the physical
body makes it possible for the fluidic body and the spiritual body to
function on this plane. During |ife on Earth, the nine vibrations of
these three bodies are ultinmately bound together.

The joining of the physical and fluidic envel opes produces a spark
called life, which lasts as long as nan renains on Earth. It is the
sanme wWith the joining of the fluidic envelope and the ane. Oily in this
case, the spark, or the light, is sonewhat nore intense. The constitu-
tion of man is conplete when all three parts function as a unit.

Those who believe this spark to be permanent cannot expl ai n what
happens to it before birth or after death. Physical life nay be com
pared to the light produced by an electric current passing through two
pi eces of carbon. The electricity and the two pieces of carbon contain
potential |light, but there will be no spark unless the carbons are
brought cl ose enough for the current to pass fromone to the other.

I'n an anal ogous manner, Pythagoras used nunbers to illustrate the
functioning of various principles in the body and in nature. Nunber iIs
a general neans of synbolism which can be applied to all forns which
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mani fest on this material plane, for wthout nunber there could be no
wei ght, measurenent, or classification. Nunber plays an inportant
part in all sensible action that man determ nes upon in pursuance of
his |iberation fromthis Forest of Errors.

|f the great Hernmetic |aw of correspondence, which says, "That
which is above is anal ogous to that which is below, " is true; then we
possess a definite key for studying the constitution of the hunman being.
In general, we are able to affirmthat the body of man is nade in the
| mge of God and that the truth is in man.

W have seen that there are three general divisions in the physical
body; abdonen, chest, and head. But we find other nunbers besides 3
represented. There are 7 openings in the head: two eyes, two nostrils,
a mouth, and two ears. W have ten fingers, five on each hand; also,
ten toes, and 12 pairs of ribs. Finally, the body is divided into two
general parts—a right half and a left half. The fact that the right
half is positive and the |left negative will in tine cone to have great
significance to you. For us, in this Degree, however, the nunber three
w || have the nobst significance. (Exhibit Chart B)

In his use of nunbers, Pythagoras was followng the customary prac-
tice of earlier nmystics, whose conception of the significance of nunbers
Is all but lost today. To them nunbers were synbols of manifested | aws;
they were expressions of the absolute Unity of Omeity. The operations
of numbers, then, were anal ogous to the operations of the |laws of Omeity.
Thus, nunbers cane to be referred to as theosophic in their operations
because they represented the forces of Omeity which penetrate the |aws
of nature and extend throughout the world. Theosophi ¢ operations were
of two ki nds: reduction and additi on.

By theosophic reduction, all nunbers of two or nore figures could
be reduced to one unit by the addition of all their elenments. Theoso-
phic reduction is illustrated in the first section of the chart.

By theosophic addition, the theosophic value of any nunber could be
arrived at by adding together all the nunbers fromunity up to and in-
cluding the nunber itself. This process is illustrated in the second
part of the chart.

A further exam nation of nunbers at this tinme, however, would
hardly do nore than confuse us since we have not yet conpleted the study
of fundanentals that would make them neaningful. W shall delay only
| ong enough to remark the inportance which nystics attached to the
nunbers 1, 3, 4, 7, 10, before proceeding to a conparison of the three-
fold division of man in Martinismwth that of other philosophies. | t
will be noted that the threefold division is held to and that only the
term nology is vari ed. (Exhibit Chart C

The physical body in Sanskrit is represented by the word rupa. That
whi ch corresponds to the fluidic envelope is jiva, which is literally
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"garnment" or "appearance" but signifies quickened life or vitality.
Atman, as nearly as it can be translated into English, stands for the
Di vine Soul's being incarnated.

Hebr ew phi |l osophy uses the word mal kuth for the physical body,
nephesch for fluidic envel ope, and ruach for ane.

Egypti an phil osophy uses the word khat for the physical body,
ka for the fluidic envel ope, and ba for ane.

| n previous discourses, the main enphasis has been on the plastic
envel ope as the connecting |ink between the highest part of man's being,
the ame, and the |owest, the physical body. Generally, it is believed
that the plastic envelope is within the physical body; but this is only
partially true. By its extrenely tenuous nature, the plastic envel ope ex-
tends outside of and surrounds the physical body. It is very closely al-
lied to our breathing. As man is bound to his nother before birth by the
unmbilical cord, so is he bound after birth by breath to the atnobsphere of
Eart h. By analogy with the unbilical cord, the cord of breath which binds
himto Earth has been nystically referred to as the atnospheric cord or,
as in Ecclesiastes 12:6, the Silver Cord. |In fact, the Silver Cord is the
nanme nost often used.

When the unbilical core is severed at birth, man starts a new ex-
| st ence. In the same manner, vnen the Silver Cord, or the atnospheric
cord, if you prefer that term 1is severed at death, man again enters upon
a new exi stence.

It is the plastic envel ope which ani mates the physical body of man.
Its actual anatom cal seat in the human body is the thoracic cavity, and
its energy circulates through the autonom c nervous system W nust al -
ways keep in mnd that the plastic envel ope serves both the ane and the
body. Its service to the body lie, in presiding over organic or aninal
life and to the ane in furnishing the neans of communicating intellectual
know edge.

During sleep or periods of unconsciousness, the relation between
the plastic envel ope and the physical body is interrupted. At such tines,
It Iis said that the plastic envelope is tenporarily disconnected from
Its correspondi ng physical seat.

The function of the plastic envelope is to provide human el ectri -
city or nervous force necessary to the action of spirit or to the inter-
action of the ane and matter. From an organic point of view, the plastic
envelope is really a universal tool used by both the body and the spirit.

The ane has very little contact with the physical body. The pl as-
tic envel ope, however, has one half of its qualities interlocked with the
ame. Thus, the ame is able to function through the physical body by
means of the plastic nediator.

Man can thus commune with his fellow nen in two ways: Physi cal | y,
by shaking hands with them and, astrally, by projecting human electricity
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towards another's spirit. The Chinese have admrably synbolized this
|atter type of communication by a synbol representing the union of the
pl astic envelope and the ane. (Exhibit Illustration D In China, this
synbol may be found on the banners of nmany secret socTeties. In the
delineation of this synbol, one half is made |ight and the other half
dar k.

Wth this explanation, the student should be able to distinguish
the three divisions of the human being. The two |ower divisions, being
responsi ble for reproduction and all the acts of |ife, cannot operate
wi thout a superior and intelligent anme that comands the |ower to make

themact. Qur next discourse will continue our discussion of the plastic
envel ope and the inportance of its functions. These observations wl|
hel p make man w se and prudent and wll prevent himfrom | osing hinself

on unknown trails fromwhi ch he cannot return.

SUMVARY

The ancients saw in nunbers synbols of OQmeity's laws in operation.
Nunbers had, then, a theosophic significance which was neasured by theo-
sophi ¢ reduction and theosophic addition.

The Martinist threefold division of man differs fromthat of
Pyt hagoras and ot her phil osophies only in its term nol ogy.

The nature of the plastic envelope as an internedi ary between the
ane and the body nmakes it analogous in a sense to the unbilical cord. As
the unbilical cord ties man to his nother before birth, so the plastic
envel ope, which we have cone to think of as an atnospheric cord, ties nman
to the Earth by the breath.

W shall now close this Conventicle in accordance with the ritual
of this Degree.



MARTI NI ST ORDER .
Associ ate Degree D scourse Thirteen Page Five

A, PYTHAGOREAN | DEAS AND THE MARTI NI ST CONCEPTI ON

B. THEGSOPH C NUMBERS

1. Theosophi ¢ Reduction illustrated:

13=1+3=4; 86=8+6=14=1+4=5; 9 6 4=9+6+4=19=1+9=10; 10=1+0=1
2. Theosophic Addition illustrated:

Theosophic value of 4 is 1. Theosophic value of 7 is 1:
1+2+3+4=10=1+0=1 1+2+3+4+5+6+7=2 8=2+8=10=1+0=1

Theosophic value of 9 is 9:
1+2+3+4+5+6+7+8+9=4 5=4+5=9

C. MARTI NI ST CONCEPTI ON AND THAT OF OTHER PH LOSCOPH ES COVPARED
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D. THE FAM LI AR CH NESE SYMBOL | LLUSTRATI NG THE METHCD OF ASTRAL COM
MUNI CATI ON BETWEEN TWO | NDI VI DUALS APPEARS COVPLETE BELOW

Expl anation: The Master should present a step-by-step expl anation
of the completed figure.

A. Describe a half circle.

Its center (1) represents the ane, the curved space (l') the plastic
envel ope of A

B. Extend the dianmeter of this half circle to double its own
| ength, and on this extension describe a second half circle in the op-
posite direction.

The center here (2) represents the ame and the curved space (2') the
plastic envel ope of B.

C. Using half the conbined dianeters of A and B as a radius, de-
scribe a circle to enclose A and B. This wll indicate A and B in
astral comunication. The large circle represents their union, wth
the anme and plastic envel ope of each still retaining its individuality.
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V¢ have spoken of the location of the plastic envelope in the body.
This brings us to the interesting question of the inter-relationship of
the plastic envel ope and the physical body. Wen a nman is deprived of
one of his physical |inbs, he seens to continue to have sensations appar-
ently comng fromthe anputated nenber.

Moder n-day nedicine offers this explanation: Al bodily sensation is
interpreted in the brain, and various groups of brain cells are connected
wth nerve fibers fromthe feet, the hands, the hips, the shoulders; iIn
fact, fromevery area of the body. There are four ways by which nerves
are stimulated: (1) electrically, (2) thermally, by either excessive heat
or excessive cold, (3) chemcally, by applying a chem cal substance to the
nerve, and (4) nechanically, by applying pressure which nmashes or tenpo-
rarily deforns the nerve ending.

If a person's leg is anputated at the knee, the nerves going to the
toe, heel, and different parts of the foot, as well as to the calf, are
severed. Wen the stunp is heal ed, these nerve endings again forma snall
bul b and are capable of transmtting sensation to the brain. At various
times, the stunp of the anputation nay be subjected to changes of tenpera-
ture, as in changes of the weather; or the process of healing itself may
produce a tenporary pressure upon the nerves t hrough the accunul ation of
fat deposits, contractions of nuscles, or pressure exerted fromthe wear-
ing of an artificial linb. Cr, again, it is possible that the nerves nay
be stimulated by pressure exerted at various tinmes by alteration in the
amount of blood circulating through them

Al of these conditions stinulate the nerve endings which fornerly
cane fromthe anputated nmenber, and when these sensations arrive at the
particular area of the brain, the consciousness imediately is stimnulated
and produces the sensation that the anputated part is aching or is too
hot or too cold just as though the nenber itself were actually producing
the pain or were being subjected to extrenes of tenperature.

|f the plastic envelope could be divided |Iike physical nmatter as
materialists infer, it is certain that, followng the anputation of an
armor a leg, a man could never have any feeling in that part. This would
be true because that part of the plastic envel ope woul d have been separat ed
at the sane tine as the linb. Still |ess explanation can we find in the
anputated nenber itself, for, fromthe tinme of the separation, the physi cal
| i nb woul d have no nore connection with its source and, therefore, could
give no testinony of its sensibility. The anmputated |inb is nothing to
the body fromwhich it has been separat ed.

Therefore, the power of sensation exists for a man after an anputation
solely because the plastic envelope itself has not been cut off. It iIs
beyond anputation. It remains as always, a thin, tenuous, supra-physical
substance. The loss of a physical armor leg as a result of a serious
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mutilation wll cause only the |oss of the physical functionings of that
armor leg inrelation to the surrounding material worl d.

A very interesting point worth nentioning at this tine is that the
circulation of the nervous force wwthin man puts himin communication wth
the universe. 1In highly evol ved nystics, there occurs what in occultism
s sonetines called the circulation of astral inmages. These astral Iim
ages generally appear to be comng fromthe back of the head. This is
not altogether exact, but it wll give an idea as to the nature of this
phenonenon. W nust wait until another Degree for a fuller devel opnent
of this thought, but at this point we shall say that the so-called eye of
the plastic envelope is just level with the nape of the neck; that is, at
the point where the back of the head and the neck neet. By concentrating
and seeing in inmagination this physical spot, one can bring into activity
the functions of this center nore quickly. This will be | nportant when
we study the actions of the invisible world so inportant to every Martinist.

The phenonena of sleep are dependent upon the plastic envel ope. During
t he waki ng hours, the hunman electricity of the plastic envel ope flows to-
ward the brain. The intellect and consciousness of man function then.
After continuous activity, the reserves of the autonomc nervous system
are used up. Such is the case at the end of the day or after arduous work
when we find ourselves tired and in need of rest. A such tines, this
nervous force no longer goes to the brain but to the spinal matter and the
synpathetic ganglia. Then we feel our heads becom ng eavK and we yawn.
Yawning is always a sign of the changing of direction of this nervous force.
Peop‘e who yawn often are those whose nervous force changes direction
easl | y.

The forces of nature working through the human constitution restore
and resupply this nervous force of the plastic envel ope and cause a strong
current of energy to go up again to the brain and we awaken. This is the
expl anation of the two physiol ogical states through which we ordinarily
experience the influence of the nervous force of the plastic envel ope.

Two ot her general conditions bring about a depletion or slow ng down
of this nervous force. The first is disease or accident, apoplexy, faint-
I ng, or sleeping sickness; the second condition is artificial sleep through
the admnistration of a chemcal anesthetic or by hypnosis.

V¢ have spoken of the position and general function of the plastic en-
vel ope, which sone phil osophies call the astral body. The fact that sleep
Is closely related to the plastic envelope and its functioning nmakes it
necessary to examne nore closely the activities of sleep.

Seep is everywhere exenplified in nature. The duality of positive
and negative in nature has already been discussed in past discourses. The
Earth, turning on its axis, alternately presents us wth the stimulating
rays of the Sun and the calnlng, restful influence of the night. During
the course of the day, the Sun's positive rays urge us on to activity. The
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necessity of relaxing and strengthening the body and regenerating the
nervous systembrings on sleep, the negative condition of existence.

Sleep is as inportant to life as Iis work and activity. Proper sleep
hel ps to maintain our physical existence and does nmuch to repair the ab-
nornmalities of |life due to disease and age. Sleep, then, is as necessary
as food or air for the preservation of health.

Sleep is the state in which the ane ceases to control the functions
of the body through consciousness. It is a manifestation of fatigue when
the body has nore or less reached the Iimt of its physical activity for
one day. Difficulty in concentration is one of he first signs of the ap-
proach of sleep. The individual finds that he coses his eyes, begins to
yawn, places his body in an easy position, nods, and is soon asleep. W
speak of such a person as being "dead to the world." H's breathing be-
comes slower. H's pulse slackens, and his brain does not have so large a
circulation of blood as when he is awake. The spinal nervous systemyields
to the autonom c nervous systemcontrol of all the faculties. During a
dream ess sl eep, even thought ceases and nenory is held in abeyance because
the brain, the organ of the mnd, has ceased to function and is I nactive.

To an observer, a sleeping person seens absolutely passive and qui -
escent; but, by the strange faculty of the plastic envel ope, the sl eeper
may be gazing upon the Pyram ds, scaling the heights of the Hi mal ayas,
rangi ng the Gobi desert, or struggling wth a nightmare. |n other words,
during sleep, the plastic envelope and the ane are in closer relation to
I nvisible worlds. During sleep, the tension of the plastic envelope is
| oosened and it becones nore elastic. |If this plastic envelope, or Sil-
ver Cord, should break or becone disconnected pernmanently, death woul d
result.

In D scourse Eleven, you were given a diagramillustrating the three
separate and distinct divisions in the nakeup of the human being. The
foll ow ng di agram shows what occurs during sleep, when the plastic en-
vel ope stretches in any direction, dependi ng upon the sleeper's thoughts.
(Exhibit D agram

Dreans have been studied by nen of all ages. H story is replete with
exanpl es of prophetic dreans, fromthe Biblical Joseph to Chaucer's tine,
even down to nodern tines through the work of Freud and his successors.
The art of true dreamng and the ability to recall scenes and know edge
fromdreans is all inportant to the Martinist who w shes to speed up his
process of regeneration. The sanest, as well as the nost nystical, nethod
for obtaining a night of sleep and neani ngful dreans is dependent upon
nore or |ess normal functions of the physical body.

Sonme exponents of Oriental schools go to extrenes in their breathing
exercises. They concentrate so nuch upon a single idea that not only the
flow of the association of ideas becones damred up, but the physical brain
even becones inflaned. Such conditions not only prohibit sound sleep but
also give rise to distorted and exaggerated dreans.
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On the other hand, a confortable night is best prepared for by a calm
mnd and the presence of nothing but kindly thoughts toward all men.
Thi nking of things other than ourselves, preferably abstract ideas of
beauty and harnony, will relax the tension of the plastic envel ope on the
physi cal body. Turning the eyeballs upward after closing the lids tends
to disengage the consciousness fromthe physical body and center it on
the plastic envel ope.

The human heart |ives on the plane on which it wishes to [ive. The
things we think about in the daytinme and which we desire wll be the things
to which we are attracted in sleep. |In order to have true dreans, there-
fore, we nust be constantI%emorklng within ourselves to transformthe Mn
of Errors into the Man of generati on.

SUMVARY

The relationship between the plastic enveloge and the physical body is
such that 1t can never be broken except by deat Even the anputation of
a linb or an armdoes not affect the plastlc envel ope in its awareness of
t he severed nenber.

The elastic nature of the plastic envelope permts the ane greater
freedom of novenent during the hours of sleep since at such tinmes the pull
of the physical body on the plastic envel ope is sonewhat |essened.

By studying the nature of the plastic envelope and its functioning,
t he Nhrtlnlst as | earned much concerning sleep and the phenonena of dreans.

- The fact that the heart lives on the plane it w shes has nade it pos-
sible for the Martinist to assure hinself of a sound rest while at the sane
time developing his ability to enter i1nvisible worlds.

The sinple nmethod of encouraging true dreamng, as the Martinist under-
stands it, is to fill the mnd wth unselfish and kindly thoughts when
retiring and to concentrate the thought briefly on that point where the
back of the head neets the neck.

~ W shall now close this Conventicle in accordance with the ritual of
this Degree.
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DI AGRAM SHON NG THE STRETCH NG OF THE PLASTI C ENVELGPE
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Respect ed Associ at es:

| n our past several discourses, we have reviewed the constitution
of man and the formation of our universe and the Earth.

Many of the errors man nakes in regard to his thinking about the
Earth are due to his msunderstanding of its age. The true views and ex-
planations of the Earth, of course, have not always been available. Like
ot her wi se teachings and truths, they have been held nore or |ess out of
reach of those who do not inquire. |Inpressed, perhaps, by the sublimty
of these truths, the |eaders of mankind have sincerely felt that the
mul titude should be kept in ignorance of them M stery schools today,
however, as in fornmer tines, nust spread confidence and know edge.

Bi blical history places the beginning at approximtely 4,000 B.C
This is relatively recent, extending back only to the Copper Age of
primtive civilizations. Actually, the age of the planet dates back at
| east three billion years (3,000,000,000). Anthropol ogists and geol o-
gists speak in terns of Azoic, Archeozoic, Proterozoic, Paleozoic,
Mesozoi ¢, and Cenozoic eras when discussing the age of the Earth.

According to occult tradition, four continents succeeded one another
upon this planet: First, Lenuria, now subnerged beneath the Pacific
Ocean; second, Atlantis, now beneath the Atlantic Ccean; third, Africa;
and | ast, Europe. That the area of the continents today is |ess than
the space taken up by the seas and the oceans can be seen by reference
to any map of the world. Changes in the Earth due to the influence of
t he Mbon and ot her phenonena whi ch caused great upheavals such as the
sinking and ri sing of continents, aswell as the four great glacial mgra-
tions, nake it hard to realize the great antiquity of those parts of it
whi ch we know as Africa and Egypt.

The best way to grasp the antiquity of the Earth is by the neasure-
ment of tinme known as Plato's year, or the Geat Year, a period of
25,920 years. This is the length of tine necessary for the equinox to
pass successively through the twelve signs of the zodiac, allowng 2,160
years to a sign. At present, the Sun is said to be in the process of
changing to the sign of Aquarius. About 2,160 years ago, it was in Aries,
entering Pisces. (Exhibit Illustration A

This mght be clearer if the Geat Year of 25,6920 years were divided
Into twelve parts of 2,160 years each and distributed around the face of
a clock. Each hour on nature's clock would then represent a period of
2,160 years and would constitute a zodiacal age. The Sun, as the hour
hand, maki ng one conplete revolution, would nmark off a period of 25,920

years. |If that revolution were backward, it would have to be turned back
fifty tinmes before we reached the beginning of the Age of Man. That
would represent a matter of a little over a mllion years. [|If turning

the clock back fifty tinmes would bring us only to the begi nning of the
Age of Man, we should have to turn it back alnost 50 tinmes 50 in order to
arrive at the age of mammals. This would indicate the great age of the

Eart h.
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Where does nman cone into the picture? He evidently has existed
physically only within the past mllion years. Therefore, sonetine be-
tween a mllion years ago and now, the Atlanteans and Lenurians fl our-
| shed and established their systens of colonization.

The first question in connection wwth man's origin is why are there
so many different races? The Bible offers the story of the Tower of
Babel in explanation; but it is brief and highly esoteric. It is capable
of many interpretations and for that reason is not too satisfactory.

Undoubtedly, the variation we see in the nmany races today is due to

pl aces of habitation, climate, social |ife, and evolution, as well as to
the fact that nations and civilizations rise and fall. Al though appar-
ently haphazard and w thout reason, such rise and fall nust be part of
the great plan of Omeity. It nust be connected with and dependent on

the growth and change of the planet itself.

The answer to the question of man's origin, then, Is a nmatter of
wor ki ng backward through |ikenesses and diversities, attenpting always by
cataloguing simlarities and dissimlarities to arrive at the pattern
which will solve the difficulty.

The science of anthropology has devised four manners of classifica-
tion for the races of man. They are | anguage, color of the skin, texture
of the hair, and shape of the head.

The occultist classifies by color and finds four major races to have
held sway in the world. These are designated white, black, yellow and
red. Each of these has been given a period of dom nance in the world
equivalent to half of Plato's Geat Year. |In other words, each has been
promnent for a matter of 12,960 years. Back of these four, other races
certainly existed; but of them archeology has as yet little definite to
say.

Modern ant hropol ogy supports in the main the occult tradition, wth
only mnor differences. Egyptian civilization enphasizes the truth of
ancient records; the Tonb of Seti | at Thebes actually designates the
four races, calling themTamahu (White); Halasiu (Black); Rot (Red); and
Anu (Yellow). Fromm xings of these have come the varieties of men with
which we are faniliar.

The Yell ow Sea, the Red Sea, and the Black Sea supposedly were cen-
ters of activity for the races of those nanes. The Lenurians were sup-
posedly a red race, the Atlanteans a yellow. The black race perhaps had
the largest spread of influence and in its ascendancy called the white
man Scyt hi an, neaning spittle. To many, the great H ndu classic The
Ramayana describes the struggle of the white against the black for
suprenacy.

Enem es other than war beset the white race in its struggle, disease
and pestilence particularly. To this, the Druids, who were the nystic
priests of the white race, gave their attention. One dread di sease was
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consunption, and a young Druid naned Ramwas told in a dreamthat a cer-
tain plant gwd (mstletoe) mxed with the juice of grapes would cure the
di sease. The renmedy was effective and thereafter the mstletoe was held
In the highest regard by the Druids. To commenorate its discovery, a
speci al feast called New Heyd was cel ebrated each year on the twenty-
fifth of Decenber. |In preparation for the occasion, the Druids gathered
mstletoe wwth a golden knife froman oak tree, and placed it on their
altars. The regard for mstletoe has been preserved to nodern tines.
Herbalists still speak highly of its powers.

VW nust |eave to anthropol ogy the task of conpleting the story of
the mgrations of man and his dispersal throughout the Earth, and to his-
tory the record of his growh and achi evenents in society. Qur concern
in this brief outline is to indicate the four great races and to enpha-

size their rise and fall in tine. No race or nation continues forever;
sothe fate of N neveh and Tyre, of Greece and Rone nust overtake in tine
every race and nation. (Exhibit Illustration B) Here we see briefly

outlined the four great races, showng their descent fromthe prehistoric
cave dwel |l er.

The fact that no pure and unm xed race exists today gives us no con-
cern. \What does concern us is that a plan exists by which Omeity
acconplishes all things. The Martinist Order reveals this plan and shows
the way of return to man's pristine state.

SUMVARY

Plato's G eat Year of 25,920 years enables us to neasure tinme. It
represents the nunber of years necessary for the equinox to pass suc-
cessively through the twelve signs of the zodiac, allowng 2,6 160 years
to a sign.

Cccult tradition inforns us that four continents have succeeded one
anot her upon this planet: Lenuria, Atlantis, Africa, and Europe.

Cccul tists accept the fact of four major races, each domnating the
planet in turn for half of Plato's Geat Year: Black, Red, Yellow,

VWhi t e.

Further information regarding the four main races of nman nay prove
Interesting and helpful. It is suggested that you consult the anthro-
pol ogy section of the library and bring a few notes on the subject to the
next Conventicle for use iIn our discussion period.

W shall now close this Conventicle in accordance wth the ritual
of this Degree.
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A. THE GREAT YEAR ILLUSTRATED IN NATURE'S CLOCK:

A.D. 1

B. THE DESCENT OF RACES:
Prehi storic Cave Dwell ers
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Any di scussion of the origin of races and primtive cultures |eads
naturally to a consideration of nman's earliest urges toward worship. Dd
they grow fromthe tenor and uncertainty of life under primtive circum
stances or did they spring fromsone innate feeling of awe and reverence
within man hinself? A though it has been many tines argued that the
conditions of savagery and fear of the unknown drove man to worship in
the sane way that the elenents drove himto seek shelter in caves, it
has al ways been the nystic's contention that the seeds of worship which
gave rise to religious systens were inborn in nman hinself, being coexist-
ent wwth his beginning on the Earth.

In other words, it was there as a nenory carried over or brought
down fromhis previous high estate and was nerely awakened by his contact
with the world of material phenonena. However that nay be, three types
of thought nay be said to have characterized the primtive nman.

First, there was that unreflective thought which expressed itself in
trial-and-error nethods; second, there was that which acted on the basis
of unverified but accunmulated and intuitive know edge; and third, there
was that thought which proceeded on the basis of know edge verified by
past experience.

These three types of thought nmay be said to be the three nain roots
fromwhich the tree of know edge grew. They nourished a trunk which in
time produced nmany branches, but at first those branches greatly resenbl ed
their primtive roots. Social custons and conventions were nainly the
of fshoot of unreflective thought and devel oped by the trial-and-error
met hod. Anim sm and nyt hol ogy, which were the earliest forns of religion
and phil osophy, grew fromthe root of unverified but innate thinking.
Science was the outgrowmh of verified or enpirical knowl edge. Wth the
advance of civilization, these main branches gave rise to others, and new
ones shot off fromthe trunk until the conplex structure of know edge
known to us resulted. (Exhibit Illustration)

Man, so nystics contend, brought wth himinto his earthly experi -
ence obligations which he possessed in the world of his previous estate.
There it was his duty to have a perfect understanding of all that took
place in the universe, to prevent the work of mal efactors, to maintain
peace and order, and to do everything to nmanifest the power and glory of
QOmeity.

In his superior state, nan had nore accurate neans for carrying out
his religious duties. In his present physical condition, however, he
must use sensible or physical neans. As a result, he is unable to carry
out his religious duties with the sane success as in his previous exist-
ence.

In all religions, two main factors are involved: worship and attune-
ment. These were used by primtive peoples before there was any highly
devel oped systemof ritual or doctrine. They are still used today. Wth
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them the hunbl est spot can becone a tenple; wthout them the nost or-
nate buil ding could never becone a place of worship.

In the words of Louis O aude de Saint-Martin, these two factors are
that "Firstly, man cannot take a step without neeting his altar or sanc-
tum That altar is always surrounded wth |anps which never go out and
must always burn as long as the altar itself exists. Secondly, man al -
ways carries incense wth hi mwhen he approaches the altar; thereby, he
Is able to enter into a state of devotion and thus bring about truer
acts of his religion.™

Mystics have always had their altars or sanctuaries. The primtives
built themin the open in a spot apart and constructed themof materials
at hand. The sacred fire, which served to bring the invisible and the
visible together, burned on the altar. |Into the fire were sprinkled
aromatic herbs or sweet-snelling oil. Thus, the nystics were brought by
the nysterious power of fire and the atnosphere created by the incense
into a condition essential to true worship.

Today, although there are nany religious sects, in essence they are
the sane. All speak of one living God and of the Wrld of Nature as
being friendly. Al state that every nman possesses the germ of Godhood.

The spiritual exercises, rituals, and practices of all religions,
too, have a sim/lar purpose. This purpose, in the words of a Martini st
contenporary, is the "establishnent by man of such a relation to the infi-
nite life around him as, while connecting his life wwth this infinitude
and directing his conduct, to be always in agreenent with his reason and
w th human know edge." Therefore, it is not surprising to find the
sacred books of all religions fundanentally alike. Atheistic witers
contend that they have been copied one fromthe other, but such is not
the case. FEach has been received as divine revelation, revelation which
rests on the solid and durable foundation of religious practices fornerly
carried out in nman's previous estate.

It is well to renenber that sacred and religious books have inner
esoteric neanings. Msticismhas been aware of this since the tine of
Origen, who tried to bring into the Christian religion the interpretation
used in the ancient nystery schools. He contended that every religious
book is to be read in three planes and that religionists are nostly in
doubt about the third or highest interpretation.

This has been well illustrated in our earlier discussion of the Book
of Genesis. Few translators have been able to set forth correctly the
deepest neanings of the Christian Bible. Saint-Martin recommended a com
nentary witten by Origen; certainly, the Martinist—er any student of
mysticismw || find a know edge of the history and devel opnent of the
Bi bl e useful because it establishes the background and basis for his nys-
tical study. Nor should he Iimt his study to the Christian Scriptures.
Those of all religions are equally hel pful.

_ It mght be well, therefore, for us to prepare for our next Conven-
ticle by acquainting ourselves with the sacred books of the different
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religions. It is suggested that one religious book be chosen by each
Associate for a brief study during the comng week. This wll furnish

material for our next discussion.

SUMVARY
Religion, or worship, is innate in man. External conditions of
living nerely call it into being.

Rel i gi ous doctrines, rituals, and practices have grown fromprimtive
t hi nki ng expressed as ani msm and nyt hol ogy.

Religion has two requirenents: an oratory, or sanctuary, and in-
cense.

Al religions agree essentially: Al strive to unite the individual
with the Suprene being.

The follow ng books are considered sacred by the various religions,
and the Martinist would do well to becone famliar wth them

1. Anerican Standard Bi bl e, published by Hol man.

2. ford Annotated Bible, edited by May & Metzger, Oxford, 1977.

3. Restored New Testanent, by Janmes Mdrgan Pryse (John M Wt ki ns,
London, 1916).

4. New Testanent commentary Acts to Revelation, by George M Lansa.
5. The Bible of the Wrld, by Robert 0. Ball ou.
6. Portable Wrld Bible, by Robert Ball ou.
7. The Nag Hammadi Library, edited by Janes Robi nson,
Har per - Row, 197/6.
Not e:

W woul d al so suggest that any translation of the Koran, Upani shads,
Avesta, Tao Te Ching, and/or the witings of Confucius would be
val uable, plus the early sacred literature of Egypt and Mesopot am a.

May al so be available in book store:
Sacred Witings of the Wirld's Geat Religions, M Gaw
( paper back), [1SBN 0-07-022520-6, 197/2.
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Questions pertaining to the discourse may be asked and answered at
this tinme or brief discussion permtted if the Master deens it w se.

W shall now close this Conventicle in accordance wth the ritual
of this Degree.
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AN | LLUSTRATION CF THE ORRA N OF RELId ON AND OTHER KNONLEDGE
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Respected Associ at es:

I n our previous discourse, it was pointed out that every
religion has its Bible or sacred book in which is to be found its
essenti al teaching.

Al t hough not itself a religion, Martinismhas its sacred
books as well. They are two in nunber, and every Martinist finds
it necessary to study them constantly. They are called "The Book
of Man" and "The Book of Nature" and are sonetines referred to as
treatises on the mcrocosm and the macrocosm They deal, then,
wth the large world (macrocosm and the small world (m crocosm
and may be readily synbolized in this fashion. (Exhibit Illustra-
tion)

Not books at all in the literal sense, they are yet that body
of spiritual and nystic truth which is fundanental to a know edge
of the laws of Omeity and their operation in the universe. Ms-
tics have ever spoken in veiled terns of the aboundi ng evidence of
| aw and order on every hand. Such evidence, Shakespeare referred
to in the line "in Nature's infinite book of secrecy, a little |

can read."

| n anci ent Egypt, such know edge was spoken of as "Thoth's
Book of Magic." It contained only tw | eaves. The first gave
power to charm the heavens and the Earth, the nountains, the Mon
and the waters, and to understand the |anguage of birds, reptiles,
and fish. The second brought immortality and know edge such as
only gods possessed.

The two books of Martinismare simlar. One, "The Book of
Man," contains the truths of the little world, or mcrocosm The
ot her, "The Book of Nature," explains the universe, the great

worl d, or nacrocosm

Martinism states that in man's original and superior exist-
ence both volumes lay open for his reading and use. He could read
their truths quickly and easily. Man's fall did not deprive him
of these books but it did deprive himof the ability to read and
readi ly understand them It is only with difficulty that he can
now read a single page. Wen he has returned to his study of
these two great volunmes and has learned to read them correctly,
all of his original rights and privileges wll be restored to him

"The Book of Nature," although it contains the conpendi um of
uni versal knowl edge, has synbolically only five pages, which are
i ndi cative of the five periods of humanity's evolution. They nay
be briefly summari zed:



MARTI NI ST ORDER - E-

Associ ate Degree Page Two

D scourse Sevent een

The first page depicts the harnony existing in the universal
order and is synbolized by the bal ance.

The second explains the law of rhythns and vibrations mani-
fested in all worlds.

The third nmakes plain why the nystery of creation is hidden
from t he profane.

The fourth reveals nature and man to be two aspects of Ome-
Ity.

The fifth states that know edge of the higher worlds cones
t hrough dreans and communion with the assenbly of the spirit-
ual worl d.

"The Book of Man" may be sonewhat better understood in spite

of the fact that it has received little or no attention from the

mass

of mankind. A few poets, philosophers, and nystics have

known of it and have nade sone attenpt to read its pages. Sone

have

devoted thenselves only to the first page; others have gone

a little further; but scarcely any have understood the unity that
characterizes its whole, and not one has in anv sense nastered it.
The result of such inconplete know edge are evident in intellec-

t ual

nost
I\/b_n"
From

atheism enpty materialism and confused deism

Qur own venerated Master, Saint Martin, has perhaps left the
conplete outline of the ten pages which conprise "The Book of
in his book O Errors and of Truth (Part 1, pp. 221-230).
his work, we draw the followng Information concerning it:

The first page treats of the universal principles or centers
fromwhich continually enmanate all the other centers of crea-
tion. It is the crown, so to speak, of all creation.

The second page treats of the double, corporeal |aw, or cause
that supports the universe, of the double nature which sup-
ports man, in fact, of everything which is conposed and forned
by the two great actions, positive and negati ve.

The third page deals wth the actual formation of bodies. It
explains the result, the conclusion, the productions. It is
the key, or explanation, of material, inaninmate, nonthinking

subst ances.

The fourth page concerns all that is active in nature: the
formative power of thought and vibration, the great Logos, or
Wrd. It is here we find the key or nunber of Spiritual

Bei ngs.
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The fifth page describes limtation or idolatry and death or
put refacti on. Eschat ol ogy explains not only where nman goes
after so-called death, but also how he goes there.

The sixth page discusses the laws of formation of all that is
tenporal on the Earth. It explains the nysteries of the cir-
cle and how it can be divided and squared by the radius.

The seventh page tells of the winds and tides and how such
phenonena correspond to the tenpest within the geographic
scal e of man.

The eighth page deals with those who rule manki nd; hence wth
the great nystical ruler of the Earth, the only hope of man.
It also treats of the laws of justice, |egislative powers,

the rise of Sovereigns, and the authority of Generals, Judges,
and officials.

The ninth page presents an allegory of the human being first
formed in the heart of woman and the head of man.

The tenth page, finally, the key to all the nine preceding
pages, is the one wthout which the others would renain
| ncompr ehensi bl e. Not hing of it can be told.

And what of the benefits of such reading in "The Book of Man"?

The first and |ast pages are |inked together. | f one under st ands
one he cannot help understanding the other. \When one has nmastered
the others, the Author of all things wll Hi nself open their
secrets. He who masters the second page wll be known to be w se.
He who masters the third will have great understanding. Conpre-
hensi on of the fourth will mnmean conpassion and nercy. The master
of the fifth will be able to evaluate the vicissitudes of life.
Mastery of the sixth will open the fourth-di nensional realm of
beauty. The seventh wll|l enable the man who masters it to know

hi msel f and achieve victory. He who masters the eighth will 1live

a just life, rendering to Caesar what is his and to God what
belong to H m Mastery of the ninth gives man the key to the
struggl e between the universal and the particular.

Are these rewards not enough to make us zeal ous, and are not
the labors leading to them of Hercul ean proportions? Take courage,
Brot her Associ ates, and know that on the nystic path all honest
effort is well rewarded. Through prayer and neditation, you nay
in time learn nore of these two priceless books which our Order is
preparing you to read.
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SUMVARY

The Martinist is said to have two sacred books which he stud-
les. They are "The Book of Nature" and "The Book of Man." Both
are synbolic; they are not volunes printed in type and bound in

| eat her .

"The Book of Nature" is said to be conprised of only five
pages, which explain the universe.

"The Book of Man" iIs said to contain twi ce that nunber. Sai nt
Martin has outlined its contents in & Errors and of Truth.

At this point in our progress, we need concern ourselves only

with Page 4 of "The Book of Man," which concerns "all that is active
In nature: the fornmative power of thought and vibration, the Logos,

or the Wrd."

The inportant points in the |Iesson nay now be di scussed.

W shall now close this Conventicle 1n accordance with the
ritual of this degree.

*****

THE MACROCOSM OR "THE BOOK OF NATURE, " AND THE M CROCOSM OR
"THE BOOK OF MAN'
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Havi ng consi dered sonething of the perfect privileges and powers of
man in his first estate and having indicated by what processes he wl|
reattain them It seens necessary to speak of the ideal state of society,
whi ch has existed and will exist again when nan repossesses hinself of
his | ost kingdom

Even in his state of exile, man, |like the Prodigal Son in the
Biblical record, dreans of his forner status in his father's house and
pictures for hinself the ideal conditions which prevail there. This, in
Itself, is significant. It indicates that man recogni zes that society
as at present constituted is only a tenporary and unsatisfactory arrange-
ment which can be and 1s being changed in proportion to his ability to
envi sage a better one.

It indicates, too, that man realizes that he nakes nore progress
when he has a goal in view, and that, even though that goal may not be
perfect and may be inproved on, without it he beconmes hopel ess and al -
toget her degenerate in his state of exile.

It is, therefore, one of the obligations of nystical Oders to help
man inprove his ideal and informhimof the true nature of that for which
he seeks. Many of the accounts of ideal societies which have brought
encour agenent and awakened hope have been witten by nystics for this
Very purpose.

Martinists, certainly, have given nuch thought to the form of
society which would nost nearly approach the ideal. Conceiving, as they
do, society to be a living organism they contend that the ideal state
must exhibit the same threefold character expressed in nature and in man.

The three divisions of such a state, then, Mrtlnists say, should
be religious, legal, and economc, and should function anal ogously to the
head, chest, and abdonen in man—al | under the governance of QOmeity.

The head, being the seat of the intellect, would express nost clear-
ly the communion with Omeity and nanage those hunman affairs having to do
wth the educational and religious pursuits of society.

- The chest, being the seat of the enotions, would establish the re-
Ia}%onshlps between individuals In nmatters pertaining to |aw and
wel f ar e.

The abdonen, being the door to bodily birth and ﬁerforning t he gen-
er?tiye functions, would put law into effect and watch over the body
politic.

I'ndividual s of such a society would separately fulfill their assigned
functions as particular agents of Omeity—acting always from the stand-
point of union wth the divine. Society itself, therefore, would in
aeallty be a theocracy, a state wherein each played his part by divine

| rection.
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It is to fit thenselves for such a task in such a society that
Martinists seek to reintegrate thenselves wth Qmeity in order that they
may becone acceptabl e nessengers of the divine in human affairs. 1In this
way, too, they can find in the society of which they are now a part the
opportunity for practical application of their vision of the ideal state.
They maintain that such a state can exist in perfection only when the
rule of theocracy becones universally established. Theocracy inplies
that both Omeity and nman function best when Qmeity's interests are
gi ven precedence over those of the individual and when individual hunman
acqui sitiveness yields to the good of all. In other words, when conpeti -
tion gives way to cooperation.

Mankind in the past has failed to establish a theocracy because of
the many illusions and errors entering into everyday |ife. Nonethel ess,
Martlnists believe that by continual practice of genuine brotherliness
and honest effort toward iIndividual regeneration, a true theocracy nay
becone evident anong nen. Wth its manifestation, Martlnists are confi-
dent, wll conme the establishnent of universal solidarity, an association
of all interests, a federation of all nations, and a genui ne society
based on man's br ot her hood.

It may be helpful to discuss further sone of the ideal societies
whi ch have been proposed in the past. For that reason, a list of works
wll be given so that you nmay prepare for next week's Conventicl e.

Before that, however, | should like to read for your consideration
a portion of Johann Valentin Andrea’s Christianopolls as an exanple of
the societies under consideration. |In view of this discourse' s teaching,

you may judge its value as an expression of an ideal:

"The councilors are the nost distinguished of all the citizens,
conspi cuous for their piety, honesty, and industry, and have been tried
out by long experience. |In nunber they are twenty-four, chosen equally
fromthe three orders, honored as well as loved by the citizens because
of their high regard for the state. The citizens have el evated these
not to renove themfromall virtues, but to appoint themas |ights of
the sane, as it were, to all the rest. So they all have a zeal for
religion, peace and |earning, out of which cones an abundance of all
good things. The councilors take no pleasure in strutting before
ot hers, sucking the sap out of others' goods, or fattening lazily. But
as the Sun shines, so they brighten everyone, consult for all, work for
all. If anything rather serious takes place, they thenselves pray to
God eagerly and require the prayers of the people also. They observe the
prai seworthy deeds of their predecessors very carefully, and transmt
theminviolate to their descendants. | have nowhere seen a nore diligent
| nvestigation of the past, nowhere a nore solicitious care for the future.

"Hence they examne the present according to nodels, and if they
find that they are deteriorating a single bit, they repair the natter.
|f on the other hand, a thing can be inproved in nethod, they rejoice
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greatly that opportun