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1. The Creator as Ruler of the threefold and fourfold universe, with water and fire as the counterpart of heaven.—“Liber patris sapientiae,” Theatrum chemicum Britannicum (1652)



EDITORIAL NOTE TO THE SECOND EDITION

For this second edition of Volume 12, technical considerations made it necessary to reset the text, and this in turn made various improvements possible. The translation has been thoroughly revised, and additions and revisions have been made in accordance with the second Swiss edition, 1952. The bibliography and the footnote references have been corrected and brought up to date, particularly in respect of the author’s subsequent publications in English. The paragraph numeration has been preserved, but the pagination has unavoidably changed. An entirely new index has been prepared. The late Mr. A. S. B. Glover was responsible for numerous improvements in the translations from the Latin and in the bibliographical references. The illustrations are printed almost entirely from new photographs; consequently the sources have sometimes had to be altered. For valuable assistance in obtaining new photographs the Editors are indebted to Mrs. Aniela Jaffé, Dr. Jolande Jacobi, and Dr. Rudolf Michel; for general editorial help, to Mrs. B. L. Honum Hull.

After the author’s death in 1961, the unpublished draft of a “prefatory note to the English edition,” written in English, was found among his papers, and this has been added to the present edition. For permission to publish it, the Editors are indebted to the late Mrs. Marianne Niehus-Jung, then acting on behalf of the heirs of C. G. Jung.

A variant of the text of Part II presenting the essay in its Eranos-Jahrbuch 1935 form appeared as “Dream Symbols of the Individuation Process” in Spiritual Disciplines (Papers from the Eranos Yearbooks, 4; New York and London, 1959).


1 Maier, Symbola aureae mensae, p. 202: “Sunt enim plerique libri adeo obscure scripti, ut a solis auctoribus suis percipiantur” (For many of the books are written so obscurely that they are understood only by their authors). Cf. also Maier, Scrutinium chymicum, p. 33.

2 For instance, the second part of the Aurora, in Art. aurif., I.

3 Philalethes (“Introitus apertus,” Mus. herm., p. 660): “Sunt enim in principiis nostris multae heterogenae superfluitates, quae in puritatem nunquam reduci possunt, ea propter penitus expurgare illas expedit, quod factu impossibile erit absque arcanorum nostrorum theoria, qua medium docemus, quo cum ex meretricis menstruo excernatur Diadema Regale” (For there are in our initial material many superfluities of various kinds which can never be reduced to purity. Therefore it is advantageous to wash them all out thoroughly, but this cannot be done without the theoria of our secrets, in which we give instructions for extracting the Royal Diadem from the menstruum of a whore). The Rosarium philosophorum, subtitled secunda pars alchemiae, is such a theoria in the true sense of a visio (spectacle, watching scenes in a theatre, etc.). Cf. the theorica of Paracelsus, in Jung, “Paracelsus the Physician,” par. 41.

4 There is a similar illustration in Khunrath’s Amphitheatrum (cf. fig. 145).

5 John Cremer, Abbot of Westminster, who lived at the beginning of the 14th century. His “Testamentum” is printed in the Musaeum Hermeticum.

6 Basilius Valentinus, a legendary or fictitious personality.

7 Thomas Norton, putative author of the famous “Ordinall of Alchimy.” On the question of his personality, cf. Nierenstein and Chapman, “Enquiry into the Authorship of the Ordinall of Alchimy.”

8 The vision of the father of Benvenuto Cellini—described in Cellini’s autobiography, I, iv, p. 6—gives us a good idea of such visions: “When I was about five years old my father happened to be in a basement chamber of our house, where they had been washing, and where a good fire of oak logs was still burning; he had a viol in his hand, and was playing and singing alone beside the fire. The weather was very cold. Happening to look into the fire, he spied in the middle of those most burning flames a little creature like a lizard, which was sporting in the core of the intensest coals. Becoming instantly aware of what the thing was, he had my sister and me called, and pointing it out to us children, gave me a great box on the ears, which caused me to howl and weep with all my might. Then he pacified me good-humouredly, and spoke as follows: ‘My dear little boy, I am not striking you for any wrong that you have done, but only to make you remember that that lizard which you see in the fire is a salamander, a creature which has never been seen before by anyone of whom we have credible information.’ So saying, he kissed me and gave me some pieces of money.”

9 Lexicon alchemiae, s.v. “draco.”

10 Cf. Taylor, “A Survey of Greek Alchemy.”

11 Reproduced in Berthelot, Alch. grecs. Introduction, p. 132.

12 Rosarium, Art. aurif., II, p. 206: “Unius ergo esto voluntatis in opere naturae, nec modo hoc, modo illud attentare praesumas quia in rerum multitudine ars nostra non perficitur. Quantumcunque enim diversificentur eius nomina, tamen semper una sola res est, et de eadem re. …” (Therefore you must be single-minded in the work of nature, and you must not try now this, now that, because our art is not perfected in a multiplicity of things. For however much its names may differ, yet it is ever one thing alone, and from the same thing. …) “Unus est lapis, una medicina, unum vas, unum regimen, unaque dispositio” (One is the stone, one the medicine, one the vessel, one the method, and one the disposition). Cf. Reitzenstein, “Alchemistische Lehrschriften,” p. 71. Morienus (“De transmutatione metall.,” Art. aurif., II, pp. 25f.) quotes the Emperor Heraclius (610–41): “Hercules dixit: Hoc autem magisterium ex una primum radice procedit quae postmodum in plures res expanditur et iterum ad unam revertitur. …” (Hercules [Heraclius] said: This magistery proceeds first from one root, which afterwards expands into several things, and returns again to the one.)

13 Rosarium, Art. aurif., II, p. 210: “Scitote ergo, quod argentum vivum est ignis, corpora comburens magis quam ignis” (Know therefore that the quicksilver is a fire which burns bodies more than fire [itself]).

14 Cf. the meaning of the uniting symbol in Jung, Psychological Types, pars. 318ff.

15 Berthelot, Alch. grecs, III, vi, 5.

16 A text ascribed to Ostanes, and transmitted in Arabic, is to be found in Berthelot, Chimie au moyen âge, III, pp. 116ff.; also a Greek text in Berthelot, Alch. grecs, IV, ii.

17 Lippmann, Entstehung und Ausbreitung der Alchemie, I, p. 334.

18 Cf. Maier, Symbola aureae mensae, p. 19: “[ol]eum extrahere a cordibus statuarum” (extract the oil from the hearts of statues), referring to Raymond Lully. “Codicillus” (Bibl. chem. curiosa, I, p. 894). Cf. also the “extraction of the cogitation” mentioned above (par. 375, n. 67).

19 Berthelot, Alch. grecs, III, vi. 5.

20 It is indeed remarkable that the alchemists should have picked on the term proiectio in order to express the application of the philosophical Mercurius to base metals.

21 Berthelot, Alch. grecs, IV, xx, 8.

22 Ibid., III, vi, 8.

23 Ibid., III, li, 8.

24 Scott, Hermetica, I, pp. 149ff.

25 Here we probably enter the realm of Neopythagorean ideas. The penetrating quality of the soul-pneuma is mentioned in Aenesidemus (Zeller, Die Philosophie der Griechen, III, p. 26). He also speaks of aer as the original substance, corresponding to the pneuma of the Stoics (p. 23). Hermes, whose pneumatic (wind-) quality (see figs. 210, 211) is indicated by his wings, leads the souls to the Highest, according to Alexander Polyhistor (p. 75), but the impure souls are fettered in the underworld by the Erinyes with unbreakable bonds, like the imperfect ones who in the treatise of Komarios are “chained in Hades” (see fig. 151).

26 The cabalistic idea of God pervading the world in the form of soul-sparks (scintillae) and the Gnostic idea of the Spinther (spark) are similar.

27 The concepts of nous and pneuma are used promiscuously in syncretism. The older meaning of pneuma is wind, which is an aerial phenomenon: hence the equivalence of aer and pneuma (Zeller, Die Philosophie der Griechen, III, p. 23). Whereas in Anaximenes the original substance is aer (ibid., I, pp. 713ff.), in Archelaus of Miletus, the pupil of Anaxagoras, God is aer and nous. In Anaxogoras the world-creator is Nous, who produces a whirlpool in chaos and thus brings about the separation of ether and air (ibid., I. pp. 687ff.). Concerning the idea of pneuma in syncretism, cf. Leisegang, Der heilige Geist, pp. 26ff.

28 Schultz, Dokumente der Gnosis, p. 64; Reitzenstein, Poimandres, p. 50. In the Neopythagorean view, hermaphroditism is also an attribute of the deity. Cf. Nicomachus, in Zeller, Philosophie der Griechem, III, p. 107.

29 The effect of inflation is that one is not only “puffed up” but too “high up.” This may lead to attacks of giddiness, or to a tendency to fall downstairs, to twist one’s ankle, to stumble over steps and chairs, and so on.

30 Berthelot, Alch. grecs, IV, xx, 8: τò μνστήριον τò φρικτòν καì παράδοξον.

31 Zeller, Philosophie der Griechen, II, p. 152.

32 Ibid., III, pp. 99, 151.

33 Hippolytus, Elenchos, V, 26, 1.—Alchemy transferred the Edem-motif to Mercurius, who was likewise represented as virgin above, serpent below. This is the origin of the Melusina in Paracelsus (see “Paracelsus as a Spiritual Phenomenon,” pars. 179f.).

34 Cf. the salvation and purification of the ἐν τοίs στοιχείοις συνδεθīσα θεία ψνχή in the Book of Sophe (Berthelot, Alch. grecs, III, xlii, 1).

35 Late Jewish (cabalistic) Gnosis developed a very similar attitude to that of alchemy. Cf. the excellent description by Gaugler, “Das Spätjudentum,” pp. 279ff.

36 The main points of resemblance are: in Osiris, his God-man nature, which guarantees human immortality, his corn characteristics, his dismemberment and resurrection; in Orpheus, the taming of the passions, the fisherman, the good shepherd, the teacher of wisdom, the dismemberment; in Dionysus, his wine characteristics, the ecstatic revelations, the fish symbolism, the dismemberment and resurrection; in Hercules, his subjection to Eurystheus and Omphale, his labours (mainly to redeem suffering humanity from various evils), the cross formed by his journeys (labours 7–10 lead South-North-East-West, while labours 11–12 lead upwards; cf. St. Paul: Eph. 3 : 18), his self-cremation and sublimatio culminating in divinity.

37 Cf. for instance, the Polynesian myth of Maui (Hambruch, Südseemärchen, p. 289). Further material in Frobenius, Das Zeitalter des Sonnengottes.

38 Hauck, Realencyklopädie, XII, p. 689, 35: “Celebratio huius sacramenti est imago quaedam repraesentativa passionis Christi, quae est vera eius immolatio” (The celebration of this sacrament is a kind of image that represents Christ’s passion, which is his true immolation).

39 This point of view finds acceptance in the Beuron edition of the Missal (p. x).

40 Kramp, Die Opferanschauungen der römischen Messliturgie, p. 114.

41 “Vita corporea actualis sensitiva aut a sensibus pendens” (A real bodily life, apprehended by the senses or dependent on the senses).—Cardinal Álvarez Cienfuegos, S.J. (d. 1739), in Hauck, Realencyklopädie, XII, p. 693, 59.

42 Cf. sacrifice of the lamb in the “Vita S. Brendani,” from La Légende latine de S. Brandaines (based on 11th–13th century MSS.), p. 12: “Dixitque sanctus Brendanus fratribus: ‘Faciamus hic opus divinum, et sacrificemus Deo agnum immaculatum, quia hodie cena Domini est.’ Et ibi manserunt usque in Sabbatum sanctum Pasche. Invenerunt eciam ibi multos greges ovium unius coloris, id est albi, ita ut non possent terram videre pre multitudine ovium. Convocatis autem fratribus, vir sanctus dixit eis: ‘Accipite que sunt necessaria at diem festum de grege.’ Illi autem acceperunt unam ovem et cum illam ligassent per cornua, sequebatur quasi domestica, sequens illorum vestigia. At ille: ‘Accipite, inquit, unum agnum immaculatum.’ Qui cum viri Dei mandata complessent, paraverunt omnia ad opus diei crastine. …” (And St. Brendan said to the brothers: “Let us perform here the divine work and sacrifice to God an immaculate lamb, for today is the supper of the Lord.” And they remained there until Holy Saturday. They also found there many flocks of sheep of one colour, i.e., white, so that they could not see the ground because of the great number of sheep. The holy man called the brothers together and said to them: “Take from the flock what you need for the feast day.” And they took one sheep, and when they had bound it by the horns, it followed as if it were a domestic animal, following in their footsteps. And he said: “Take an immaculate lamb.” And when they had done the bidding of the man of God, they prepared everything for the work of the following day.)

Ibid., p. 34: “Confestim tunc cantaverunt tres psalmos: ‘Miserere mei, Deus, et Domine refugium, et Deus, deus meus.’ Ad terciam vero alios tres: ‘Omnes gentes, Deus in nomine, Dilexi quoniam,’ cum alleluya. Deinde immolaverunt agnum immaculatum, et omnes venerunt ad communionem dicentes: ‘Hoc sacrum corpus Domini, et Salvatoris nostri, sanguinem sumite vobis in vitam aeternam.’” (At once they sang three psalms: “Have mercy on me, O God,” and “Lord, thou hast been our refuge,” and “O God, my God”; and at terce three others: “O clap your hands, all ye nations,” “Save me, O God, by thy name,” and “I have loved, because,” with alleluia. Then they sacrificed an immaculate lamb, and they all came to communion, saying: “This is the sacred body of the Lord our Saviour, take the blood unto you for life eternal.”)

43 [image: Image] = ministering spirit. So Khunrath and others.

44 Von hyleal. Chaos, p. 59 et passim. The much earlier Morienus (“De transmutatione metall.,” Art. aurif., II. p. 37) says: “In hoc enim lapide quattuor continentur elementa, assimilaturque Mundo et Mundi composition!” (For in this stone the four elements are contained, and it is made similar to the World and the composition of the World).

45 Morienus says to King Kalid (ibid., p. 37): “Haec enim res a te extrahitur: cuius etiam minera tu existis, apud te namque illam inveniunt, et ut verius confitear, a te accipiunt: quod cum probaveris, amor eius et dilectio in te augebitur. Et scias hoc verum et indubitabile permanere.” (For this thing is extracted from thee, and thou art its ore [raw material]; in thee they find it, and that I may speak more plainly, from thee they take it; and when thou hast experienced this, the love and desire for it will be increased in thee. And know that this remains true and indubitable.)

46 “In stercore invenitur.”

47 Maier, Symbola aureae mensae, p. 336.

48 Khunrath (Von hyleal, Chaos, p. 410), for instance, says: “So work even in the laboratory by thyself alone, without collaborators or assistants, in order that God, the Jealous, may not withdraw the art from thee, on account of thy assistants to whom He may not wish to impart it.”

49 Geber, “Summa perfectionis,” Bibl. chem., I, p. 557b: “Quia nobis solis artem per nos solos investigatam tradimus et non aliis …” (Because we hand down the art which we alone have investigated, to ourselves alone and to no one else …).

50 I am setting aside the later Rosicrucians and the early “Poimandres” community, of which Zosimos speaks [infra, par. 456]. Between these two widely separated epochs I have found only one questionable passage, in the “Practica Mariae Prophetissae” (Art. aurif., I, p. 323) (see fig. 78), where the “interlocutor” Aros (Horus) asks Maria: “O domina, obedisti in societate Scoyari: O prophetissa, an invenisti in secretis Philosophorum …” (O lady, did you obey in the society of Scoyarus: O Prophetess, did you find the secrets of the philosophers …?). The name Scoyaris or Scoyarus recalls the mysterious Scayolus in the writings of Paracelsus (De vita longa), where it means the adept. (Scayolae are the higher spiritual forces or principles. See “Paracelsus as a Spiritual Phenomenon,” pars. 206ff.) Is there perhaps a connection here? At any rate there seems to be an allusion to a societas. The treatise of Maria may go back to very early times and thus to the Gnostic societies. Agrippa (De incertitudine scientiarum, ch. XC) mentions an alchemical initiation vow which may possibly refer to the existence of secret societies. Waite (The Secret Tradition in Alchemy) comes to a negative conclusion in this respect.

51 The Turba philosophorum is an instructive example in this respect.

52 Morienus, “De transmut. metall.,” Art. aurif., II, p. 37: “Magisterium est arcanum Dei gloriosi.” “Consil. coniug.,” Ars chemica, p. 56: “Donum et secretorum secretum Dei.” Rosarium, Art. aurif., II, p. 280; “Divinum mysterium a Deo datum et in mundo non est res sublimior post animam rationalem” (The divine mystery was given by God and there is in the world no thing more sublime except the rational soul).

53 Ibid., pp. 212, 228.

54 Ibid., pp. 219, 269.

55 Ibid., p. 230. Alchemy is superior to all other sciences in the opinion of Djabir or Geber (8th cent.): “Indeed, any man who is learned in any science whatever, who has not given part of his time to the study of one of the principles of the Work, in theory or in practice, his intellectual culture is utterly insufficient” (Berthelot, Chimie au moyen âge, III, p. 214). Djabir is said to have been a Christian or Sabaean. (See also Ruska, “Die siebzig Bücher des Gabir ibn Hajjan,” p. 38.) Synesius also appeals to the intelligence (Berthelot, Alch. grecs, II, iii, 16). Olympiodorus even compares the art to the divine intelligence (ibid., II, iv, 45) and appeals to the intelligence of his public (ibid., II, iv, 55). Christianos too lays stress on intelligence (ibid., VI, i, 4, and iii, 2). Likewise Aurora II, in Art. aurif., I, “Prologus”: “oportet intellectum valde subtiliter et ingeniose acuere” (one must sharpen the intellect very subtly and ingeniously).

56 Rosarium, Art. aurif., II, p. 210.

57 Hoghelande, “De alchem. difficultatibus,” Bibl. chem. curiosa, I, p. 342: “Librorum magnam habeat copiam.”

58 “Rhasis dixit: liber enim librum aperit.” (Quoted by Bonus, “Pret. marg. nov.,” Bibl. chem., II, ch. VIII.)

59 Rosarium, Art. aurif., II, p. 230.

60 Ibid., pp. 211, 243, 269.

61 Sendivogius, “Parabola,” Bibl. chem. curiosa, II, p. 475: “Aqua Philosophica tibi in somno aliquoties manifestata” (The philosophic water that was shown to you a number of times in a dream).

62 Figulus, Rosarium novum olympicum, ch. XI.

63 Figulus, “Tractatulus rhythmicus,” in ibid., part I, p. 58.

64 Rosarium, Art. aurif., II, p. 230.

65 Arnold of Villanova, in ibid., p. 210.

